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treated by 
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'^Bibl^ Proo/8''' begins with Qenesis and trtoes the great 
doctrine of the final holiness and happiness of all mankind 
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iroken chain. It presents the Scriptural Proofs of the great 
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where the word occurs is referred to, and all the passas:cs in 
which it is connected with punishment abe fully ex- 
plained. It is an unanswerable demonstration that the doc- 
trine of Endless Punishment has no support from the words 
Bverlasting and Eternal in the Bible. 
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PREFACE. 

The brief discussion reported in these pages was ar- 
ranged by Rev. Mr. Brown, pastor of the West Side M. E. 
church, and Wm. N. Becker, of West Side, the former 
suggesting Mr. Lozier, and the latter naming myself, as the 
disputants. It is too brief to do full justice to the important 
questions treated, but Mr. Becker and myself sought in vain 
to persuade the parties of the contrary part to extend it. 
It has, however, the peculiarity of being presented as de- 
livered — ^most reported discussions are written out as the 
disputants would have them read, and are not published as 
deUvered. This was caught from the lips of the speakers 
|by Miss I. A. Gushing, of Aurora, and is printed from her 
notes with very sUght verbal changes, made by the disput- 
ants themSelves. .Mr. Lozier's words are almost exactly 
reproduced, except where the contrary is designated, but my 
own, in consequence of the greater rapidity of my speech, 
are less fully reported, and for the same reason, they occupy 
rather more space than do Mr. Lozier's. 
It is but just to both parties to say that the entire expense 
f reporting and publishing has been borne by myself, as 
iix. Lozier declined to participate in the project of giving 
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his words a wider consideration than they had in tl 
audience to which they were uttered. 

The book is sent forth in the hope that it may contribu 
to the growth of truth, and help on the good time comii 
when all Christians shall accept the testimony of the apostl 
that " God is the Saviour of all men, especially of them thj 
believe." J. W. Hanson. 

Chicago, June, 1879. 
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RULES GOVERNING THE DEBATE. 



The following rules were agreed upon and signed by the 

disputants on the evening before the discussion began : 

The Bev. J. W. Hanson and the Bev. J. H. Lozier hereby agree upon the 
following: rules and regulations, by which they are to be governed in the dis- 
cussion of the theological questions hereinafter stated : 

1 The discussion shall be under the direction of three moderators; one to be* 
chosen by each party, and the third by the two so selected. 

2. The discussion shall be held in the First Methodist Episcopal Church, of 

West Side, Iowa, commencing on the evening of the 18th of March, 1879. 
at 7 :30 P. M., to continue four evenings, closing on the 21st of March. 

3. The questions for discussion shall be i—First^Do the Scriptures and Boa- 

son teach the doctrine of the final holiness and happiness of all man- 
kind? Mr. Hanson affirms. Second— Do the Scriptures and Season 
teach the doctrine of the endless punishment of any part of the human 
family? Mr. Lozier affirms. 

4. The discussion shall continue two evenings upon each proposition, and the 

disputants shall speak alternately, occupying thirty minutes each; and 
each making two speeches every evening, and in closing the discussion 
on each question the affirmative shall be entitled to an additional speech 
of fifteen minutes, in which no new matter shall be introduced in the way 
of argument. 

5. The books introduced into the debate by either disputant, shall be free for 

the use and inspection of the other. 

6. Neither disputant shall interrupt the other while speaking. 

7. No vote will be taken upon the merits of the discussion. 

8. The debate shall be opened every evening with the Lord's Prayer, and be 

closed with the Benediction of the New Testament, by persons selected 
by the moderators. 

9. The disputants earnestly request the audience to refrain from any mani- 

festation of approval or dissent. 

10. The moderators shall enforce the foregoing rules and regulations. 

11. Should the debate be published in book form by either disputant, it shall 

not be done until the other has had an opportunity to revise and correct 
his part; and should any part thereof be published in any form by either 
party, and should the opposing party feel aggrieved, by the nature or sub - 
stance of said publication, the party so publishing shall use his best en- 
deavors to secure to said aggrieved party opportunity to set himself 
right through said medium of publication. 

Signed by J. W. Hanson, 

John Hogabth Lozieb. 
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THE DISCUSSION. 



TUESDAY EVENING, MARCH 18, 1879. 



Qiiestion—Do the Scriptures and Beason teach the doctrine of the final 
holiness and happiness of all mankind ? Mr. Hanson affirms. 



MR. HANSON'S FIRST SPEECH. 

Brother Moderators and Christian Friends — ^I think you will all 
agree with me, that we are assembled this evening to discuss the 
most important question that ever was or ever can be addressed 
to the mind of man. The question that is to be discussed by us, 
is. What is the final destiny of mankind ? My opponent will ar- 
gue that, while a portion of the human family will achieve a hap- 
py immortality, countless millions will writhe and wail in the most 
excruciating torments to all eternity, and address their Almighty 
tormentor in the words of the poet. Young : — 

" Father of Mercies 1 why from silent earth 
Didst thou awake and onrse me into birth ; 
Tear me from quiet, ravish me from night, 
And make a thankless present of thy light ; 
Push into beins a reverse of thee, 
And animate a clod with misery 9" 

It will be my delightful task to argue that death is but a step 
in man's progressive life. That the grave is only the low portico 
to a world where God's love continues just the same as here ; 
where he will, as here, discipline his children, until he shall have 
eradicated sin and sorrow, and have caused holiness and happiness 
to prevail, finally and universally. 

My friend and brother will stand and advocate a baffled Sav- 
ior, a defeated God, a triumphant devil and a victorious hell. I 
shall stand here to advocate a triumphant Savior, a victorious 
God, and the triumph of good everywhere in the universe. 

Now, I am conscious of laboring under one great disadvan- 
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tage in standing here. I suppose almost all of you have^been 
reared, as I was, under or familiar with what I call false doctrines, 
that for fifteen hundred years have prevailed and poisoned the 
Christian mind. Certain ideas have been so long prevalent, that 
my opponent has only to utter certain words and passages con- 
taining these words, when a host of false associations and erron- 
eous ideas will start up in your minds. And before I can hope to 
cause truth, as I understand it, to prevail, before I can sow the 
good seed of the kingdom, these ideas must be uprooted ; just as 
before you scatter good seed in the soil you must first prostrate 
the forest and plow under the weeds. 

But I have one great advantage which, to my mind, far more 
than compensates for the disadvantage and difficulty under which 
I labor. I have the wishes, I have the sympathies, I have the 
prayers, of every genuine Christian heart. Every genuine human 
heart hopes that I may be right. All who hear me hope that my 
opponent is mistaken. 

He, himself, will advocate sentiments which his own heart is 
protesting against and wishes were otherwise. Not one of you 
desires him to be right, and all of you desire me to be, and the 
better you are, the purer your hearts, the more virtuous and kind, 
the more you hope my doctrine may be true. Now, without fur- 
ther preliminary, I proceed to present before you what I call my 
first argument in favor of the salvation of the human family, and 
that is 

THE NATURE, THE CHARACTER OF CHRISTIAN PRAYER. 

Every human being is under perpetual obligation to pray to 
God as the Father of all souls, to bring in his kingdom, fulfill his 
will and deliver from evil, and save from sin the whole human 
family ; and that we are commanded to pray for this,— universal 
salvation — is evident from the language of the Apostle Paul in I 
Timothy ii: 1-4: 

"I exhort, therefore, that first of all, supplications, prayers, 
intercessions and giving of thanks, be made for all men; for kings 
and all that are in authority, that we may lead a quiet and peace- 
able life in all godliness and honesty; for this is good and accept- 
able in the sight of God our Savior; who will have all men to be 
saved and to come unto the knowledge of the truth." 

Thus God desires all men to be ^ved, and you and I and all 



Digitized 



by Google 



9 

men are commanded therefore, to pray that all men may be 
saved. God does this. This prayer proceeds from the divine 
heart all the time. "Prayer is the soul's sincere desire uttered or 
unexpressed." All men must, when they follow the instincts of 
their nature, pray for the salvation of all men. I suppose my op- 
ponent in all private and public places prays that all men may be 
saved. 

But the second feature in prayer is, that men,''whatsoever they 
ask for of God, shall pray in faith, nothing doubting. 

I Timothy ii: 8:— "I will therefore that men pray everywhere, 
lifting up holy hands, without wrath and doubting.** 

It is wicked to pray for anything to God, unless we pray in 
faith, unless in our heart of hearts we believe our hopes will be 
answered. A faithless prayer is an abomination in the sight of 
God; hence the apostle says in Romans xiv: 23:— "Whatsoever is 
not of faith is sin." 

Now, then, a Christian must pray for universal salvation; if he 
does not, he does not offer Christian prayer; and if a man thus 
prays, but believes that his prayer will not be answered, then 
he cannot offer Christian prayer. Genuine Christian prayer com- 
prehends the final salvation of all men, and as it is necessary 
to give it in full faith, nothing doubting, it demonstrates 
the final salvation of all, for certainly God would not com- 
mand his children to pray for a thing and pray without 
doubting, unless in the divine plan that were to be . the re- 
sult. Hence Paul appeals to this ground of faith in I Timothy 
ii:5^: 

"For there is one God and one mediator between God and 
men, the man Christ Jesus who gave himself a ransom for all, to 
be testified in due time." 

This is the reason why you are encourged to pray in faith, 
because God, having determined this, has sent his beloved son, 
our blessed Savior, a sufiflcient means to the result. Now, because 
God desires and because Christ has died for universal salvation, 
we are to pray for it in faith, nothing doubting; so we pray in 
faith, and in due time the result will prove that our faith was well 
founded. 

I will conclude this point by saying, that the fact that we must 
pray in faitj} fgr universal salvation is a demonstration of the 
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truth of the doctrine. You all ardently desire, fervently pray for 
the salvation of all. If you pray in faith, nothing doubting, you 
must believe the prayer will be answered. 
I pass on to the second point: 

THE NATURE AND CHARACTER OP THE RESURRECTION, 

as explained and revealed in the New Testament, demonstrates 
the fact of the final salvation of all men. 

As the resurrection is revealed and explained in the New Tes- 
tament, there is no sin, no sorrow beyond, whenever the final res- 
urrection occurs. Whenever it Is spoken of in the New Testament 
it always describes all men as participating in the resurrection 
being in holiness and happiness. You will find, if you read any- 
where in the Bible where the resurrection is spoken of and there 
is any sin or suffering beyond, if you will scrutinize the language, 
that it is a national, a local resurrection. For instance, Ezekiel 
xxxvii: 8-12, in the case of the valley of dry bones: 

"And when I beheld, lo! the sinews and the fiesh came upon 
them, and the skin covered them above ; but there was no breath 
in them. Then said he unto me, prophesy unto the wind, proph- 
esy, son of man, and say to the wind, thus saith the Lord God, 
come from the four winds oh breath, and breathe upon these 
slain that they may live. So I prophesied as he commanded me, and 
the breath came into them and they lived and stood upon their 
feet, an exceeding great army. Then he said unto me, son of 
man, these bones are the whole hovse of Israel; behold, they 
say our bones are dried and our hope is lost, we are cut off from 
our parts. Therefore prophesy and say unto them. Thus saith the 
Lord God: Behold, O my people, I will open your graves and 
cause you to come up out of your graves, and bring you into the 
land of Israel." 

The prophet here perceives the valley of dry bones, and in 
this vivid description you can see the dead men's bones. He 
prophesied, and "they stood upon their feet in exceeding great 
army. Then he said unto me. Son of man, these bones are the 
whole hotise of Israel."* If you did not read this last verse, you 
might perhaps suppose this was an account of the final resurrec- 
tion, but it was merely a national, local resurrection — in fact refer- 
ring to the ascent and deliverance of the house of Israel from the 
Babylonian captivity. 

The resurrection is very often tre^^ted as a figure, as you will 
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see, by carefully Inspecting the language. But when you find the 
final resurrection described, it will embrace the whole human 
family, and you will observe that holiness and happiness are made 
the inseparable concomitants. In Mathew xxii : 30, in the Savior's 
conversation with the Sadducees, he says : — ^**They are as the angels 
of God in heaven.'' In Mark xii, we find similar language, and in 
Luke XX : 35-38 is a parallel description of the same conversation. 

"But they which shall be accounted worthy to obtain that, 
world and the resurrection from the dead, neither marry aor are 
given in marriage ; neither can they die any more, for they are 
equal unto the angels, and are the children of God, being the chil- 
dren of the resurrection. Now that the dead are raised, even 
Moses shewed at the bush, when he called the Lord the God of 
Abraham, and the God of Isaac, and the God of Jacob. For he is 
not a God of the dead, but of the living, for all live unto him." 

Now in this description given by the blessed Savior, two points 
are established. First; all men will be raised, and second, all who 
rise will be in equality with the angels, which certainly demons- 
trates their holiness and happiness. 

And this is the» only resurrection that any good man would 
hope for as Paul did in Acts xxiv : 14-15. 

"But this I confess unto thee that after the way which they 
call heresy, so worship I the God of my fathers, believing all 
things which are written in the law and in the prophets, and have 
hope towards God which they themselves also allow, that there 
shall be a resurrection of the dead, botJi of the just and the unjust." 

Now I submit a good man might hope for a resurrection of 
the just, but if he believed they were coming forth to unspeakable 
torments, to fry in liquid fire, who could say. Almighty God and 
Father, I hope for the resurrection of the unjust. He might say 
I believe it, I fear it, but when he says I hope for that, he means 
he desires and expects it, for hope signifies desire and expectation 
both. 

With his great benevolent heart beating in his breast, Paul 
hopes that there shall be a resurrection of the just, but with the 
dreary thought before his mind of endless torment, how could 
he utter hope for the resurrection of the unjust? His ceaseless 
prayer would be, let the mantle of oblivion wrap them in its eter- 
nal folds. Let them never come forth with such a fate before 
them. 
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The apostle confirms in his language and demonstrates what 
your own hearts tell you. Could I say I hope for the resurrectioii 
of the unjust, if I believed as I did once, and as many of you do 
now? If your prayers could be heard to night, would you not ask 
that the unjust shall never come forth; but only the lust 
may be raised from the dead? 

Here is the resurrection Paul hoped for descibed in his first 
epistle to the Corinthians, xv : 22. 

'^For as in Adam all die, dven so in Christ shall all be made 
alive." 

Observe, all men are not to be made alive by Christ, 
but in Christ, All men have died in Adam, the same all shall be 
alive in Christ. All men shall be lifted into the altitude of Angels, 
into oneness with Christ, living again as divine angels. This is 
the character of those who shall come forth in the resurrection. 
"But every man in his own order: Christ the first fruits; after- 
ward they that are Christ's at his coming." * 

I want to call your attention to one incorrect point in the 26th 
verse : if you will read it at your leisure notice the two words in 
italics. The italics signify that these words that and is formed no 
part of the original writing, and as Paul wrote it would be, — " The 
last enemy shall be destroyed, death," implying that there were no 
more enemies after this, death having been destroyed by the 
resurrection, which of course includes sin and sorrow, and "all 
the ills that human flesh is heir to," and the apostle continues, — 
"For he hath put all things under his feet. But when he saith all 
things are put under him, it is manifested that he is excepted, 
which did put all things under him." "And when all things shall 
be subdued unto him, — that is, Christ, — then shall the son also be 
subject to him, that put all things under him, that God may be all 
in all." 

"So also is the resurrection of the dead, it is sown in corrup- 
tion, it is raised in incorruptio.n. It is sown in dishonor, it is raised 
in glory. It is sown in weakness, it is raised in power. It is 
sown a natural body, it is raised a spiritual body." 

Observe the description, — corruptible shall be incorruptible; 
dishonor shall be glory. 
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''There is a natural body, aoii there is a spiritual body. And 
so it is written, the first man Adam was made a living soul, and 
the last Adam was made a quickening spirit. Behold I show you 
a mystery ; we shall not all sleep ; but we shall all be changed. In 
a moment, in the twinkling of an eye at the last trump ; for the 
trumpet shall sound, and the dead Bhall be raised ineomiptible, 
and we shall be changed. For this corruptible must put on in- 
corruption, and this mortal must put on immortality. So when 
this corruptible shall have put on incorruption and this mortal 
shall have put on immortality, then shall be brought to pass the 
saying that is written, — death is swallowed up in victory." 

Observe the following points that are how clearly estab- 
lished: 

1. All are raised, the dead are raised. 

2. All the dead are immortal, neither can they die any more. 

3. They are angels, 

4. They are like God in character. 

5. All must be holy and happy forever, as all are immortal, god- 
like, angels. 

I call your attention to the fact, that when it was first pro- 
mulgated by Christ the Savior, this doctrine astonished the peo- 
ple who heard it. Matthew xxii: 33:— * And when the multitude 
heard this, they were astonished at his doctrine.** 

What was there in this statement of the resurrection that aston- 
ished the multitude? Let me tell you. His hearers who were aston- 
ished were of two classes : — first the Sadducees, who denied the 
resurrection; of course they were astopished to hear this doctrine 
set forth. Second, the rest of the people who made up tl^e multi- 
tude were the Pharisees and Pagans^ who, at that tim^, beUeved 
in the doctrine of endless punishment beyond the resurrection. 
So both classes were astonished at this statement of the resur- 
rection from Jesus. You will easily perceive wtiy the Saddu- 
cees were astonished, but tell me why Pharisees and Pagans were 
astonished, if it was only a p>^rtial salvation that he' taught, for 
that was precisely what they 611 had believed always. 

So the fact that this dpptrii^e astonished all demonstrates 
that it was a different doctrine from that to which they had 00 
long listened. There are but three possible opinioms that could 
have been entertained by the i^uditors of the Savior. 

The doctrine of no resurreotdioti would not htare astoiMthed 
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^e Sadduoees; that of endleius torment would not have aston- 
ished the Pharisees among the Jews, and the Pagans. The on- 
ly supposable doctrine besides, is the one which I have endeav- 
ored to prove. Oiir Savior taught tliat the resurrection when it shall 
be finally accomplished, comprehends a life incorruptible in 
holiness and happiness. In the language of the Savior it will be 
"id an equality with the angels, and men will be made children of 
God, by being children of the resurrection." 

You lemember that our Savior denounced the doctrine of the 
Pharisees, Matthew xvi; 6-12: 

"Then Jesus said unto them, take heed and beware of the 
leaven of the Pharisees and of the Sadducees. Then understood 
they how that he bade them not beware of the leaven of bread, 
but of the' doctrine of the Pharisees and of the Sadducees." 

Now, if Paul taught the resurrection to a partial salvation* 
why was he so opposed by those who taught that very same doc- 
trine? Actsxvii:32: 

"And when they heard of the resurrection of the dead, some 
mocked and others said. We will hear thee again of this matter." 

Thousands then believed in the views of my opponent. But 
the apostle taught the doctrine not only of the resuncection to life, 
but also of the ascent of all souls to a higher and holier state of 
being, the anastasis, immortal Ufe not only, but also holy and 
happy as well. In brief term^ and in Scripture language, Luke 
xx: 35-36: 

"They whicli shall be accounted worthy to obtain that world 

and the resurrection from the dead, neither marry nor are given 

in marriage? Neither cah they die any more, for they are equal 

> unto the angels, and are tile dbildren of God, being the children 

of the resarrection." 

And in tJvke language of Paul in his first epistle to the Corin- 
thians xv;53t54: 

."Eor this corruptible must put on incorruption and this mor- 
tal must put on immortality. So when this corruptible shall have 
put on incorruption and this mortal shall have put on immortal- 
ity, then shall be* brought to pass the saying that is written, Death 
is swiallowed up in victory." • ' 

» ' Now, it is impossible for me» o^any other uninspired person, 
to couch in more accurate attd eicpressive and comprehensive lan- 
gtMMige thegonnd truth which' H advocate here this evenltig, of the 
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final deliverance of all souls from sorrow and suffering, the final 
salvation of all men into holiness and happiness, than is done in 
this language of the blessed Savior, and of the apostle Paul. 



MR. LOZIER'S S FIRST REPLY. 

LiADiEs AND Gentlemen : — ^It has already been said, by my dis- 
tinguished opponent, with great truth and force, that the question 
which we are here to consider is the most important question that 
could command our attention. And I need not say to you to- 
night that I, with him, desire most earnestly that the truth may 
be known and may be felt in the hearts of all who are to hear us, 
touching this momentous issue. 

You are aware that there is a disadvantage under which the 
respondent, who advocates the doctrine which I advocate, is 
placed. I come before the people for the purpose of discussing 
this question' with one who has made it the "business" of his life 
to discuss this issue alone. It is my business, and has been my 
business during all the years of my ministry, to preach the Gospel 
of the Lord Jesus Christ in its entirety; to stand before the people 
and present, not only the truths that are unwholesome to the 
tastes of men who are in their sins, but truths that are wholesome 
to the tastes of men who have given up their sins and are hoping 
for salvation, which I am here to-night to speak to you about. It 
is one thing to say that a doctrine is distasteful, and, therefore, a 
minister who would preach it must of necessity have something 
wrong in his heart. It is another thing to be as Paul told Timo- 
thy :■;— To go and preach the Gospel to people who would "not bear 
^^tmd doctrine," who were ready to heap to themselves teachers 
who would yield to their own passions, to their own evil practices. 

Now, my opponent has come to you to-night, my friends, and 
brings before you, as you discover, the results of his careful prep- 
aration in the form of a book, which you observe that he is reading, 
and whoever attempts to answer one who comes thus, must of 
necessity be embarrassed in his efforts to always and immediately 
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note every passage of Scripture which he may refer to. I will ac- 
cord to him, when it comes his turn to follow me in the discus- 
sion, the same privilege which I take, namely : that of tracing the 
connections of Scriptures quoted, setting aside such as are mani- 
festly foreign to the issue, and confining himself to an exegesis of 
those leading passages of Scripture which may be presented, 
and which may bear upon the points at issue.. I understand this 
to be merely the course usually recognized ^ pfeper to be pur- 
sued. 

If,^ upon this proposition, which he affirms, it is true that the 
Bible teaches that at last all men are to be holy and happy^ all 
there is for him to do is to tell us, first of all, where the Bible 
teaches this doctrine, giving us unequivocal texts thereupon, and 
to tell us how the Bible teaches this doctrine. For I say to you 
to-night that if it be true, as he has affirmed, that **for fifteen hun- 
dred years the body of Christian believers have been in darkness 
and in error" touching this great issue; if this be true, then, in- 
deed, the "clear" teachings of our Lord Jesus Christ, which he 
claims to have presented to you to-night, have been wasted upon 
the world ! And we have come to the time at last when there has 
arisen one, who has come to teach us that the doctrine that is 
cherished in our hearts is necessarily erroneous. He would have 
us to understand that it is not right to cherish the doctrine that 
some creatures of God will be finally lost, but comes to teach 
' you, dear friends, that this is a great mistake that we have fallen 
into, touching the matter of our future and eternal destiny, and to 
teach you that you can go on, if you choose, in your course of sin, 
which Christ warned the people against, — which the apostles 
warned the world against; go on in the course of sin until you 
die, and there will be some process, which he has not informed 
you of, and which I apprehend he will not inform you of, by which 
Christ will bring to pass, after all, your "final holiness and happi- 
ness" in this "resurrection" of which he has spoken to you. By 
this doctrine the sins of the soul agdinst infinite justice are dis- 
solved into trifling foibles, and every sinner, however vile and 
base he may be in this life, can enter heaven with the best of 
earth's saints, just as truly and certainly as if his course had been 
one of uprightness and purity, such as the Scriptures enjoin. 

The first argument that my opponent has presented, as you 
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observe, was based upon the Doctilne of Prayer. It was with 
^reat propriety that we commenoed these services with the Lord's 
IPrayer. It is true that prayer is enjoined upon all men, as the 
apostle has stated in the language quoted, and also as enjoined 
by Christ himself. But it is a significant fact that when some 
people say the prayer, which Christ commanded us to say, when 
it comes to the point, "Forgive us our debts, as we forgive our 
debtors," the matter of forgiveness of sin is utterly overlooked 
and omitted,* and men seem to presume that they will enter into 
heaven v/nfm^giving, as safely as if they were washed in the blood 
of the Lamb. 

In the Scriptures, I Timothy ii: 1-5, it is affirmed by my op- 
ponent that Paul declares that "God will have all men to be 
saved," and because of the use of the woi'ds— "will have all men 
to be saved" — we are to infer that all men of necessity shaU be 
saved. Now, I think my opponent would not stand before you 
and affirm that the expression — ^**will have all men to be saved" — 
is intended to convey the idea that is the purpose of God> 
but it is the wish at God that all men shall "be saved;" just as it 
is your wish £ind mine, as he affirmed at the beginning of this dis- 
cussion. We all believe that God does desire that "all men shall 
be saved"; that God has used every appliance consistent with 
man's moral freedom to the end that men shall be saved. We rec- 
ognize and preach it. Orthodox believers admit that idea and act 
upon it. Nevertheless, why do you believe that it is God's will 
that man shall be saved ? Christ came to teach men that they 
may be saved through his merit and atonement. Nevertheless* 
we believe that Jesus when he said to one and all, "Come unto me 
that ye may have life," when he said that he meant; to say that 
God's whole act in the one direction, that sought to lead man to 
avail himself of the means it provided for salvation in this atone- 
ment 

What if he will not come to him — "to me," as Christ terms it, 
—"that he might have life"? Here is the whole point at issue. I 
shall maintain the doctrine throughout that the Lord Jesus Christ 
came into this world to be a sacrifice for the sins of maDkind, and 



*A yonng maa, aUniversalist, who ha4 been invited to repeat the Lord's Prayer, in 
hit embairassment omitted the clause referred to. Tliie explains Mr. Lozier's allusion* 

J. W. H. 
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that he preached the Gospel that whosoever would oome to him 
might ''be saved." He was to be crucified and "lifted up," upon the 
cross, in order that man might be saved through his death and 
through his atonement. Nevertheless, Jesus Christ having thus 
suffered and died, will not save men who will not come to him &v 
their oum volition and accept of his atonement, seek his pardon- 
ng love, be washed in his blood, and be cleansed and purified by 
the grace which he imparts. 

And, now, upon this' point of the Resurrection : — I want to say 
to you that Dr. Hanson comes to you to-night with a doctrine 
of resurrection that is certainly novel to me ; I don't know how it 
may strike my hearers. It is certainly new to us in these ends of 
the earth — a resurrection after which, as he terms it, ''all shall be 
holiness and all shall be happiness." 

Ohrist, God's eternal son, taught the world, after he had as- 
cended to heaven,— Revelations xx : 6 :-"Blessed and holy is he that 
hath part in the first resurrection. On such the second death hath 
no power, but they shall be priests of God and of Christ, and shall 
reign with him a thousand years." And in the 14 and 15 verses:— 
"And death and hell were cast into the lake of fire. This is the 
second death. And whosoever was not found written in the book 
of life was cast into the lake of fire." Now, here is a "second 
death" that is spoken of in this text; and this second death 
comes after "the first resurrection." Now, the question that arises 
in my mind, — and the Doctor will be kind enough to give us an 
answer, — is: — Does he intend to- teach us that there is to be a 
"resurrection" for those who are "cast into the lake of fire?" who 
are "not found written in the book of life," as revealed to us in this 
chapter? Again in Dan. xii: 2: is the declaration: — ^"And many 
of them that sleep in the dust of the earth shall awake, some to 
everlasting life, and some to shame and everlasting contempt.** 
Now this resurrection, as you will all certainly perceive at once, 
differs from that resurrection; some shall come forth to shame 
and everlasting contempt. And yet, says the Doctor, in his 
"resurrection" there is to b© everlasting holiness, — everlasting 
happiness ! How is it, if there is to be a resurrection of all man- 
kind unto everlasting holiness, that there is an "everlasting 
shame and contempt," which is to remain, concurrent with that 
"everlasting holiness and happiness?" Evidently, this holiness 
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and happiness is not to be enjoyed by '"some" who are sleepbig 
**in that dust of the earth," and are to ** come forth" to that resnr- 
reotion. 

Now the proposition which my opponent is afi^ming is, that- 
all persons are to be finally holy and happy; all persons; all 
human beings. 

Holiness! The very idea of holiness implies moral freedom; 
freedom to act at will touching the great moral principle's which 
are involved in holiness. If the Lord Jesus Christ purposes, eJ^r > 
man shall have gone on through this life rebelling against him, 
and shall have died in his sins,— if the Lord Jesus Ohirist purposes: 
in some future world, to so act upon that nmn's mind, and so 
surround him with environments, as to compel him to at last 
come to heaven as a pure and holy being, one of two things 
must be : — ^It must be based on free wilU or else it will be impos- 
sible for him to be characterized by "holiness," even if he i« 
brought to heaven. It is inconsistent with the idea of holiness to 
be brought to heaven against his will. 

Now, the question arises, wliere does the Universalist go for 
this idea; this teaching that there is another "* school of reform" 
beyond the present life? If God purposes to bring you and I Into 
such a position and condition beyond this life, where is that teach- 
ing? If we will there become reformed, if we go from life in our 
Sims, where do they find it? If God intends the great mass of sin- 
ners to be "reformed" in another world, where does he teach it? 
This is where he ought to give satisfaction to you in this matter* 
Where is the Scripture teaching touching this matter? 

I tell you there is no evidence of any better principle than 
ours on the part of Universalists who stand before the people and 
hold up before them the delusive idea that they can go on through = 
this life, — go to their graves, — go to the judgment, without making 
preparation such as we are taught to make, and as Scripture' 
enjoins. It is no better evidence of "goodness of heart" than it 
is to stand before you and tell you plainly, that '^now is the 
accepted time,— ^oii? is the day of salvation." In the word of God 
there is shown no intimation that beyond this present time is to 
be "the accepted time," the "day of salvation" for anyone who 
permits this golden opportunity to pass! If he can bring here 
and show to you, that there is evidence within the Scriptures^ 
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Bueh as we may safely risk our immortal being upon, that there is 
such on "aooepted time," we e^iall all be glad to see that evi- 
dence. We must see it! We cannot take this, that our friend has 
given here to-night His evidence in this case is no refutation of 
the silence of the Bible on the one hand, and as you perceive, the 
declarations of the Bible on the other hand. 

He alludes next to I. Corinthians, xxv : 22, and to the passage in 
that chapter, — ^tihat familiar chapter,— '^ As in Adam all die, so in 
Christ shall all be made alive." Dr. Hanson did not tell you, — or 
if he did, I did not catch the point, — in what sense Adam '*died." 
The flrst thing to be determined, it seems to me, in reference to 
this matter, is in what sense Adam did die in the event referred 
to; and, having determined this, we may then determine in what 
sense "all" will "be made alive." 

The Doctor says:— "To life immortal." Very good, but how 
is he to spend that "life?" It is, then, only Paul's argument, or 
asseition, of the immortality of all souls, as opposed to the "souk 
sleeping" theory, as it is familiarly known. Now, couple this 
terrible fact with the resurrection, "to shame and everUisting con- 
tempt," spoken of in the prophecy of Daniel, and tell me where* 
when and how are they to be "as the angels which are in heaven," 
in the sense indicated by the Doctor. 

You must reflect, that when Christ said that these people 
were to be as the angels in heaven, it was as touching the con- 
jugal relations of that future state; not the question of the vital 
issue before us to-night. It was a question of "marrying and 
giving in marriage," — nothing more. 

We are to be as angels in the future world in just the sense 
indicated in the conversation had. There was brought before 
blm the case of the person who had died, and another of the 
family had married the widow, and so forth; and the question 
was, whose wife was this to be in the future world? The answer 
had reference to that point, and our Savior only intended to teach 
that these relations were not known, as existing between husband 
and wife there. No principle of rational interpretation will war- 
rant^the Doctor's extraordinary exegesis. [Time.] 



Digitized 



by Google 



31 



MR HANSON'S SECXJND SPEECH. 

1 

My friend and opponent informs you at the beginning of hi& 
remarks, that while I have no other business than discussing Uni- 
versalism, he is a minister of the Lord Jesus Christ and preaches 
his Gospel in its entirety. Now, it so happens that this is only the 
third discussion I have ever held in my life, and I know that this 
is his second at the very least. I am sure he has had two, for I have 
here (holding up a book) a volume purporting to be a discussion 
between Bev. B. F. Foster and Bev. John Hogarth Lozier, and for 
ai^ht I know, he may have had several besides. And then I de- 
mur, when he says he preaches the Gospel in its entirety, for that 
includes the whole Gospel, and it is a great ways out of the way 
for an advocate of a partial God, a partial Savior, and a partial 
heaven, to reproach a Universalist minister with not preaching 
the Gospel in its entirety. 

I can truly say that of all the arguments I have ever heard 
advanced, this one with which my brother closes his speech is the 
most lame and impotent. That immortal fifteenth chapter of First 
Corinthians, which describes the position of man in the immor- 
tal world, parallel with that Gospel of the Lord Jesus in which men 
are "equal to the angels," and "children of God by being children 
of the resurrection," we are told by him simply teaches whether 
men are to be married herecvfterl Can it be possible that the Sa- 
vior is thus accused of spending his breath and employing those 
sublime terms to describe, not the universal resurrection — its 
nature and character — ^" equal to the angels and children of God, 
being the children of the resurrection, ** but only to show that 
men will not find their wives and women will not find their hus- 
bands hereafter ! I think, on reflection, my brother will never 
again venture on that exposition. 

My friend wants me to be very particular to explain what be- 
came of those persons in Bevelations, a passage of which he 
quoted, of whom it is said that they passed the first resurrection^ 
and his query was:— "Is there holiness and happiness there?*' 
Now,! I am not talking of the first or the second resurrection; I 
am talking of the final resurrection. 

He quoted from the book of Daniel (xii: 2) as being parallel 
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in description with the language in Be velations, and asks me to ex- 
plain, if .the final resurrection be one of holiness and happiness to 
all mankind, how ** some are to come forth unto shame and ever- 
lasting contempt." It will appear further on in the course of the 
discussion, that these terms everlasting, forever, are equivocal, 
and are applied to all degrees of duration, from three days to 
longer periods. The prophet Jonah says :— **The earth with her bars 
was about me forevbb, " when he had been in the fish but three days, 
ni not dwell longer on this, now, only to say that it does not 
signify endless duration. 

My opponent asks when this resurrection found in Daniel 
twelfth took place, or when it will take place. I will tell himi, in 
the language of the Savior himself. Describing this very occur- 
rence, he says:— * When ye see the abomination of desolation 
spoken of by Daniel the prophet. — Verily, I say unto you, this 
generation shall not pass away until all this be fulfilled."— Mat- 
thew xxiv: 15, 34. The resurrection unto "shame and contempt" 
spoken of in Daniel, took plckce before the generation in which 
Jesus lived passed away, namely: at that dreadful time when the 
people of Jerusalem were overwhelmed. This, certainly, was not 
the final resurrection— </ia« I described in the begitining,— but a 
local or figurative resurrection. 

The language of the book of Revelations is obscure, full of 
enigmas and puzzles, and, in the passages pointed out, it seems 
to be a spiritual, figurative use of the term, nothing whatever to 
do with the final resurrection. It includes only a part, but the 
final resurrection includes all mankind. 

I am accused of making careful preparation for this discussion. 
I admit to you that I have taken a great deal of pains in prepar- 
ing my arguments. My opponent does* not like this little book, 
from which I quote my Scriptural citations. About all there is in it is 
a few Bible references which for convenience sake I have prepared, 
that they might be applied without loss of time. I think if my 
brother here were more familiar with the Bible than he sefcms to 
be, he would be better able to treat the subject My little volume 
Is like the book spoken of In Bevelatlons (x : 10) — though bitter in 
one place. It was found to be very sweet In another. I 'plead 
guilty to having prepared for this occasion, for I confess to you I 
would not come unprepared before an Intelligent audience, such 
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€isl always find in Iowa,— speaking off-hand, leaving one question, 
going to another, dodging back and forth, and hitting everything 
but the point. I did not come here for that purpose. I submit to 
you, it is not a proper way to treat the Scriptures, to fly from one 
end of the Bible to the other without system or plan. 

And here I must complain that he has put a construction on 
my quotations concerning the nature of prayer, that I have not 
placed on them. I did not say because it is the will of God that 
all men shall be saved, therefore they will be saved. I did not say 
a man was to be saved if he did not pray in faith, nothing doubt- 
ing. What I said was, in few words. If one offers true Christian 
prayer— for all men and in faith, — he is a Universalist; if he does 
not pray for universal salvation, in faith, he does not offer Ohris- 
tinn prayer. 

Again, as to the resurrection :— I am willing to rest the whole 
question upon that. The Bible does not demonstrate that all man- 
kind, in any resurrection described, whenever and wherever it is 
found, will be holy and happy. I have conceded that point. But 
it does teach that at th^ final resurrection all will be. My brother 
wants me show when, and how, and where, the final resurrection 
will occur. I am not curious to know. It is enough to know the 
supreme fact, that in due time it will come. 

Freewill does not have anything to do with our discussion, 
whether I do or do not believe it, though I will say, that true to 
the name I bear of John Wesley, I do believe in the freedom of 
the human will. No soul will be saved, except of its own free- 
will and accord. Mr. Lozier is a Methodist now. He believes in 
the freedom of the human soul in this world, but when he comes 
to die he will be a Calvinist, and compel men to go to hell, 
whether they wijl or not ! I am a Methodist now and for all time 
so far as that feature goes. The same freedom as now will always, 
exist. The same God, unchangeable, will always exist. It is for 
him to show that the gate shuts down at death, and deprives man 
of his freedom. Yes, I am a believer in freewill, now and for- 
ever. No Calvinism for me, here or hereafter. 

I believe I have noticed all his questions, and will pass on to 
my third point. 

ood's will, pleasueb, promise, purpose and oath, 
as revealed in the Bible, demonstrate the final salvation of all 
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mankind. Of oourse, a being like God must have a will concern- 
ing the welfare of mankind. He conld not have created a race in 
his own image, without having invested in that race a will of 
desire. Accordingly we read the Scriptures on this point, and 
find this idea expressed: 

It is the will of Ood that all men sMll be saved. I Timothy 
ii: 1-4. — "I exhort, therefore, that first of all, supplications, prayers, 
intercessions and giving of thanks, be made for all men; for 
kings and for all that are in authority, that we may lead a quiet 
and peaceable life, in ail godliness and honesty ; for this is go od 
and acceptable in the sight of God our Savior, who will have all 
men to he saved and to come unto the knowledge of the truth.** 
John vi: 37-40:— "All that the Father giveth me shall come 
to pae; and him that cometh to me, I will in no wise cast out; 
for I came down from heaven, not to do my own will, but the 
will of him that sent me. And this is the Father's will, which hath 
sent me, that of all which he hath given me, I should lose nothing, 
but should raise it up again at the last day. And this is the will 
of him that sent Jne, that every one which seeth the Son and be- 
lieveth on him, may have everlasting life ; and I will raise him up 
at the last day." 

But you say if men are arbitrarily raised it will not make 
them holy. Of course, holiness is not an arbitrary, mechanical 
process. No one can be holy without becoming so voluntarily. I 
believe in universal holiness only because I believe God can find 
out means to melt the most obstinate heart and bring it into vol- 
untary acquiescence with himself. 

But his will is not one of mere desire ; it is a will of purpose. 
My friend doubtless knows the meaning of the Greek word thelo, 
which is translated will in I Timothy ii : 4. Let me give you two 
or three illustrations of its use : 

John V : 1 : — "For as the Father raiseth up the dead and quick- 
eneth them, even so the Son quickeneth whom he will" 

He quickened whom he wished and whom he desired to. It 
was a will of purpose. 

Matthew viii: 3: — ^"And Jesus put forth his hand and touched 
him, saying, I will, be thou clean, and immediately his leprosy was 
cleansed.** 

My friend cannot say that it was only a mere desire, that the 
leper should be cured, for immediately the leprosy was cleansed. 
It is the will of God that all men shall be saved. Thelo is the word 
the Savior used while curing the leper, — ** J will be thou clean." 
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In addition to the point that it is the will of God, let me show 
that the will of God is finally to be accomplished* I agree with my 
friend and opponent, that man is a free agent. He does resist 
the divine will to a certain limit, but it is revealed that ultimately 
the will of God is to be accomplished. The weaker, finite will 
must yield to the supreme, infinite will. Thus : 

Job xxiii: 13:— "But he is in one mind, and who can turn him? 
and what his scml desireth, even that he doeth. Proverbs xix: 21: 
— ^" There are many devices in a man's heart; nevertheless, the 
counsel of the Lord that shall stand." DeuiieliYiSb:^'* He doeth 
according to his will in the army of heaven and among the in- 
habitants of the earth, and none can stay his hand or say unto 
him. What doest thou?** 

Of course, we must harmonize these passages, and not set 
thehi to contradicting each other. We claim that God's will must 
be accomplished, and that our wills must harmonize, sooner or 
later, with the divine will, which will shall prevail. 

Psalms ex: 3:— **Thy people shall be willing in the day of thy 
power." 

Matthew vi: 10:— "Thy will he done." 

The time is coming when all human wills and the divine will 
shall harmonize. It is not the attitude of a Christian to stand 
contemplating some act of man in defiance of the will of God, 
and say if God's will is not accomplished now, it never will be. 
God does give us power for a while to traverse his purpose, yet 
sooner or later he will melt the obdurate will — convert the stub- 
born heart. 

It is God*s pleasure that all shall be redeemed. 1 have shown 
you that it is the will of God that all shall be saved. I now say 
it is God's pleasure: 

Bevelations iv : 11 :— "For thou hast created all things, and for 
thy pleasure they are and were created." Ezekiel xviii:— "As I 
live saith the Lord God, * * * i have no pleasure in the 
death of the wicked." Ephesians i: 9-10:— "Having made known 
unto us the mystery of his will according to his good pleasure, 
which he hath purposed in himself, that in the dispensation of 
the fullness of times he might gather together in one all things in 
Christ, both which are in heaven and which are on earth; even in 
him." 

This pleasure of Ood shall be accomplished. 

Isaiah Iv : 11 :— " So shall my word be that goeth forth out of my 
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mouth; it shall not return unto me void, but it shall accomplish 
thai which I please^ and it shall prosper in the thing whereto I 
sent it" Isaiah liii: 10: — The\plea8ure of the Lord shall prosper' 
in his (Christ's) hands. 

It is the pleasure of the Lord that all shall be saved, and the 
Lord's pleasure shall be accomplished. Thus my proposition is 
twice proved under this head. 

It is the purpose of God to save all men, and I will read to you 
on this head: 

Ephesians i: d-14: — '' Having made known unto us the mys- 
tery of his wiU, according to his good pleasure, which he hath 
pv/rposed in himself that in the dispensation of the fullness of 
times he might gather together in one, all things in Chbist, both 
which are in heaven and which are on earth, even in hiijoi, in 
whom also we have obtained an inheritance, being predestinated 
according to the purpose of him who worketh all things after the 
counsel of his own will; that we should be to the praise of his 
glory who first trusted in Christ, in whom ye also trusted, after 
5iat ye heard the word of truth, the Gospel of your salvation ; in 
whom also after that ye believed, ye were sealed with that holy 
spirit of promise which is the earnest of our inheritance, until ihe 
redemption of the purchased possession unto the praise of his 
glory." 

Prof. Stuart, a noted "orthodox" commentator, says that the 
phrase all thing s, here used, denotes the universe, and Archbishop 
Newcome says it means "all intelligent beings." The apostle, 
therefore, says, that God purposes to unite all intelligent beings 
in Christ, and this great purpose will he executed, 

Isaiah ,xiv: 24,27: — "The Lord of hosts hath sworn, saying, 
surely as I have thought, so shall it come to pass, and as I have 
purposed so shall it stand, for the Lord of hosts hath purposed, 
and who shall disannul it; and his hand is stretched out, and who 
shall turn it back?" Isaiah xlvi: 11:— "I have spoken it, I will 
also bring it to pass; I have purposed it, I will also do it." 
11 Timothy i: 9:— "Who hath saved us and called us with a 
holy calling, not according to our works, but according to his 
own purpose and grace, "which was given us in Christ J^sus before 
the world began. " 

My friend says that sometimes this will and purpose can be 
resisted, and gives in support of his proposition Matthew xxiii: 
37-38: 

"O, Jerusalem, Jerusalem I thou that killest the prophets and 
stonest them which are sent unto thee, how often would I have 
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gathered thy children together, even as a hen gathereth her 
chickens under her wings, and ye would not. Behold your house 
is left unto you desolate.** 

But when my friend reads such a passage as that, why don't 
be read the next verse? 

"For I say unto you, ye shall not see me henceforth till ye 
shall say blessed is he that cometh in the name of theLord,^ 

This lan^age shows that there are limits placed on the abil- 
ity of man. "Thus far and no farther,** God has written upon 
every human being's course. Hence God's will, and purpose, and 
pleasure shall be accomplished. 

We have no escape, it seems to me, from this conclusion, that 
somehow, sometime, somewhere, all men will be brought to the 
sublime fate for which I plead. It shall sometime be accom- 
plished; God has pledged his word. And here I'll take a moment 
to answer his question — "How did Adam die, and how do men die 
in Adam?" The Lord told the first-bom :—** In tlie day thou sin- 
nest thou Shalt surely die." Adam did not die bodily or eternally, 
bpt he died in trespasses and sin in that day. All men die in 
Adam because all men sin as Adam sinned, and all ^^en are made 
alive in Christ because they are to . partake of the nature of liis 
life. They are to die after the similitude of Adam's death in tres- 
passes and sins, and they are to live after the similitude of 
Christ's life of purity and holiness. 

And, now, about the promise given to Adam. Prom the 
very dawn of creation, God the Father has promised in the 
Bible, all the way down, his purpose to effect this grand 
result — the destruction of sin. "And I will put enmity be- 
tween thee (the serpent) and the woman, and between thy seed 
and her seed : it shall bruise thy head, and thou shalt bruise his 
heel." What is the serpent here meant? We have it described in 
James i : 13-15 : 

"L6t no man say when he is tempted, I am tempted of God, 
for God cannot be tempted with evil, neither tempteth he any 
man. But every man is tempted when he is drawn away of his 
own lust, and enticed. Then when lust hath conceived it bringeth 
forth sin, and sin when it is finished bringeth forth death,** 

Now, the serpent here, which led aw^y Adam, is the lusts of 
man — his sinful passions, and when ^e read here that the serpent 
shall be wounded in the head, while man shall be only bruised in 
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the heel, as the head of the serpent is its vital part, we should v/n- 
derstand that the serpent is to he destroyed by the seed of the wo- 
man, which is Christ. The serpent would succeed in wounding 
man, not vitally and finally,— only a wound from which he would 
recover,— while the seed of the woman shall destroy the serpent by 
bruising its Jliead, This sublime promise is repeated over and 
overc^ain: 

Genesis xxii; 18: — ^^And in thy seed shall all the nations of 
the earth be blessed, because thou hast obeyed my voice." 

And so on, repeated over and over in similar language, down 
to the apostle, who says: 

Acts iii : 25 : — "Ye are the children of the prophets and of the 
covenant which God made with our fathers, saying unt(f Abra- 
ham, and in thy seed shall all the kindreds of the earth be 
blessed." 

Referring to the wicked Jews, the apostle adds: 

Galatians iii: 8:— ""And the Scripture foreseeing that God 
would justify the heathen through faith, preached before the Gos- 
pel wnto Abraham saying , in thee shall all nations be blessed.** 
Galatians ill: 16: — **Now to Abraham and his seed were the 
promises made. He saith not and to seeds as of many, but as of 
one and to thy seed, which is Christ." 

Thus all nations, families and kindreds of the earth, all man- 
kind are represented as being turned away from iniquity. 

Will the&e promises befuljilledf I will read Numbers xxiii:19: 

''God is not a man that he should lie, neither the son of man 
that he should repent. Hath he said, and shall be not do it? or 
hath he spoken and shall he not make it good?" Bomans iii: 3, 4 : 
— "For what if some did not believe, shall their unbelief make 
the faith of God without effect? God forbid. Tea, let God be 
true, but every man a liar." 

n Corinthians!: 20:— "For all the promises of God in him 
are, yea, and in him amen." 

NoWf this promise has been confirmed by an oath. 

It is a universal promise, consisting in Christian salvation 
and a Gospel blessing, and Jesus is the appointed means of its 
fulfillment. 

John iv: 34:— *'My meat Is to do the will of him that sent me, 
and to finish his work." 

My time is at end, so 111, therefore, sum up this branch— 
"God wills universal salvaticm:" the unit of God shall be done. 
His pwrpose is to save all men; his purpose shall be fulfilled. He 
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promises to save all men; he will fulfill his promise. He makes 
an o€Uh that he will save all men. **I have sworn by myself; the 
word is gone out of my mouth in righteousness and shall not 
return, that unto me every knee shall bow, every tongue shall 
swear, surely shall say, in the Lord have I righteousness and 
strength."— Isaiah xlv : 23-24. [Time.] 



MR. LOZIER'S SECOND REPLY. 

MoDEBATOBS, Ladies and Gentlemen :— The Doctor bases his 
first proposition in this branch of the discussion upon God's wUl; 
returning to the proposition made in his former discussion, and 
cites John vi: 39, that all which he hath given me, I should raise 
up again at the last day. 

As we understand this utterance of the Savior, the point of 
controversy is upon this question. Whom has the Father given 
Christ, and what is meant by the expression, "given," in the cita- 
tion? Bid Christ mean that all mankind were ** given" to him? 
that they were to be raised up and glorified in the last day? This 
is the issue upon this text. If such is its meaning, a text of Scrip- 
ture which is parallel in much that is uttered by the Savior in 
reference to his disciples, must be sadly at fault. See John xvii : 
12. The twelve apostles were among bis chosen ones. The 
twelve were his, certainly, in a very conspicuous sense at the time 
he chose them as apostles, or after that time. Otherwise Christ is 
convicted of the folly of selecting a person for a disciple, — of tak- 
ing him into his school of apostleship, — one whom God had not 
given in amy sense, and whom God knew, and he knew, was to 
be lost, — if there is any meaning in his expression, concerning 
Judas, that he was "a devU" and that he was "the son of. perdl- 
tlob.'' 

tJpon the proposition that my friend makes, Judas, of wham 
Mms said, ^Wbe unto that man, by whom the Son of Man is 
bstmjed, It had been good for him that he had never been bom.'* 
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Judas, a character of this sort, is saved! — saved upon the propo- 
sition that the Doctor has presented before you. He who be- 
trayed our Savior for thirty pieces of silver is exalted to stcmd 
abreast with all these apostles who devoted their lives to martyr- 
dom, and died as witnesses to the faith that Jesus had sent them 
to declare ! 

I hold, then, touching this quotation, that the persons "given" 
here are persons who are Christ's in the sense in which you, who 
are Christians, are classed as Christ's to-night 

And under the proposition with reference to the purpose of 
God, "I will, be thou clean," is quoted as an indication of the 
kind of will that God has touching this matter. "It is not mere 
desire^ but it is vurposSy" says the Doctor. 

Now, if this kind of will is the controlling pturpose of the 
Almighty, touching the matter of human salvation, then the argu- 
ment upon the "will* must be substantially admitted. That will, 
sovereign, absolute in its character, will compel man to salvation, 
whether /le "wills" to come to heaven or no. This is the proposi- 
tion as I understand it. 

Now, I affirm, — and it cannot be denied, — that "holiness and 
happiness" in heaven are impossible to a person who is brought 
to heaven, or may be brought to heaven, contrary to his will. 
It is impossible for man to be holy in heaven who has been 
brought there without the leading principles of fealty to the gov- 
ernment of heaven, and has been brought there against his will. 

The next passage alluded to in reference to the people in 
God's kingdom is Psalm ex : 3. There is nothing in this when 
you come to observe the persons who are indicated. "Thy peo- 
ple shall be willing in the day of thy power." Who calls this in 
question? But are all people "thy people" in this saving sense, 
where this language is used? Th^s is the point at issue. It does 
not say that all people "shall be willing in the day of thy power" ; 
there are limitations implied; there are those who are no< God's 
people; there are those who are "aliens from God," — ^whohave 
sustained in a sense a relationship that was once nearer to God 
than it is now, but they are "aliens," "without God and without 
hope in the world." They are of the devil. Is it tme, do the 
Scriptures teach you that those who are ^*of the devil," and who 
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are enemies of the Lord Jesus Christ, and who will utter derision 
and hurl defiance in the face of Almighty God, are "his people" in 
this sense and are to be saved and made finally holy cmd happy 
by the wUl of the Almighty? 

If so, we have all failed to understand the meaning of the 
word of God. The distinction between **thy people,** — God's peo- 
ple, — and the people of satan must not be lost in this discussion. 

Now, Christ is to do the "pleasure" of God in this matter, we 
are told by the Doctor, and it is the "pleasure of God" to save 
all mankind, if they will to be saved. There is no question about 
this. But who is it, when he comes to the "pleasure of God," 
who is it that is to be saved according to the quotation? Does 
the Bible declare the seed of the devil and the seed of Christ to 
be identical? We do not so understand it. 

This is all there is of the argument in reference to this mat- 
ter — those who first trusted in Christ shall be saved, to "final 
holiness and happiness," as the Doctor has termed it. But what 
of those who do not trust in Christ, first or last, as many men do 
not? Of those who reject Christ and declare him to be an im- 
postor; who cover his name with vile, disgusting epithets; who 
declare that they see nothing in Christ to trust in? What of 
those who are traveling over the earth, as Eobert Ingersoll does, 
saying that they "have no respect for any one who will accept the 
superstitions of the Christian religion" ? What of those enemies 
that are "anfi-Christ" in every possible sense of the word, are these 
among the number who are to be saved under the clause that he 
has quoted? 

In reference to the weeping over Jerusalem by the Savior, the 
passage in which was uttered that touching lamentation, which 
the Doctor quoted, said truly: — "Ye shall not see me henceforth 
until ye shall say, Blessed is he that cometh in the name of the 
liord." Does that imply that men are to be equally and eternally 
saved, and to be holy and happy in heaven? Because Jerusalem 
shall say thus, is no argument that all mankind are to be happy 
eternally in heaven. On the contrary, Jesus himself, in the very 
familiar parable to you, in which he speaks of some who shall 
call upon him, saying: — "Lord, have we not prophesied in thy 
name, and in thy name cast out devils, and in thy name done 
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many wondrous works?" he goes on to say that these shall go 
into everlasting punishment, or words to that effect. 

Does this indicate, I ask you, that all that have done this 
"in the name of Christ," that have said "Blessed is he that cometh 
in the name of the Lord," shall enjoy final holiness and happi- 
ness? 

Surely, it is not much that we have to do, to become holy and 
happy, if all the men who spurned Christ and clamored for his 
blood can be at last brought to holiness and happiness by simply 
uttering that exclamation. Then, indeed, we who have had noth- 
ing to do with those transactions at the betrayal and crucifixion, 
we can very easily slip into heaven, if that is all there is in the 
matter of salvation. 

Eeturning, now, to the proposition in reference to Adam dy- 
ing: The Doctor tells us, "That they die in sin." He tells us the 
apostle affirms this. So in Christ shall all be made alive. What 
is the signification of the expression? Man died in same sense in 
Adam, in which he should be "made alive** in Christ. It does not 
say, however, that he shall be made finally holy and happy in 
heaven, though it may be said that he is made alive. It is true 
that in Adam a sort of spiritual paralysis came upon the race. 
Without Christ there is no evidence that Adam's race could have 
lived and could have enjoyed even the probation that we enjoy. 

All orthodox believe that Christ gave himself for the redemp- 
tion of the world, g.nd extended the benefits of his atonement to 
the world. He spread the wing of atonement over that infant, 
that you left at home to-night, and if that child dies before it 
commits any overt act of sin, it is saved eternally in heaven, by 
virtue of Christ's death. So we all believe. 

But after we have passed beyond that period of moral irrespon- 
sibility, without our full, unrestrained obedience to the Lord 
Jesus Christ, can we hope for the blessing of his salvation ? The 
Bible does not so teach, and the passage cited does not teaoh 
that all shall be made eternally holy and happy. 

Returning to the proposition in reference to the tranBacti<»i 
in the garden of Eden, the Doctor tells us, that the serpent ift the 
garden of Eden was man's lust, or, using his own words, "the lusts 
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are contending against, and that is contending against us! 

Let us paraphrase the language of the account given in the 
garden of Eden; let us use the words, "lusts of man," instead of 
serpent How would it read? Run through it in your mind: — 
** 'The lusts of man ' was more subtle than any of the beasts of the 
field, and ' the lusts of man ' said unto the woman, Yea, hath God 
said. Ye Hhall not eat of the fruits of the garden. And the woman 
said to * the lusts of man ' (man was not there, you know !), Of the 
fruits of the garden we may freely eat, but of the tree that is in 
the midst of the garden, God hath said, Ye shall not eat of it, 
neither shall ye touch it, lest ye die. And *the lusts of man' 
said. Ye shall not surely die," etc. 

Now, take that history and trace it on through, and see if you 
can rationally conclude what the Doctor's "lusts of man" was. 

Again. In Job, on a certain occasion, the sons of God came 
together and "the lusts of man" came also. We are not informed 
how, by the Doctor, but his "lusts" managed to be there somehow 
or other, and figured in various and conspicuous afflictions 
upon Job. They sent forth the Sabeans to destroy his oxen, the 
Chaldeans to kill his servants and to take his camels, and the 
winds to strike the four corners of his house and cause it fall up- 
on his sons. "Lusts of man" covered Job with boils. "Lusts of 
man" told God that Job was a hypocrite. "You cannot find out his 
true character, because he is so pampered and so peculiarly fa- 
vored of thee." Thus the "lusts" argued with God. 

Then when Jesus went into the wilderness. He was out 
there, according to the Doctor, "led by the spirit into the wilder- 
ness, tempted by * the lusts of manl*" Whose lusts? Had the 
holy Jesus these lusts? The Doctor will not tell you that Jesus 
was pursued by the "lusts of man," as the term is used here. 
Nothing of that sort! 

Yet, under the Doctor's exegesis, these "lusts" led Jesus about. 
"The lusts of man" said, "All these things will I give you, if you 
will fall down and worship me !" The argument is absurd in the 
judgment of some of us at least, who think we understand some- 
thing of the Scriptures. 

Now, returning to the matter at issue. One of the funda- 
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mental propositions of the Doctor is this :— God, because of his 
purpose to have all things harmonize with his own character, will 
bring about this final and eternal salvation of mankind. This is 
his "purpose," hence the Doctor's argument that he will do it. 

Now, the question that we first make upon this proposition, 
is this : — ^If the love of God would lead him to will the holiness 
and happiness of mankind without reference to man^s moral agency 
in the world to come, why could not the love of God lead him 
to will and bring about the same in the world that is? 

Why, it is useless to say that the "love" of God will not let 
man suffer in the world to come, while yet the "love" of G-od 
lets men suffer in the world that is ! If his absolute will can save 
us there, and he does not respect man's moral agency, why 
doesn't he save us here? If the love of God is acting on this plan, 
unless he has colder heart than yours and mine, he would not 
permit any of us to suffer here. Would we let the little one die, 
as the little one has died in your arms? Yet God has greater 
love for that offspring than we have. 

If you were going to argue on simple, abstract "love," and if 
God loves as man loves, that love ought to have arrested the suf- 
ferings of this life, checked the tide of evil sweeping over man- 
kind, and not have permitted it to go on into another state. 

Now, upon this point, concerning which the Bible seems to be 
so silent : — Why did not God so declare, if it is purpose to give 
man another probation? I ask the Doctor to tell us, and I hope 
he will tell us where the Bible teaches the doctrine of another 
"reformatory school" beyond the reformations which we may 
have in this life. Let him point us to the chapter and text in the 
Scriptures which teaches a "purjgatory" beyond this life, in which 
men are to be made holy and happy, and prepared for heaven. 
Why is the Bible so silent, if it is a fact, that it is the purpose of 
God? This is the question which you would like to have an- 
swered. 

The Doctor would say to you or might say to you : — If it had 
been revealed in the Bible it might interfere with the plan of re- 
demption now going on in this life. It might interfere with get- 
ting people to reform here, if they were to know positively by 
the Bible, that they were to have a reformatory hell beyond this 
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life. If that is the policy of God, and that is the reason why God 
has been so silent upon this subject in the Bible, we are in a very 
queer kind of a dilemma. The Bible was kept silent upon the 
subject of man's future reformation, because it might interfere 
with plans of the Gospel as they are now being wrought out in 
the world, and God did not intend the world to find it out, but 
God has made a slip somehow and it has leaked out, and Doctor 
Hanson has got this secret and he has published it in his paper ! 

I do think though, that if God had purposed anything of this 
sort, he would not have permitted even Br. Hanson, with all his 
research and his exhaustive labor, to have discovered the fact. 
He would not have let Dr. Hanson know it, because Dr. Halison 
lives in Chicago, and if he tells it in Chicago, with the evils that 
are abroad there now, where three thousand saloons are doing 
their deadening and damning work, that every one of these sa- 
loon keepers is bound for salvation somehow or other in the 
time to come, as we may suppose, and those communists of Chi- 
cago go into that future state without any reformation, — we all 
mtLSt believe that the regions of hell will be so terribly polluted 
that it will be impossible for any power less than omnipotence to 
affect those who are sought to be reformed in that ''sulphurous 
reform school." The Doctor would have us believe in such a 
divine plan and purpose, however. If God purposed a reforma- 
tion for man in the world to come, and purposed that man should 
have this salvation, — that "sure probation,** — spoken about to- 
night, could he have entertained such a purpose as that, and 
kept it silent from the world? Would he liave left us without a 
passage of Scripture indicating it? If he could have done so, and 
ptirposed so to do, then the next question is, is not the purpose 
being violated and traversed by the Doctor while he stands here 
and preaches to you to-night? 

Had he not better wait for a thousand years or so, until God's 
present purpose sh^l have been executed through the Gospel as 
it is now to be preached to the world? Would he not better teach 
men to live according to its teachings, until the time when this 
new policy of God shall be revealed, namely, in eternity? [Time.] 
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MR. HANSON'S THIRD SPEECH. 

MoDBBATOBS, Ladies AND Gbntlbmen: — ^I feel like oongratulat- 
ing you all, at the very pleasant character of the interview be- 
tween Mr. Lozier and myself, thus far, and I take this early op- 
portunity to wish that the same fraternal spirit may characterize 
the continuance of the discussion. ^ 

I ought to say, however, in the beginning, my friends, that I 
have two or three things to complain of. Let me define my posi- 
tion. ' My opponent does not seem to understand it in one re- 
spect, and I will take the trouble, once more, to explain what he 
misapprehends. Of course he has done so unintentionally. I 
have, as you will bear me witness, given Scripture to demon- 
strate that the will of the Almighty God is omnipotent, and will 
be finally triumphant in every human soul. But I took very 
great pains to add, that it would be in harmony with the entire 
freedom of the human will; that no soul can ever be forced into 
obedience. Certainly a soul forced into heaven would be a contra- 
diction of terms. But my friend's statement, if true, that I forced 
them into heaven, does not come with a very good grace from a 
professed advocate of the freedom of the human will who yet 
would have countless millions forced into hell ! If I should advo- 
cate such forcing, a Methodist ought not to blame me. A Meth- 
odist pot ought not to call the Universalist kettle black. But I 
am more of a Methodist in that respect than he, inasmuch as I 
teach the freedom of man on earth, and in heaven, and in hell, 
now and forever. Is not that enough to explain my position and 
preclude any further charges from hin^ that I deny human free- 
dom? 

An argument was adduced by him to show that the will of 
man can contravene, and prevent the will of God, in the language 
of our Savior, where he says, "O Jerusalem, how often would I 
have gathered you together, as a hen gathereth her chickens under 
her wing, but ye would not,** and I reminded my friend, that the 
very next verse says, **Ye shall not see me until ye shall say, 
blessed is he that cometh in the name of the Lord,** This was but 
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a temporary adjourameat, but by no means a defeat of the in-^ 
finite will of God. My friend misapprehends me in thinking I 
said universal salvation was true because of this verse. I argued 
notliing of the kind. I only replied to his proposition, and 
allowed that th^e could be no permanent obstacle luid final de- 
feat of the will of God. 

And now in reference to a point which he raised and dis- 
cussed at considerable length last evening, I desire to make one 
or two remarks. You know I said the original promise «iven to 
Adam was that the seed of the woman, Christ, shoi^ld bruise the 
serpent's head. That signifies the destruction of death and evil. I 
stated it on the authority of Saint James :— "^t?ery man is drawn 
away of his own lusts and enticed," and every man includes Adam. 
Adam was drawn away and enticed, and the serpent in the gar- 
den of Eden stands for the lusts of the flesh. He at once begins 
to deal with the idea humorously, but he does not realize that he 
ie dealing with Saint James, and not with me. Doesn't he real- 
ize that this is the laoguage of James? How ridiculous, he says» 
that the lusts of the flesh tempted Job. He prefers a joke where 
the only thing required is an argument. Wherever it occurs, and 
•whatever it stands for, the^ serpent is always spoken of as to* be 
destroyed. To treat this Biblical fact jocosely, will not do. A 
joke is m excellent taste sometimes, but where it is substituted 
for an argument it is always of questionable taste. Instead of 
meeting Scripture by Scripture, to go off on a laugh is not a 
legitimate mode of treating such a subject. 

He instances the case of Judas. Now having proved the 
ftnal salvation of all to holiness and happiness, by irrefutable 
argument, my friend^ instead ol meeting and replying, comes in 
here with an argument that belongs to his afQrmative, and says 
that I cannot be correct, because Judaa L9 going to be damped. X 
syball not pay any att^tion to that now only to say, though, that 
as my opponent expressly admits, that true repentance saves any 
sinner, however gross and great. If a siiiner repents, he, as a 
Methodist, is bound to believe in his salvation. It is fully re- 
corded in the history of Judas he "r^^ented." It was his 
duty to bring this in his affirmative argument, and if he doea 
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that, I will give it all the attention it deserves, at the proper 
time. 

But the most serions complaint I have to make is relative 
to the very humoroas effort he >made in saying that I had come 
all the way from Chicago willi the great secret of Universal sal- 
vation. It is j ust as much a secret to those who are willfully or ig- 
norantly blind as is light to the seared eye-balls of the blind, or 
music to the ears of the deaf. But this is no secret to the careful 
reader of the Bible. We are informed by the apostle in Acts iii : 21 : 
— ^**Whom the heaven must receive until the times of restitution 
of all things which God hath spoken by the mouth of all his holy 
prophets svnce the world began.** And if it be a secret to any, it 
is only because* they have shut their eyes and closed their ears 
against it. He begs me not to tell the three thousand saloon 
keepers of Chicago, this secret Do you see what a fearful blow 
he has given his own cause? He acknowledges that they do not 
know this secret. In other words, they are believers of his own 
doctrine. It is true. From those well-dressed men who in saloons, 
frescoed and gilded, deal out liquid damnation from crystal and 
cut glass, down to the wretch who stands in some low flue- 
hol^ of Tophet, and pours out rot-gut and red-eye from a junk bot- 
tle corked with a corn-cob, into a tin dipper, — these men are 
without exception unbelievers and disbelievers in the doctrine I 
am advocating, and most of them believers in his. He don't 
want me to proclaim my secret to these men. Would God I 
could, for with that truth, complementary and supplementary to it, 
is the doctrine of the sure and certain punishment that must follow 
every act of wrong doing. My opponent argues that the saloon 
keeper, or any sinner, if he repents a moment before death, is 
saved, but the sequel will show to everyone that there is a God 
who here or hereafter Judges men, and who will not permit a sin- 
gle act to go unpunished. I would to God my secret were known 
to those men, to convert them from their vile business. 

Having touched on such points as were made the other even- 
ing, I will now proceed to frame an argument on the main ques- 
tion, and I call your attention in the first place to the fact, amply 
proved in the Scriptures, that 
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chbist's reign and government over the hearts and in the souls of 
men is ultimately to be universal. 

First, Christ died for all mankind. Under this proposition 
consider the language recorded in the nineteenth chapter of the 
Gospel of Luke, tenth verse : 

"For the son of man is come to seek and to save that which 
was lost" John iv : 34: — "Jesus saith unto them, My meat is to do 
the will of him that sent me, and to finish his work." Hebrews 
ii : 9 : — "He tasted death for every man." 

Secondly, under this proposition, Jesus Christ was enr 
dowed and possessed power to do everything that he undertook to 
do: 

John xvii : 2 : — "As thou hast given hijnpower over all flesh, that 
he should give eternal life to as many as thou hast given him." Mat- 
thew xxviii: 18: — "And Jesus came and spake unto them saying, 
All power is given unto me in heaven and in earth." 

Thus, he came to save all, has sufBcient j^oioer to save all, and, 
thirdly, he will succeed in saving all, which I [demonstrate from 
Isaiah liii: 10-11: 

**The pleasure of the Lord shall prosper in his hand. He 
shall see of the travail of his soul, and be satisfied." 

Now, the reason of every man before me here, will tell him 
that, inasmuch as Jesus came to accomplish the salvation of the 
entire human family, he never Would be satisfied if he were de- 
feated. If any of you undertake an enterprise, and get beaten, 
you never can say you are satisfied. Our Lord is to "see of the 
travail of his soul, and be satisfied." Inasmuch as he came-for 
the purpose of a.ccomplishing universal redemption, it is demon- 
strated that he will succeed, because he will ultimately be sat- 
isfied. 

The apostle John says: — "The Father loveth the son, and hath 
given all things into his hand." In John iv: 42:— "This is, indeed, 
the Christ, the Savior of the world." 

Now, if much of the theology of the world be correct, this is 
the being who only made it possible for the world to be saved, if 
the world will only accept of his offers of salvation. But the dec- 
laration is that he is actually and absolutely the savior of the 
WORLD. Jesus himself said, contemplating the result of his great 
work : — "It is finished." — John xix : 30. You see by this language 
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that failure is impossible, unless you disbelieve the plainest, clear- 
est declarations of Holy Writ 

Language more universal and positive it is impossibe for hu- 
man speech to frame, and it is our duty, when we find passages of 
Scripture, even if apparently contradictory, to bring the minor 
proposition into harmony with the universal fact, which is not to 
be rejected because of some imaginary case that would seem to 
contradict it. Instead of adducing passages of Scripture to con- 
tradict what has been said, my opponent should show that my 
quotations do not meet the issue ; otherwise he will give currency 
to the idea that the Bible is full of contradictions, and the skep- 
tics will go away, and say: — "One man came out and proved his 
proposition, and the other came out and proved his. I guess 
it is about six in one and half a dozen in the other." It is our 
solemn duty to show the harmony of the Bible, by showing that 
the promises and the threatenings harmonize. 

I will cpntinue to quote, John xii :32 : — "And I, if I be lifted up 
from the earth will draw all men unto me." This was a condi- 
tional promise, the condition qf which was fulfilled in his resur- 
rection. Now, if the Savior died to save all men, all must be 
saved, because nothing is clearer than the declarations of the Bi- 
ble to the effect that what Jesus undertook, he will accomplish. 

Thus David says: — "Ask of me and I shall give thee the 
heathen for thine inheritance and the uttermost parts of the earth 
for thy possession." 

And this is my answer to the question asked by my friend last 
night. "What is meant by Christ having all things ?" " The Fath- 
er loveth the Son, and hath given all tJiings into his hands." The 
idea is perhaps, more fully expressed in John and in Hebrews i : 
1-2, by the apostle Paul. "Hath in these last days spoken unto us 
by his son, whom he has appointed heir of all things, by whom al- 
so he made the worlds." 

Now after these declarations, is it Christian, does it show 
Christian faith to stand here and say that God, by his illimitable 
power, hath appointed his Son to be the heir of all things, and 
yet that the puny hand of man has cheated him out of his inheri- 
tance? It is rather the duty of the Christian to accept God's 
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promise as Abraham did, and have it accounted to him for right- 
eousness. 

I call your attention to another passage from the same apostle. 
Phil, ii: 9-11 :—** Wherefore God also hath highly exalted him, and 
g^ven him a name which is above every name, that at the name of 
Jesus, every knee should hoWy of things in heaven, and things in 
earth, and things under the earth; and that every tongue shovHd 
ccmfess that Jesus Clirist is Lord to the globt of God the Father." 
The expression ^'things in earth and under the earth," says 
the German commentator, Br^schneider, denotes "things infernal" 
and is equivalent to all mankind. The gospel shall reach at last 
the unrepentant sinners and bring them Into obedience to Christ, 
A willing confession that is to be to the glory of God, the Father. 
This obedience is to be voluntary, not forcibly extorted. It is to 
be to the glory of God ; and no man can glorify God without wor- 
shiping. He cannot glorify him by his rebellion and sinfulness ; he ' 
oannot glorify the Father unless the confession is a voluntary 
confession of the converted soul. 

I will further call your attention to Hebrews ii: 8-9;— **27ioi6 
hast put all things in subjection u/nder his feet^ For in that he 
put all in subjection under him; he left nothing that is not pnt 
under him. But .now we see not yet all things ifut under him. 
But we see Jesus, who was made a little lower than the angeis, for 
the suffering of death, crowned with glory and honor that he by 
the grace of God should taste death for every man.'* What is the 
import of this language? Because we now see men in rebellion, 
is no reason that they should remain so. Here we have the lan- 
guage, ''We see not yet all things put under him, hut** we see the 
means established by the infinitely wise and powerful, who has 
eAdowed Christ with the spirit without measure, at wqrk in ,^he 
great task, and we see him crowned with glory, the glory, that is 
of success, for there is no glory in defeat. I ask the special at- 
tention of my friend to this language in I Corinthians xv: 27-28 :— 
"And when all things shall he subdued unto him then shall the Son 
also himself be subject unto him that put all things under him, 
that God may be all in all." The Greek word hv^otagee occi^s 
three times in different forms in these verses,— *< Subdued," ''eub- 
}eot" "put tmder"-^e same word in all oaees; tiHat is to ssy, the 
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Son himself is to be subject to God as the sinner is to be sub- 
ject, to Christ. The sinner's subjection to Christ is the same as 
Christ's subjection to Ood; that is, it is a willing, loving ser- 
vice; it is a voluntary, moral subjugation and does not consist in 
Christ standing with his feet on the neck of prostrate sinners, like 
some ancient gladiator, nor denote that God will forcibly confine mil- 
Honsin an eternal prison house,with his foot forever on the lid of tor- 
ment. The subjection under which the sinner is to Cl^orist, is just the 
same subjection as that under whicl^ Christ is to God, the Greek 
wQrd occurring in these verses meaning subjection, is the same in 
all cases, and the only kind of subjection of Christ to God is a willing 
and Ipving acquiescence, — which demonstrates that the subjection 
•of all things to Christ is a spiritual one ; and so the apostle contin- 
ues: 

Romans xi: 25-26: — "For I would not, brethren, that ye 
should be ignorant of this mystery, lest ye should be wise in 
your own conceits that blindness in part is happened to Israel 
until the fulness of the Gentiles be come in, and so all Israel shall 
be saved." 

Therefore, I repeat, that all these verses demonstrate the pro- 
position under. which I have made these last remarks, namely: — 
That all things are to be subject to Christ, all men are to be sub- 
ject to the \iominion of Christ; his reign is to be universal, 
denlLonstrating his moral reign and government, a spiritual gov- 
ernment and control, the same control he exercises now over 
those who acknowledge allegiance to him, which is ultimately to 
reach all. Christ's reign is proved in the New Testament, when 
it shall be complete, to be a universal one. 

I will try, in the few moments remaining, to present another 
point under this head : 

rtHE ENTIBE MOBAL UKIVEBSE IS TO BE DBLIVEBBD FBOM SIK, AND MADE 
HOLY AND HAPPY. 

The propositions I name are somewhat akin to each other, and 
the Scriptures quoted under the different topics present phases 
of the same subject. 

Romans viii : 21 : — ** The creature itself, also, shall be delivered 
ttom the bondage of corruption into the gUyn<m8 liberty of the 
bhitdrenof ^od." 

Dr. Mackoight, who is a very learned Scotch PrBsbyterian 
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commentator, says that the Greek word here, — '^ktiais,^ — creature, 
signifies every human creature, and Prof. Stuart gives its mean- 
ing the same as in Mark xvi: 15, and Ool. i: 28:— **Mankind in 
g^eneral" — so we have the accumulated testimony of orthodox com- 
mentators that EVBBY HUMAN CBEATT7BE IS 

1. Subject to evil. 

2. Has hope op delivebance. 

Hope never having died out of the hutnan heart. God neYer 
having left man without hope. 

8. Shall be delivebeb. 

4. The delivebance consists m the libebty of god's angels, 
god's chtldben. 

Though not yet accomplished, we see this grand result in 
part accomplished, and I contend that is the province of Chris- 
tian faith, when this glorious declaration is given to us, to enjoy 
the blessedness of faith, and thus by faith be able to eat celestial 
fruit on earthly ground. [Time.] 



MR LOZIER'S THIRD REPLY. 

MoDEBATOBS, Ladies AND GENTLEMEN : — ^My fHcnd, Dr. Hanson, 
has been kind enough. In the beginning of his remarks to-night, 
to direct my attention to some "mistakes" which he alleges were 
made by me last night; ^nd I shall be under the necessity of 
returning the compliment to him, and calling his attention, and 
yours, to some mistakes that the Doctor made last night in his 
readings. 

You will remember that he made what seemed to be a very 
telling point in reference to the requirements laid upon all Chris- 
tian people to pray for the universal salvation of the people, and 
to pray in faith for this; and made the statement that every 
person who prayed according to all the requirements of God, was 
a tTniversalist if he prayed Sincerely. And in support of this 
proposition he quoted First timothy, second chapter, and two or 
three of the first verses: 



Digitized 



by Google 



u 

*^1 exhort, therefore, that first of all, supplications, prayers, 
interce$6ions an^ giving of thanks be made for all men." 

He stopped there as if there was a period. I will complete 
the sentence :-T-"ror kings and for all that aie in authority that 
we may lead a quiet and peaceable life in all godliness and hones- 
ty." 

That is a very good thing to pray for. I think we all do that, 
and can most sincerely do so. I don't think that necessarily in- 
volves the matter of ultimate universal salvation ; though I do 
not deny that Christians do pray for the salvation of the world, in 
accordance with the plan of salvation. He proceeded to say, 
then, upon the subject of the will of God : — "For this is good and 
acceptable in the sight of God our Savior, who will have all men 
to be saved, and to come unto the knowledge of the truth." 

Now, the Doctor told us that the Greek "T/ie2o," (as I under- 
stood him, he will correct me at the proper time if I am mistaken), 
meant a will involving jmrpose. Now, I wish to ask the Doctor 
if he affirms that the verb **thelo** involves the Greek word for 
purpose in all its various forms? Involves, of necessity, the idea 
of purpose wherever it is expressed in the Bible? And I affirm, 
here, that '*theW does not, of necessity, imply unchangeable 
purpose. 

Before I pass from this proposition, I wish to ask another 
question in reference to this matter of will The Doctor has told 
us to-night in his airgument that man was to be "finally and eter- 
nally saved," in accordance with the divine will and purpose, but 
not at variance with his own will, nor in violation of his own 
freedom. I wish, to ask the Doctor this question, and I hope he 
will make a note of it:— Dpes the law of God express his will? 
His "will,^* as the term is used in the passage quoted, and his idea 
as indicating ^'the will of God that all men shall be saved." Does 
the law of God express his **will?" 

. Now, in reference to this matter of prayer and the assertion 
that all persons who pray for the salvation of the world are Uni- 
versalists, and all who don't pray for the solvation of the whole 
world cannot be Universalists, but a^e "partialists," I want to 
si^y that he places the orthodox churches of the land in very good 
company, to say the least of it,— if he means to say that all prayer 
necessarily involves this, and that it is not possible to make 
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prayer in reference to the world, without involving the idea of the 
eternal salvation of all. Pll quote John xvii: 9. in particular. 
Jesus says: 

"I pray for them; I pray not for the world, but for them 
which thou hast given me; for they are thine." 

That is what I think we may take for a very good model for 
our prayers. If we fail with this model before our eyes, I don't 
think Christ will hold us to a very strict account for the failure. 
Christ says in John xvii: 12-14: 

"While I was with them in the world, I kept them in thy 
nanae; those that thou gavest me I have kept, and none oi them 
is lost, but the son of perdition; that the Scripture m\^ht be 
fulfilled. I have given them thy word; and the world hath hated 
them, because they are not of the world, even as I am not of the 
world." 

So that Christ could not have been a Universalist, judging by 
this prayer, and it is the last prayer that is on record, before he 
closed up his ministry I 

Then I must correct a mistake in reference to that matter of 
•'marriage," because it involves a little criticism that was some- 
what personal,— as it will be remembered. See Matt, xxii: 30-33. 
I remarked last night, in reference to the question by the Sad- 
ducees, touching the character of the relationships to come, that 
Christ's answer here referred to the matter of marriage, and the 
conjugal relations in the world to come, when he said: 

"They neither marry, nor are given in marriage, but are 
as the angels of God in heaven." That was his answer to that 
question about whose wife the woman should be. I read right on: 
— ^"But as touching the resurrection of the dead, have ye not read 
that which was spoken unto you by God, saying, I am the God of 
Abraham, and the God of Isaac, an4 the God of Jacob? God is 
not the God of the dead, but of the living. And when the multi- 
tude heard this, they were astonished at his doctrine." 

Wfiat doctrine were they "astonished at? He told you last 
night they were astonished that everybody was to be "as the 
angels in heaven." I tell you the "doctrine" they were astonished 
at was,'that Abraham, Isaac and Jacob were not dead,— not sleep- 
ing the "soul-sleeper's" sleep in the grave, but are still alive some' 
place now, and were waiting for the day of his coming. That is 
what "astonished" the Sadducees. 
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Now, see Luke xx : 34-36. The Doctor told you it was simi- 
lar—when he explained this passage of Scripture, — in reference 
to. the angels in that connection : 

**And Jesus answering said unto them, The children of this 
world marry and are given in marriage. But they which shall be 
accounted worthy to obtain that world and the resurrection from 
the dead, neither marry, nor are given in marriage. Neither can 
they die any more ; for they are equal unto the angels ; and are 
the children of God, being the children of the resurrection." 

Who are the people who are to be "equal unto the angels'* 
th'^it are here spoken of as being children of the resurrection" ? 
"They that shall be accounted worthy.** Are the whole multitude 
of people to be scooped up from this world by some sweep of the 
divine power, without reference to their worthiness or unworthi- 
ness, upon the authority of this Scripture ? I simply call atten- 
tion to these points because of the mistakes the Doctor was kind 
enough to point out to me, and to show that we are all liable to a 
"mistake," now and then. 

Again, in I Corinthians xv. This "resurrection" the Doctor 
talks about is the resurrection of the just The very first sen- 
tence in this chapter indicates this :— "Moreover, brethren, [Who 
were the "brethren" ? Why, the Christians!] I declare unto you 
the Gospel which I preached unto you, which also ye have re- 
ceived and wherein ye stand ; by which ye are also saved, if ye 
keep in memory what I preached unto you, unless ye have believed 
in vain." There is a chance for them not to have part in this resur- 
rection even yet, but if they "keep" these things "in memory" they 
are to be "saved." These are the persons who are saved in this 
resurrection, upon which the Doctor waxed so eloquent last night. 

Then the declaration, "By man came the resurrection of the 
dead," and in the twenty- second verse: — "For as in Adam all die, 
even so in Christ shall all be made alive." We do not deny that. 
Everybody believes that "as in Adam all die, so in Christ shall all 
be made alive." We all belieVe that. But, mark you, •Every 
man in his own order." There seems to be an "order" about this 
thing that has been overlooked by the Doctor. "Christ, the first 
fruits, afterward they that are in Christ at his coming." This is 
the resurrection of the just. 

As- 1 am open to the chapter alluded to in the Doctor's quotft- 
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tian, I find another point in Scriptures, which I ixiay refer to again 
hereafter, in reference to Christ He quotes: — ^"For he must 
reign till he hath put all enemies under his feet.** The Doctor 
lias cited this verse, and would have you believe that because, in 
a succeeding verse it is affirmed that Christ is to bei subject to 
the Father, that it implies the same kind of subjection upon the 
{>€u:t of Christ, who has always been in every essential sense a 
part of the Godhead, as all orthodox Christians believe; the same 
kind of subjection that is meant by "putting all enemies under his 
feet." Even death itself is to be "destroyed" ! Who is to be de- 
stroyed? I do not believe we people are ready to accept propo- 
sitions of that kind. It does not look like giving them "final 
holiness and happiness" when Christ's enemies are put **under /ii&, 
feeV 

Now, let us see in reference to Eevelation xx: 6, to which allu- 
sion was made last night: — "Blessed and holy is he that hath part 
in the first resurrection ; on such the second death hath no power,, 
but they shall be priests of God and Christ, and shall reign with 
him a thousand years." "But," says the sentence just before this,. 
**the rest of the dead lived not until after the thousand years were 
finished," and in the twelfth verse of the same chapter appears 
that thrilling view of the last judgment It says:— "And I saw 
the dead, small and great, stand before God, and the books were 
opened, and another book was opened which is the book of life ;. 
and the dead were judged out ot those things which were written 
in the books according to their works." 

Now, mark you, it is the last resurrection that is meant here. 
The last resurrection that has in it the least shadow of anjrthing 
like happiness. The "blessed and holy" are raised in the resur- 
rection that is spoken of here. The ** second death" follows this,, 
is beyond this, is the concluding scene in "the lake of fire." Then 
comes the description of the "new heaven and the new earth,** 
and outside of that new heaven are "the fearful and the unbeliev- 
ing," so firmly sealed in their final doom by the declaration, — ^"He 
that is filthy, let him be filthy still." This is a^cd condition 
after the resurrection indicated in this chapter. 

We hasten, now, to the arguments that have been presented 
by the Doctor to-night. Before I proceed to this, just a moment 
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J in reference to the allusion that was made by the Doctor to the 
"Chicago case," that I referred to in my little pleasantry last 
evening. He tells you that the men who are doing the wrong and 
harm in Chicago, to whom I alluded, are the men who believe in 
my doctrine, and whd hold to the tenets that are entertained by 
the orthodox people of the land. Now, I think the Doctor must 
know that that is not the fact. The people who are doing this 
terrible work— making drunkards and desolating the homes of the 
people throughout the land — are not the people who listen to the 
Gospel as it is preached in the orthodox churches ; are not the 
people who read the Bible, who study the great question of man's 
accountability to God. 

Now, medicine is a very good thing for disease, providing yoti 

toAce i^, but people in that kind of practice do not like to take 

orthodox medicine. They would not take it. "The entrance of 

thy words giveth light." They would not have the word enter, — 

do not want the word to enter. They are consoling thousands all 

the time with the thought, that "sometime or other I will escape 

the final penalty of these doings; I will go on and make money, 

^nd have a good time; I will make my escape some way." And 

r^o they go on making drunkards, and cursing hearts, and destroying^ 

^homes ; and I will venture to say they sell their whisky to the tune 

"Of the Doctor's theory. No matter what they are doing, they can 

sell their whisky, and do their gambling, and find consolation and 

hope in that paper that the Doctor publishes. With The New 

"^ Covenant before them, they can feel comfortable while they do 

their work of damnation! They take his doctrines with their 

vs^Msky, when they take it "straight" even, or any other way, and 

are consoled with the thought that they shall be saved somehow I 

Who comes before you to teach that they can repent and be 

saved at the last moment? Who teaches it? I do not believe 

that kind of theory, where the purpose is to go on deliberately 

defying God, and then at the last of life to have salvation by a 

'"death-bed repentance"! I do not preach it; I do not believe 

that is the meaning of the word repentance; therefore, I deny the 

Doctor's remark touching this matter and that Judas "repented," 

and according to my theory is to be saved. 

What kind of repenting did Judas do? What was his repent- 



Digitized 



by Google 



49 

ance? That is the question. Was it repentance in the sense that 
repentance is required of a person in order that sins may be for- 
^ven, or was it remorse after he had discovered that thirty pieces 
of silver was the price of blood, and that he had brought calamitj^ 
upon himself ? And if he even did repent, in the Gospel sense of 
the word, he went out and committed suicide afterward, and that: 
landed him in hell, where he belonged. 

Now, the proposition of Christ's universal reign. "Christ 
shall be satisfied," says the Doctor. "He shall see of the travail 
of his soul and shall be satisfied," and that Christ cannot be sat- 
isfied unless he sees universal salvation, — witnesses the salvation^ 
of the world. The quotation is from Isaiah liii : 11 :--**He shall see 
of the travail of his soul and shall be satisfied, by his knowledge* 
shall my righteous servant justify many; for he shall bear their in- 
iquities." Now, what is the satisfaction that he is to have ? "When* 
thou Shalt make his soul an offering for sin he shall see of the- 
travail of his soul and shall be satisfied." Just the doctrine 
that we preach; just the doctrine that Christ taught— "Whoso-^ 
ever believeth in him," that portion shall "have everlasting: 
life." We preach that if you believe in the Lord Jesus- 
Christ, and confess your sins and repent heartily of them, and 
give your life to Christ by an act of consecration with a pur- 
pose to do his will in the future, that with stick repentance God 
shall be "satisfied." These quotations cannot be tortured into any 
other meaning than that He will be satisfied when those sinners 
are saved who "make his soul an offering for sin." [Time.] 
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MR HANSONS FOURTH SPEECH. 

MoDEBATOBS, Ladies AND GENTLEMEN :— The New Testament doc- 
trine of prayer, Christian prayer, as I have proved very clearly by 
the Scriptures is, that ''all men may be saved and come unto a knowl- 
edge of the truth," and the prayer must be made in faitJi in order 
to be genuine Christian prayer. My opponent, with his usual tactics, 
undertakes to show that Christ did not mean to command prayer 
for all men, though he confesses that he does pray, himself, for all 
men! He finds one prayer of the Savior where he does not pray 
for all men, and inasmuch as the Savior prayed especially for his 
own flock then, therefore, he says, it is not proper to pray for all 
men, previously having said, though, that he himself, as a Metho- 
dist, does pray for all men ! Of course, the Savior did not always 
pray for all mankind. We pray for our children, and, in 
trouble, we pray for ourselves ; the Savior for his church, and so 
on. But there is another prayer of the Savior, including all man- 
kind. In his petition, John x: 16, he says; 

"And other sheep I have, which are not of this fold; them, 
also, must I bring, and they shall hear my voice; and there shall 
be onefold and one shepherd." 

This declaration of the Savior shows that he included all 
mankind, although on the special occasion referred to by my oppo- 
nent, he did not pray for all men. He only prayed for his church 
then, but at other times he did pray for all men, and the apostle 
expressly commands us to pray for all. 

But my friend did not quote the verse containing the reason 
why we should pray thus. Because it is God's will, and "good and 
acceptable" in the sight of God our Savior. It is the divine will 
to save all men ; we cannot escape that as the reason why we 
should pray for universal salvation, and when men pray thus they 
must not pray without faith. My opponent prays for all men, he 
admits, and then comes down here to prove that the doctrine he 
prays to be true is false, demonstrating that he does not pray in 
faith, and proving to you, therefore, that he does not offer Chris- 
tian prayer! Yes, though he does pray for all men, he does not 
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bielieve a; word of his own prayer. The only true, comprehensive 
Christian prayer is for all men, and it must be offered in faith. 

Now, as to the word thelo. I showed you the passages where 
the Savior cleansed the leper, you recollect, — "I will be thou 
clean," — and showed by that text how the word is used where it is 
amdj God will have all men to be saved. I have demonstrated 
tshat it is a will of purpose. Is it possible to believe that the 
Almighty, who hung the stcurs in heaven and guides them in their 
orbits unerringly, so that not one ever fails to fulfil God's pur- 
pose, could create man without a will of purpose ? I have shown 
by the use of the language that it is a will of purpose. 

My brother is astonished at the statement of the resurrection 
v^hich I have given here. He is consistent. He is astonished for 
precisely the same reason that the Pharisees were astonished 
when Christ announced the same doctrine. I am trying to 
preach to him the same doctrine that Christ preached. So he 
is consistent to be astohished, for he is in the same attitude 
toward me that the Pharisees were toward Christ. He says 
what astonished the people who heard Jesus was, that Abra- 
ham and Isaac were then living and not dead. He says the 
multitude were astonished and the Sadducees and the Pharisees 
because Jesus told them that Abraham and Isaac were alive. But 
the Pagans believed that all the "dead" were then living. The 
Sadducees were astonished at Christ's announcement of the resur- 
rection, and the Pharisees and Pagans were astonished because 
they believed in a partial resurrection. And the only possible 
doctrine that could have been preached, and astonish all those 
classes, was that of the final resurrection of all mankind to holi- 
ness and happiness. This shows you that the citation in Daniel 
does not refer to the final resurrection. It was the first resurrec- 
tion, on which some rose to "shame and everlasting contempt." 
This is explicitly taught in the words of our Savior, Matt, xxiv : 
15-16: 

"When ye, therefore, shall see the abomination of desolation, 
spoken of by Daniel, the prophet, stand in the holy place, (whoso 
readeth let him understand). Then let them which be in Judea 
fiee into the mountains." 

Why, this must have been a local, temporary affair. What was 
the use ot running into the mountains if this were the final judg- 
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ment? Whenever or wherever it occurred, observe that that 
generation should not pass away until all was fulfilled. It was 
the first resurrection, if the Savior told the truth it occurred 
then. I cannot spend my time on expositions that I am not called 
upon to make. It is enough to show that it was not the final 
resurrection but the first resurrection, which Daniel describes. 
Now, then, we have a most original exposition of the fifteenth 
chapter of First Corinthians, — the only statement of the kind that 
I have ever heard, and if the world should want to be enlightened 
it had better resort to Sioux City, for this new exegesis. Paul, in 
this chapter, we are told, only describes the good. Let us see 
how it would sound, according to his interpretation. Til read 
three or four verses : 

"For since by man came death (to the good), by man came, 
also, the resurrection (of the good), as in Adam all (the good) die 
even so in Christ shall all (the good) be made aiive. (The good) 
are sown in corruption ; they are raised in incorruption. Behold, 
I show you a mystery. (The good) shall not all sleep, but (the 
good) shall all be changed, ** etc. 

If the good only die in Adam and are raised in Christ, what 
becomes of the rest of mankind? You will never raise the dead, 
only believers, if this theory be correct. Why, my opponent is 
worse than the Pharisees, for they raise all men and he only raises 
the good on this new theory. He must make these random state- 
ments without seeing where he is going to land. Nobody but the 
good will be raised, according to his exposition. I don't believe 
that the world is ready to think that only the good are coming 
forth. A resurrection of the good! Where have we any proof that 
the resurrection is to take place for nobody else? Paul does not 
say the good dead, but all, all the dead are raised. 

Now, in this matter of the saloons, in our little mutual pleas- 
antry, without crimination. My friend did not want me to en- 
lighten the saloon keepers; does not wish me to tell my secret to 
thenif thus admitting that they do not agree with me, but do agree 
with him. I would not have stood up here to charge his doctrine 
with inspiring the saloon keepers of Chicago, but he said my 
doctrine was a secret to them. I believe that, for it is a notorious 
fact that the Boman Catholic believers furnish ninety-nine out of 
one hundred of the saloons in Chicago. This charge rests upon his 
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doctrine ; these men are mostly believers in the doctrine of endless 
punishment. I don't know how it is in this town, perhaps you 
haven't axxy saloons, [voice in the audience,— "We haven't any 
Catbolic saloon keepers"]. I am glad of it, but almost anywhere 
else his admission would be true. I leave this subject for the 
present, and admit with my friend that my doctrine is a secret to 
most rumsellers. 

Now, as to Judas. I do not feel quite so severe toward Judas 
as my brother does. The famous Dr. Clark says, that the word 
translated "hang" should be "strangle," and in one account we 
read that he "fell asunder and his bowels gushed out" I quote 
I>r. Clark, the Methodist commentator, to the effect that Judas 
did not commit suicide, but died in horror of mind and grief and 
distress, and Dr. Clark says that Judas was not damned. 

But my friend insists that he is. It is fearfully hard to say 
that of ^ly particular person. One would hate to think that his 
child, or his wife, would not be saved. This doctrine of partial 
salvation is good on general principles, but very dififtoult to apply 
to special cases. There is no evidence that Judas committed sui 
cide. The Greek word may signify "strangled," "choked with 
anguish." 

Before I proceed with my further argument, I wish to say, 
that in consequence of so brief a time I have been compelled to 
present you with but five or six arguments out of many I had 
prepared. I was in hopes the discussion would continue dur- 
ing the evening and afternoon, or that we would prolong the 
time. I have only given you a meager portion of what I have be- 
fore me; many things press upon me, but I find it impossible, in 
the limited time allotted to the discussion, to produce the argu- 
ments that I might. 

I should be glad to continue the debate in some larger place, 
where we can have larger audiences; some place that shall suit 
Mr. Lozier's convenience, where we may have more time, and be 
able to do better justice to the subject. 

Had I more time I should go on to prove — 
I. The final salvation of all men from the nature of God's 
punishments, which all through the Bible are said to be reforma- 
tory. 
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n. The divine Justice wiiich is pledged to accomplish uni- 
ivrersal righteousnefis. 

ni. The mercy of Qtod which will accompany the sinner for- 
ever, never withheld until it shaU accomplish the happiness of 
Its object. 

IV. God, as the creator, wbuld not create a child whom he 
foresaw would be a damned sinner. You would not bring a child 
into existence, if you knew it would experience eternal torment, 
if you possessed a spark of fueling, and the mere fact that God 
has brought into being his family of children shows, certainly, 
that sometime, somehow, somewhere^ he will bring them all into 
harmony. 

V. God's Omniscience. God has wisdom to accomplish his 
desire. 

VI. God's Omnipotence* He is omnipotent, and, therefore, 
triumphant over all opposition. He can do what hd will. He 
will do what he can. He desires the salvation of all mefi, and is 
^1-powerful to accomplish, and he has made Ohrist the means to 
success. To say that God can save all men and will not, 
does not wish to, is to say that he is bad. To say that 
he desires to save all men and cannot, is to say that he 
is weak. To say that he cannot plan what he ^i^ishes. Is to 
say he is not wise. The Arminian has a weak God, but a 
good one. The Oalvinlst a strong God, but a bad one. The XJni- 
versalist takes the goodness of Arminianism and the strength of 
Calvinism, end combines them to form one perfect system, tiie 
omnipotent, omniscient and loving God» who will do the best pos- 
sible by all his children. I would demonstrate that God can and 
willy will and can accomplish his purpog(e with his children. I pre- 
sent these points briefly, that I would be glad to enlarge upon ; and, 
now, in the few minutes that remain to me, will proceed to another 
point in my aflftrmative, to the fact revealed in the Scriptures in so 
many ways. That 

ALL THE LOST ARE TO BE SAVED. 

We admit, as all Christians admit, that mankind is in a lost 
condition,— lost is the best word with Which to define the sinner's 
attitude. While there is no such language as "flnally lost" and 
"finally impenitent," and the like, in the Scriptures, the Gospel 
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everywhere assumes that the sinner, is lost. And Jesus was sent 
for the purpose of seeking and saving those who are not only, but 
shall be, lost. ""The son of man is come to save that which is lost*" 
— ^liuke xix : 10. - 

It is not a part of mankind, but all the lost that Christ seeks 
to save, and now the questicTn is, will he succeed ? To show that 
he will ultimately succeed in saving all the lost, I ask you, as a 
special favor to yourselves, to take some convenient time when 
you are at your homes, and read the fifteenth chapter according 
to St. Luke, where the lost sheep, the lost silver and the lost 
Prodigal are spoken of; where the shepherd lost one from his 
flock, and the woman lost one piece of silver out of the ten, and 
where the Prodigal Son wanders away. He is a portrait of a lost 
soul ; but did you ever think of it,— lost after death I Hear the lan- 
guage :--"For this, my son, was dead and is alive again; he was 
liOBT and is found, — lost after he was dead ! 

All these termd in the parable are intended to represent the 
lost soul, — lost here or hereafter, in time or in eternity. 

What I call your attention to is this:— If the parable had been 
written to teach the doctrine of my brother and friend here, it 
would read something like this : — A man having a hundred sheep, 
lost ten, and looking a good while found five, and giving up the 
other five said:— "O, let them go, they are not worth finding." 
And the story of the woman who lost a piece of silver, would 
have read, if my brother had written it, A woman having ten 
pieces of silver lost seven, and finding six, said:— "Well, it is only 
one piece, anyway, I'll let it go;" and the story of the Prodigal 
would read: — A man had five or six sons and lost three, and 
hunted around and at last found two of them, and he thought if 
the other one wanted to wander off, why, he would let him go. He 
was incorrigible. The language is the same in all these parables. 
No matter how many were lost, no matter where they were lost, 
no matter in what sense they were lost, the Bible shows that all 
the lost were to be saved,, that when the searching was over, there 
was nothing left to look for. 

The Bible is a great book, and as its meanings unfold, the 
world finds something new in the words of the blessed Eedeemer 
every year. Former ages saw something in them, but they are 
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richer in meaning now than ever before. They are like some 
miracle of the brush which the h^id of the Mastelr has placed upon 
the canvas. A child sees something of its beauty. The eye of 
the connoisseur detects more, and the longer it is possessed the 
deeper and richer the vistas of beauty that stretch out before the 
mind. So it is with the words of Christ. As John Bobinson, of 
Leyden, said:— "God has more light yet to break out of his holy 
word." The Ohristian world formerly read only as far as the word 
lost, overlooking the word tuntil, — the emphatic word in these par- 
ables,— and consequently has not until lately reached the great 
fact of restoration, which is beyond all loss. This word, v/ntil, in 
the parables, is the keynote of the Gospel. The idea of restora- 
tion to which it points, runs like a thread of gold from Genesis to 
Revelations. Loss is te^mporary, and the good shepherd shall con- 
tinue his search until he shall succeed, and find and restore all. 

I charge you, friends, to read prayerfully, on your knees, this 
fifteenth chapter of Luke; read these parables, divesting your 
minds of preconceived opinions, and you will find in these stories 
that beyond .all loss 49 the finding by the blessed Savior, the re- 
covery of the lost treasure and its restoration to the image of its 
Maker; the recovery of the wandering and the Prodigal child. 
[Time expired]. 



MR. LOZIER'S FOURTH REPLY. 

MoDEBATOBS, Ladies AND GENTLEMEN : — I dcsire again to cor- 
rect my friend, the Doctor, in reference to his mistake in his in- 
terpretation of that portion of the prophecy of Daniel which I 
quoted touching the resurrection. The Doctor has told you that 
the resurrection spoken of by Daniel is the "first resurrection," to 
which I have referred as "the resurrection to the holiness and hap- 
piness," involved in the question before us. The Doctor tells you 
that this resurrection alluded to by Daniel, in the words : — "And 
many of them that sleep in the dust of the earth shall awake, 
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some to everlasting life, and some to shame and everlasting con- 
tempt," ooourred at the destruction of Jerusalem; and in support 
of this declaration cites the words of Jesus, in the twenty-fourth 
chapter of Matthew, in which he says:— "When ye shall see the 
abomination of desolation spoken of by the prophet Daniel," etc. 
Now, the Doctor ought to know that the paragraph in refer- 
ence to the resurrection spoken of in my quotation, ends with 
the fourth verse. Let me read on : 

"But thou, O Daniel, shut up the words and seal the book, 
even unto the time of the end. Many shall run to and fro, and 
knowledge shall be increased." 

That ends the prophecy of Daniel in reference to the matter of 
the resurrection, and not until you have proceeded to the eleventh 
verse, and are in a new paragraph entirely, do you find Daniel speak- 
ing of "the abomination of desolation" standing in the holy place. 
And the declaration of Christ in Matthew xxiv : 15 had no reference 
to the resurrection, but only to the matter of which Daniel spoke 
in the paragraph which follows that referring to the resurrection. 
Furthermore, Christ was asked three questions in Matt, xxiv : 3. 
Of these questions the first was, When shall these things be? 
And "those things" which Christ said shall "come to pass before 
this generation shall pass away," are the destruction of the tem- 
ple and the destruction of Jerusalem; and not the second coming 
that he treats upon in other parts of the same discourse. 

Another correction in reference to this remarkable fifteenth 
chapter of First Corinthians,— this "Psalm of the Resurrection," 
as the Doctor calls it. What I said concerning this fifteenth 
chapter of First Corinthians was this:— The glory of that "Psalm" 
consists in the fact that it treats of the resurrection of the just. 
It is true that allusion is made to all men being made alive, but 
this is not the burden of the discourse of the apostle. In the very 
introduction of the chapter he speaks to his "brethren," as I said 
to you before. "Behold I show you a mystery; we shall not all 
sleep." He means we^ the Christians, *^we shall be changed," he 
means the same persons; and so on. . And you cannot reconcile 
the closing verse of this great "Psalm" with any other interpre- 
tation. It begins with the words "brethren" and concludes thus: 
"Therefore, my beloved brethren, be ye steadfast, unmovable, 
always abounding in the work of the Lord, forasmuch as ye know 
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tbatyourlaborlsnotinvainintheLord." "Therefore." What does 
"therefore" allude to? I reply, to this glorious resurrection of 
the jiust But suppose that they are not "steadfast" Suppose 
they are not "unmovable;" suppose they are not always "abound- 
ing in the work of the Lord" but, on the contrary, in the work of 
the devil? Suppose that they, instead of laboring for the Lord, 
and laboring to a purpose, are laboring for the devil, and laboring 
to a purpose, — and that* purpose the overthrow of their fellow- 
men, and the destruction of their rivals? Are we to assume, on 
the hypothesis of the Doctor, that they are to join in the same glo- 
rious resurrection? Are we to believe this, I say? If so, then 
indeed Paul labored in vain, and so does everyone labor in vain 
who works for the Lord, because it amounts to nothing. Men are 
to be saved anyway. It is impossible to perish. Why could 
Paul bear his "forty stripes, save one," his ship-wreck, im- 
prisonment, and final martyrdom? Why all this, if he believed, — 
as he must have believed, upon the hypothesis of the Doctor, — 
that, after all, the whole race of men was to be swept into 
heaven, and be made finally and eternally holy and happy? 

Now, this "secret," upon which the Doctor and I have had this 
little pleasantry and- some sincere talk, withal: I did not say the 
Doctor had this secret from God, but said, if this secret i^urpose 
to give man another probation, — and, by the way, I asked the 
Doctor in my very first speech, if I remember rightly, where is 
the chapter and the verse, within the lids of the Bible that teaches 
this doctrine that there shall be another probation beyond this 
life? I have insisted on this request all the way through. The 
Doctor has failed to cite it to you, and if he does not before his 
concluding remarks, you will begin to suspect he can't find it. I 
said, if there were in the mind of God a purpose to give man 
another probation beyond this life, he has kept it within his own 
divine counsel, a profound secret,— as far as his word indicates* 
and tlie Doctor comes and speaks to you as one who has discov- 
ered this secret I I say I do not believe he has discovered it, be- 
cause the Doctor would b6 the last one that the Lord would permit 
to know that secret, if it were a secret. 

Then, in the allusion to Chicago, the Doctor says, that the 
great bulk of these people, who are doing this work of damna- 



vGoOQle 



59 

tion in Chicago, are members of the Boman Catholic church, and 
are not believers in his doctrines. Why, my brother, what differ- 
ence is there between the doctrine ol tiie Roman Catholic church 
upon this subject of "purgatory" and your doctrine of purgatory? 
The great damning doctrine of purgatory comes here in another 
garb, it is true, upon the lips of our brother from Chicago, in the 
form of "restoration*" out of hell and beyoi^d this life ; and I tell 
you, friends, although the Doctor has clothed it with the beautiful 
rhetoric and phraseology used in your presence, there is scarcely a 
boy or girl — not to say elder person — in this audience, who has 
not seen through this outer covering. 

Now, he tells you, upon the authority of Dr. Clark, that Judas' 
" strangled, ** and the Doctor thinks "he strangled with grief I 
Well, Dr. Clark is like all tbe rest of us, perhaps. He is fallible in 
his judgment sometimes ; but if the Doctor is pleased tq accept 
Dr. Clark as authority, I can give him all the Dr. Clark he can get 
away with. And Judas was so grieved that he strangled to death, 
in the throes of his agony, and so he was saved I If that wasj 
true, what did Jesus mean when he denounced him, and said, it 
would have been better for him had he never been born? Would 
it have been "better" if he could get into heaven thus easily, and; 
make a smooth sail of it? Strangulation is not such a terribly 
hard death. People who have almost strangled by drowning, say 
it is not so very bad. If the few moments of his strangulation 
and agony of mind saved him, he escaped easily, for he went 
straight up to glory, and beat his Master by about forty days,, 
more or less. 

Now, I mention the Doctor's proposition that God would not 
have created man, — that no intelligent creature would have cre- 
ated man, if he had not purposed to bring him to final holiness 
and happiness. I will only say, that upon this hypothesis, and as 
a legitimate, inevitable result of that lo^c, God must save the 
devil and all his angels at last. He must do it. The angels are 
above man. Man was made "a little lower than the angels*— just 
a little lower, — and if God loves man well enouRh to save him, 
whether he will or will not obey the Gospel and avail himself of 
the means he has prdained, does not he love those who were nearer 
the throne than man, well enough to do the same thing for 
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them ? The logical deduotion is, that the devil, who is a fallen angel, 
must be siftved in heaven, ^id all his angels with him. All the 
subordinate fiends of hell must be saved, by the same logic. 
They can repent and get out of hell, the last devil of them, as 
soon or sooner than can their victim, man. 

The Doctor teaches you that the recognizing of God*s power 
is to be an element in this redemption from hell. Devils have 
"recognized God*s power" eighteen hundred years ago. For it is 
said, that the "devils also believed."— James ii : 19. "Believed" 
something or other. They belived in God's existence and in his 
power. They believed that Jesus Christ was divine. Why, more, 
they believed and "trembled." When a man believes and trem- 
bles he is pretty near salvation. At least the Philippian jailor was 
when he came trembling and fell down before Paul. He believed 
on the Lord Jesus Ohrist, and was saved before breakfast- time 
the next morning! If the Doctor is correct, who knows but the 
devil has been in heaven for the last two thousand years? Logic 
leads you to that conclusion. Maybe the first person you will 
meet in heaven will be the one you have the worst grudge 
against! The Doctor ought not to go there, for the "serpent" will 
be there— those serpents who are "the lusts of men," and under 
the curse God pronounced are to go on their bellies all the rest of 
their days! We shall not pursue this thought further, however, 
on the present occasion. 

The Doctor has said concerning the declaration that Jesus 
came "to seek and save that which is lost" — referred to in Luke — 
that it means to seek and save the whole world, and, therefore, he 
will accomplish that purpose. Now, whatever may have been the 
purpose of Jesus Christ, the teaching of the text the Doctor al- 
ludes to does not legitimately prove Universalism, because he 
alludes to Zaccheus, who had climbed up a sycamore tree to see 
him as he came by. He was "a son of Abraham," and conse- 
quently ode of "the lost sheep of Israel," and he preached to him 
and offered salvation to his people — ^"the house of Israel" — before 
anybody else. 

In reference to the Prodigal Son. Is it true, a*s the Doctor 
affirmed, that the parable of the Prodigal Son has reference to 
the salvation of all sinners from the condition that awaits them in 
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the /u^re world? Is it truth? Did Christ mean to teach that? 
It puts things in a very ridiculous light if it does! The Prodigal 
went into a strange country and began to "feed swine." Well, 
that is a comforting doctrine to me in one sense, because I con- 
fess that I never did like a hog very well, and I know that these 
swine into whom, — what is it you call it? O, the "lusts of man" 
went, — when they were driven out of that man in Gadarea, "ran 
down a steep place" and were drowned, but I did not know they 
went to hell before! These were probably the ones this Prodigal 
Son was feeding ! And after the Prodigal got tired of feeding the 
swine, he said :— "I will arise and go to my father." Well, sup- 
pose he did say it! Here is this "repentance beyond the grave," 
the Doctor would have you believe in. He arises and starts, but 
if Christ understood himself, he does not go far until he comes to 
that impassable "gulf" which is "fixed" between him and the 
Father. It is these who are in that region who "cannot pass" 
over. Or, if they can, Jesus did not understand how. When Al- 
mighty God has "fixed" or made that "gulf" impassable, and 
Christ so declares it, who will risk his fate upon the Doctor's ar- 
gument? 

And when this Prodigal gets there, his father runs out and 
meets him while "yet a great way off,"— runs with all the "love" 
the Doctor has indicated. But while this is going on, on the part 
of th^ father, and they come in, and the "fatted calf" is killed, and 
there is "music and dancing," (pretty good authority for dancing, 
for you dancers, if they are to keep it up in heaven) I While the 
music is going on in the father's house (I would remark that this 
"dancing" spoken of, is nothing resembling the performances 
that are prevailing now-a-days); while this is going on in "heav- 
en," here comes the "elder brother," and he takes a spell of pout- 
ing. He would not go in— would not have anything to do with 
these joys. He sits out on — on the back porch of "heaven," it is 
to be presumed, and pouts, and says:— "Here I have been all this 
time working hard on the farm and helping to keep everything up^ 
and never had so much given me as one little kid. Here you have 
killed the very calf I had intended to exhibit at the county fair." 
Perhaps he said, the best calf we had is wasted on this profligate! 
And here is some one pouting. Who is there to pout over re- 
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deemed sinners in the final heaven beyond all possible darkness 
and sorrow and sin, or anything of the sort? They are there, ac- 
cording to the theory of the Doctor. Here is somebody in heaven 
playing "baby," according to the practices of a good many chil- 
dren of men ; and many a father and brother would have given 
him a drubbing in correction, or something of that sort 

Now, upon this searching for the "lost sheep," of which the 
Doctor has spoken ; it was not a goat I Christ talks about "goats" 
somewhere in the Bible. You will find it Jn this twenty-fifth 
chapter of Matthew, this account of the "lost sheep" and the 
"piece of silver" that the diligent search was miade for. I believe 
if a sinner would stand still and want salvation, it would not take 
long for the Lord to save him. Upon ithe termsjof the Gospel he 
would be saved. But the piece of silver did;, not go dodging 
around and defying all efforts to find it, and tbe sheep was a 
"s/i60p" when it went astray — not a "goat." 

Now, the fallacy lies in leaving out ofjthe proposition the 
obduracy of the sinner who resists God's offers of mercy. Ortho- 
dox Christians think Christ will save those whojare willing to be 
saved. The declaration that we made is that God's will, will not 
contravene the will of those who are determined in their ow» 
minds to reject the Savior. That is the proposition we. have 
assumed touching this matter, and I read you in its support Prov- 
erbs i: 24-26: 

"Because I have called and ye refused; I have stretched out 
my hand and no man regarded: but ye have set at naught all my 
counsel, and would none of my reproof; I also will laugh at your 
calamity; I will mock when your fear cometh." 

Thus God's decFaration, wher-einhe says,— "I would" and "ye 
would not." God the Father did want to save them, and was 
contravened by their determination not to be saved, or else God 
is playing: the hypocrite. "Because ye would not," is the God- 
given reason why the sinner is not saved. 

And, now, upon this matter that is to come in the "sweet by- 
and-bye,"— this sulphurous reformatory school that the Doctor 
knows about. Perhaps in his next reply he will give you the 
chapter and verse, that we have been waiting so long to hear 
about, that will justify our hazarding our immortal being upon 
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this promised escapade from hell. And I suggest in reference to 
this reformatory school,— this place of discipline,— that anything 
which can have the effect to hasten the departure of the sinners 
of this world into that place of "reform" would be a beneficent 
thing in the sight of Almighty God and all sensible people. God 
ought to make a new commandment like this : — Thou shalt not kill 
anybody but sinners. Go out and kill them off just so fast as pos- 
sible. My brother here had better take these teachings of his church 
and carry them out to their logical sequence, — take his revolver in 
his hand, and go to killing all those who are doing that work of 
desolation in Chicago. ' And this whole church that believe in this 
thing should go to work killing obdurate sinners, and send them 
to this better school of reformation that awaits them in the world 
to come. [Time.] 



MR. HANSON'S CLOSING SPEECH. 

Messrs. Modei^ators, and Ladies and Gentlemen: — If my 
friend were as good at an argument, as he is at a joke, he would 
be perfectly unanswerable. It seems to me, however, the very 
poorest attitude that a Christian minister, who believes that one- 
half or two-thirds of the human race are shivering on the brink 
of endless perdition, ought to occupy, is to stand and perpetrate 
jokes and squibs and quips, while affirming the endless damna- 
tion of countless millions of immortal souls. Nero is said to have 
fiddled while Eome was burning, but his act was the act of a saint 
compared with the conduct of a Christian minister, who can joke 
and laugh at the prospect of myriads of souls suffering endless 
torment. But when he has not an argtiment to bring, what can 
he do? He has a half -hour to fill out, and so he jokes for want of 
something more appropriate. Joking seems to be his vocation. 

He undertakes the argument called the reduHlo ad absurd- 
um. He says I ought to go about killing the people I think to be 
wicked, as this world would be better off without them, and that 
they will be put where they will be improving. I ought to enter 
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on the employment, therefore, of killing saloon-keepers, etc. But 
you remember that he told us last night that "the wing of the 
atonement covered every infant cradle," but that a large portion 
of the infants that become adults will go to hell. When he says 
this, does he not say that infanticide is a Christian virtue? Rea- 
son and Scripture teach the final salvation of all nJien, is the ques- 
tion before us, and what does he bring forward here? Why, if the 
resolution under discussion had had small -pox, his remarks 
would not have caught it; they were not near enough. If buf- 
foonery and jokes, while standing on the verge of perdition 
where men are tumbling off by the million into eternal damna- 
tion, accords with his taste,— well, I suppose it is a matter of 
taste. To reply to his saloon argument let me say, that, on his 
theory, every mother ought to pray that her child may die in in- 
fancy; pray that she may close the eyes of her child in death, 
rather than let it grow to a sinful adult, and go to hell as the pen- 
alty for not having died a babe,— and I will close with his proposi- 
tion to me, to go about killing saloon-keepers, and for every baby 
he will kill to secure its salvation, I will kill a rum-seller. In the 
school of future discipline, of which he speaks, who will get the 
worst of it, he or I? This style of argument is a two-edged 
sword, but my friend here seems to have taken hold of the blade, 
instead of the hilt. 

The gentleman read a passage of Scripture in Proverbs, 
^here he represents the dear Father in heaven as looking on the 
torments of the damned, laughing and mocking as if ho were say- 
ing, — ^"O, you are catching it now! I gave you a chance, and you 
did not improve it, and now you are roasting.'* Is it our Father 
who thus laughs and mocks, or is it the gentleman's God? Talk 
about enlightening the heathen ; the one who needs enlighten- 
ment is the gentleman who has spoken here to-night. No Pagan 
ever had a God as bad as his. Search Paganism through, and 
you will find no such horrible representation of Deity, and how 
can you so misrepresent the Bible? It is not God that says that, 
—it is wisdomy-'the personification of wisdom by the author of the 
Proverbs. When people are not wise they reproach themselves for 
their folly, and wisdom seems to mock them. Mr. Lozier has en- 
tirely misrepresented the word of God in this quotation. He has 
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attributed a character to God which is not found between the 
lids of the Bible. 

As to the parable of the Prodigal Son, the younger brother 
w.as in heaven, in the Father's house. The elder brother was out- 
side, and the Father went out and entreated him to come in. My 
opponent misrepresents the parable, and he is a blind leader of 
the blind, if th|it is the way he presents the Bible to his hearers. 
The elder brother here is shown as a self-righteous person, who 
could not enter heaven till after the publicans and sinners. He 
says to his father : — ^'^ These many years do I serve thee, neither 
transgressed I at any time thy commandment, and yet thou never 
gavest me a kid that I might make merry with my friends." He 
says: — "I never transgressed," and, yet, to show how mistaken 
self-righteous people can be, he told a lie the next minute. His 
father came out and entreated him to go in, and he refitsed and 
in the next breath says: — ^**I never transgressed thy com mand- 
naent at any time !" He had the spirit of envy and anger in his 
heart, and was not admitted into heaven. My opponent says he 
does not want to go to heaven with certain people. He need not 
trouble himself, — he will never go there with such a spirit Jn his 
heart. He is like the man who was swearing, to whom the Quaker 
said:— "That is right, swear away; get it all out of thee, thee will 
never go to heaven with that stuff in thee." The elder brother 
refused to go into the Father's house ; he had envy in his heart, 
and remained outside, and must remain outside until converted to 
a better spirit. 

My brother wants me to tell you the chapter and verse that 
shows another probation beyond this life, and I will answer with 
the chapter and verse, when he will cite the chapter and verse 
showing where this life is said to be probationary to the next. 
I am a Yankee, born in Boston, and I'll answer your question by 
asking another: — Where is the chapter and verse that shows this 
life is a probation to the next? Every moment is probationary 
to the next, and will be to all eternity. 

He still seems to want to know hoio all men are to be saved 
hereafter. I have told him before this, that men are going to be 
saved by penitence, reformation and voluntary obedience. Is that 
a hard road to travel? It is the only one possible. lam sure my 
brother has tried it. I shake hands with any Methodist on this, 
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that salvation will always be voluntary. There can be no one 
forced into heaven, as I have told him several times. 

Now, in reference to Judas. Because it is said of him, *'It 
were better had he never been born,** we are told he never can 
be saved. Did my brother ever read the book of Job ? Job wishes 
he had never been born. Jeremiah, the prophet, says precisely 
the same thing of himself. And if he reads his dwn commenta- 
tor, Dr. Clark, he will find this was a common Jewish proverb ut- 
tered in time of trial and calamity. But he says : Judas was called 
a devil. So was Peter called satan and devil; therefore he was 
damned according to this style of reasoning. Finally he says, 
Judas was called the Son of Perdition and therefore went to per- 
dition, when he died. Then I suppose as John was called the 
"Son of Thunder," when he died he went to thunder! 

I have one serious complaint to make of a misrepresentation 
of facts that he gives. I will have the charity to suppose that he 
is ignorant of the nature of the Catholic purgatory. If he 4s, let 
me tell him that purgatory is not for sinners, — no sinners go there. 
The Catholic purgatory is only used for venial sins, slight defec- 
tions from duty, on the part of thejgood and pious Catholic. If he 
did not know i% I am glad to enlighten him. If he did know it 
he ought to be ashamed to try and confuse his hearers, by accu- 
sing me of advocating the Catholic purgatory. The purgatory of 
the Catholics and future discipline for sinners are no more alike 
than light and darkness. 

But I have not time to notice any more of his points, and will 
recapitulate some of the more important positions that I have es- 
tablished. I have endeavored to argue in the brief space of time 
I have had here, in favor of the proposition, "Keason and the 
Bible prove the final salvation of the human family,** and I want 
to call your attention, (though I am afraid my time will expire 
before I can finish), to the points which I have made. 

In the first place, I have proved,— (I submit to you, who have 
heard all my arguments),— that the nature and character of Chris- 
tian prayer absolutely presuppose the final salvation of all men. 
We are commanded to pray for the final salvation of all'men, and 
we are to pray in perfect faith that our prayer will be answered, 
and thus the doctrine must be true, since God never would have 
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called upon us to believe a lie,— that is, to pray in faith for what 
would never be fulfilled. And now, I ask you, if my opponent 
ha« refuted these two cardinal propositions? Jhe first one he 
admits. He prays for all men, — that he confesses. 

The second fact is, that we are commanded to pray in faith. 
Now, if he does not always pray in faith he does not fulfill one es- 
sential condition of Christian prayer, and if he does pray in faith 
for universal salvation, I shall ask him what business he has in 
the Methodist church? We must pray for universal salvation, and 
all the declarations in the Bible show, beyond any possible mis- 
take, that the two essential characteristics of prayer are, that you 
pray for all men's final welfare, and pray in faith, nothing doubt- 
ing. 

The second point I have made is relative to the final resurrec- 
tion. I am willing to rest all upon the nature and character of the 
resurrection as explained in the New Testament. I have presented 
a great aiTay of Scripture, — a large number of passages, all of 
which bear directly upon the point. I have shown that, although 
there is a first resurrection, and other resurrections spoken of in the 
Bible, there is one universal, spiritual, final resurrection after all 
these, that describes a condition of things in which sin and sor- 
row are forever banished and eradicated. 

To offset these proofs my opponent darts off and finds a pas- 
sage of Scripture here and another there, that he thinks proves 
something else. If he is correct he arrays the Bible against it- 
self, and damages his infiuence as a Christian minister, instead of 
showing the perfect harmony that exists between all the parts of 
the Bible. He will leave the impression upon skeptical minds 
that the Bible contradicts itself. But I believe that every prom- 
ise, every passage of Scripture, harmonizes with every other, and 
I take great pleasure in showing that all these resurrections 
spoken of harmonize perfectly, and all are preliminary to the final 
resurrection. I have shown that all the dead'will be raised, and 
that all will be raised to glory, — not only to immortality, but to an 
equality with the angels, and being children of the resurrection, 
become God's children. 

And thirdy — the with pleasure, prcymise, purpose and oath of 
God, are all pledged to produce this final condition of holiness 
and happiness, in which all moral beings shall be obedient to the 
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divine behests. Because God's will is not done now, we have no 
right to suppose that it never will be done. We must believe 
that it will be done, for his promises are unequivocal. The 
quotations that I have made are so full and explicit, that no hu- 
man language can add to their force or power. [Time.] 
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THUKSDAT EVENING, MARCH 20, 1879. 

Question— Bo the Scriptures and Reason teach the doctrine of the end 
less punishment of any part of the human family ? 



MR. LOZIER'S FIRST SPEECH. 

Moderators, Ladies and Gentlemen: — Before proceeding to 
the discussion of the affirmative of the question that is now be- 
fore us, it seems to me proper that I should say a word or two of 
a personal character. 

At the conclusion of the discussion last evening, my friend. 
Dr. Hanson, found it convenient to animadvert rather harshly 
upon my practical joking, as he terms it, over this very grave 
and solemn question. And he proceeded to say that Nero was 
a saint, compared with the minister of the Gospel, who could do 
such a thing as I was doing. Nero fiddled, says the Dcctor, while 
Rome was burning. Nero set Rome on fire in order to get 
another pretext for the persecution which he was waging against 
the Christians, and while Rome was burning he did "fiddle," I sup- 
pose. I beg to say that I do not think the cases are exactly paral- 
lel, however. If Nero had a number of subjects, who were in 
very great danger of having their houses all burned, and were 
pursuing such a careless course with fire, or the like, as to ren- 
der almost inevitable that result, and if Nero had earnestly 
cautioned them about it, and they had heedlessly gone on until 
fires were already beginning to kindle; and if just then some per- 
son had arisen, and undertaken to teach his subjects that there 
was no danger of the city burning, as the result of the careless- 
ness against which Nero had warned them,— if he and they had 
gone on and done this thing, then Nero might at least have been 
excusable for some ridicule toward the man who had used such 
silly persuasions and had led them to this terrible catastrophe. 
This is about the Doctor's treatment of this case, as I have un- 
derstood it. Now the talk about buffoonery and all that, is gra- 
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tultous in this case. No one knows better than my friend, the 
Doctor, that what he termed "buffoonery," in that language 
which you all understand to be the argumentum ad absurdum, is 
a legitimate form of argument, and is so recognized in every 
system of polemics. More than that, it is a Scriptural form of ar- 
gument. I don't know how he will interprete the language of the 
prophet Elijah at Mount Oarmel, unless he calls that ** buffoon- 
ery." The prophets of Baal were praying to their God to 
send fire and consume the sacrifice which they had placed upon 
the altar; and Elijah cried out to them to' "cry louder! Your 
God is asleep," or "on a journey" somewhere! "Cry, why don*t 
you cry!" — that is the idea. The argument was the argumentum 
ad absurdum'' that the Doctor frets about. "You say you can 
bring this fire by calling upon your God. Now, why don't your 
God send the fire ?" and the suggestion that he was asleep or on 
a journey, was an argument from the absurdity of the proposi- 
tion. I want to say to you, good friends, I am not joking over 
this serious question of sinners being "on the verge of perdi- 
tion," as my friend the Doctor seems to think. Far from that, 
I have never uttered an intimation of a "joke" in reference to 
that solemn and important fact. The matters I have treated with 
lightness and ridicule, are of another sort altogether. I have 
been showing the absurdity of the arguments of one purporting 
to be a Doctor of Divinity, who is holding up before the people 
the false light, — the "Jack o'lantern" of the promi^^ and the pros- 
pect of another probation beyond this life,— though he simply 
guesses it is so, as we must conclude, after his omission, for ob- 
vious reasons, to find the passage Qf Scripture that discloses the 
doctrine. The absurdity of his position and arguments is the 
point I have treated with ridicule, and nothing more. 

Now, the question before us is, Do the Scriptures and Beason 
prove the doctrine of the endless punishment of any portion of the 
human race? Not, Does the perverted human sympathy of some 
person or persons desire to prove the doctrine of endless punish- 
ment of any portion of the human race? — that is not the question. 
Not, Does the false analogy that men seem to draw, or profess to 
draw, irom Scripture or from reason, teach any such doctrine?— 
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that is not the question ; but the question is, Bo the Scriptures 
and Reason prove this? 

And, now, I might say to you, good friends, that this proposition 
that I am to discuss to-night, is a proposition made by a IJniver- 
Balist preacher, with whom, as the Doctor has told you, I held a 
discussion in the city of Indianapolis, a dozen years or so ago. 
It is his phraseology. He added that term, "and reason,^ as if it 
were of very great importance, if the Scriptures are believed to 
be the word of God. 

Then that word "endless** which is such a "sugar- stick'* with 
the Uhiversalists. You know that Word endless is a word he par- 
ticularly desired to have put in the question, in order that it 
might be used during this discussion. Doubtless my friend will 
attempt to so use it. Now, so far as "reason*" is concerned, let me 
simply say that the Doctor has admitted, and gone upon the pre- 
sumption all the way through, that the Scriptures are the revealed 
will and word of God. 

If the Scriptures teach this doctrine, we may not have any 
controversy as to its being reasonable. Admitting that the Bible 
is the word of God, reason bows before its averrments. There is 
no further controversy on that point. It is the province of reason 
in these interpretations to harmonize the word of God, and to 
bring every sentence into harmony with the whole word, so that 
each part may utter the teachings of the Bible in its entirety, and 
may concur with it. But reason is not to harmonize the Bible 
with the idiosyncrasies of any man that may undertake to pervert 
the word, and "wrest the Scriptures," either to the destruction of 
his neighbors or the destruction of himself. 

And, at this point, it is proper that I should define the word 
endless, and say that it means everlasting. Webster so defines it. 
The Doctor will tell you [that "endless** does not occur but twice 
between the lids of the Bible, and not in either case in reference 
to future punishment. I will tell you that in advance, and I will 
tell you that these two words, endless and everlasting, are synony- 
mous, and the Doctor will not question that. Endless and ever- 
lasting are words that mean exactly the same thing, and every 
child in the house knows it. "Everlasting,** Webster says, "means 
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endless. ** The Bible says:— ''They shall go away into everlasting- 
punishment;" therefore, the Bible teaches "endless punishment 

In reference to the word "punishnlent,'* Webster, defining 
punishment, says it means "to pain, to afflict with pain, loss or 
calamity for crime or fault*' And the whole question fully and 
clearly stated is this : — Do the Scriptures and Eeason teach the 
doctrine that any part of the human family shall suffer endless 
"pain, loss or calamity" for any crime or fault? 

The Doctor has had a great deal to say about my teaching 
that millions of souls are to "fry in heir* (a favorite expression 
with the Doctor — it is a question of taste, of course) to all eterni- 
ty. He will tell you all this, but am not to prove any such doc- 
trine. My affirmative in this case is, that they are to suffer end- 
less pain, loss or calamity in some form. If I prove this the case 
is gained. 

The doctrine of a future and eternal state of rewards and 
punishments is taught by the Bible, as I shall attempt to show, in 
every possible form of words, and as clearly as the Bible can 
teach anything it teaches that this must be so in the nature of the 
case, if God is dealing justly with us. It would be unjust in God 
himself to leave us in the dark touching the question of another 
probation beyond this life. 

God, if he deals justly with us must tell us whether or no now 
is the accepted time and day of salvation. And, if he has no* 
told us this, then it is not proven it cannot be— that there is not 
another probation. And, now to the argument in the case. I 
affirmed, in the first place, that probation logically underlies all 
divine government. The idea of probation, I say, is held by or- 
thodox churches, and taught by the Scriptures, as underlying all 
divine government in earth and in heaven. Happiness depends 
upon holiness. Holiness involves in its very nature free choice^ 
God has so constructed the mind of my brother that he cannot 
conceive of the idea of holiness independent of free choice. The 
very idea of constraint destroys completely the idea of holiness. 
The very essence of all freedom is the idea of choice to do or not to 
do. Essentially freedom involves the risk of apostasy. A man cannot 
be free if he cannot err in the matter of moral action, and here is 
where, in the counsels of the Almighty, the supreme difficulty 
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must have arisen,— if we might presume that this problem was a 
difBcult problem to the All- wise God. The problem was this:— 
God, as he stood alone in the immensity of the universe, must do 
one of three things. He must either create intelligent beings with 
a possibility of their sinning, or else he must create beings like 
machines and control them as beasts are controlled, or else he 
must forever stand alone in the universe. He must not have cre- 
ated intelligences at all. Now, God resolved to create, and here 
arises the first issue between the Doctor and myself. 

The Doctor says he would not have created human beings* 
without first of all determining that they should all be finally and 
eternally holy and happy. I aflarm that God did create intelli- 
gences, human and angelic, without determining this ; and I hold 
that I am in good company, in my "authorities" at least, touching 
this matter. For the Doctor will not deny the authority of his 
own Dr. Bellows, who said, in the North American Eeview, of 
March 8: 

** We do not see how men can be made holy against their wills 
or be less than miserable so long as they will not be holy." 
Further on, speaking of future punishment he says :— -"I can not 
think that it will be forcibly terminated by a fiat of Divine benevo- 
lence at any future date." 

There is Dr. Bellows on that subject. Now, I have said :— God 
created intelligences knowing that they would not be holy and 
happy. 

I reason by analogy in reference to this matter. Could a just 
God who has created beings lower than his angels, subject us to 
the trials of a probationary state such as we are undergoing now 
and at the same time fix and forever fasten beings who are su- 
perior to us in intelligence, in a state from which they could not 
fall, without probation being required of them also? | 

I say a just God could not do so, and I say it is evident from 
the word of God that he did not do so. 

I will read Jude 6th verse:— "And the angels which kept not 
their first estate, but left their own habitation, he hathjreserved in 
everlasting chains, under darkness, unto the judgment of the 
great day." 

Do you suppose that these angels were in a state from which 



Digitized 



by Google 



. 74 

they could not fall, that they were not in a state of probation at 
that time? Do you suppose that these angels were in their JineU 
home, with God in the holy place? 

Satan was the "Prince of the powers of the air,'' but he was 
not in the final heaven of the blessed. He was in his "first** 
estate, from which he fell. He was in the probationary state, and 
having failed to serve out his probation, he, and the angels who 
went astray with him, are cast down and reserved until the day 
of the revelation of the wrath of God Almighty. This was God's 
policy in reference to Satan. This is God's policy in reference to 
all. In the second chapter of Genesis 16th verse, you hear God say- 
ing to Adam: — "Of every tree of the garden thou mayst freely eat 
— but of the tree of the knowledge of good and evil thou shall not 
eat," and then proceeded to pronounce the penalty which wfes inci- 
dent upon his disobedience. 

And we are not to discuss now, what kind of death he died. 
He was put on probation in the Garden, and he fell from his pro- 
bation there ; this is all that needs now be proven. And the Scrip- 
ture abounds in such laws and precepts,— no one calls that in ques- 
tion. About the sum and substance of the Bible and the ten 
commandments, that you learned all of you, when you were chil- 
dren, proceeded on the presumption I have laid down. Man is a 
free agent. God says thou shalt, and thou shalt not. These ex- 
pressions were utterances of God's will. Now either God's will 
has been done by man ever since he uttered the ten command- 
ments, and man has kept the ten commandments, or else man has 
contravened the will of God — one of the two. Which do you 
think is true? Let God answer. 

In Ezekiel xxxiii : 11, God declares: — "I have no pleasure in 
the death of the wicked." Such is his declaralioo. He pleads with 
them and asks them, "Why will ye die?" His "will" was that they 
should 7iot die. Their will was io die. And lest it be said that 
this doctrine is only found in the Old Testament 111 give you the 
words of Jesus himself in John v : 39-40. Christ addressed the 
Jews, just as my friend, the Doctor here. "They think they have 
eternal life." That is the trouble they are in-r— that is the error you 
are in. "And ye will not come to me that ye may have everlast- 
ing life," says Christ to these Jews. Here we have the declara- 
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tion of Christ that man's will contravenes the verj' purpose for 
which he came into the world to die. And now in reference to 
God's will, a little more authority that God will have all men to be 
saved, from Dr. Hedge : 

"God will h9.ve all men to be saved in the same sense, in 
which he wills that all fruit germs shall become fruits, and all 
human embryos well formed, healthy men and women, but this 
destination is not always accomplished. Eesistance, defect in the 
stuff, collusion of forces, or what not, produce abortions in the one 
ca^e ; and defects or contradiction of the will may produce them in 
the other. The world of souls may have its failures as well as the 
world of forces." 

That is the sentiment of Dr. Hedge, whose authority he will 
not attempt to gainsay in reference to the matter of the will. — 
[Christian Examiner, July, 1859. p. 122.] (Time.) 



MR. HANSON'S FIRST REPLY. 

Moderators, Ladies and Gentlemen: — I have never more 
deeply sympathized with a man in my life, than I do with my 
friend here, in his terrible effort to explain his own dreary attempt 
at wit. It makes me recall the story of the boy who drew a pic- 
ture on his slate, and wrote under it, — "This is a horse." He had 
better do that, a great deal, than to spend a full quarter part of 
the half hour allotted to him in attempting to explain his jokes 
so that his hearers can see what he meant. On so solemn a sub- 
ject a man ought to weigh every word, as though it were gold, 
and speak as one on the verge of eternity, lest he might cause 
lightness and irreverence in the hearts of his fellow- men and 
jeopard their eternal welfare. He ought to try to speak as though 
his words might plunge his hearers into these awful horrors he 
describes as pending. Had he done that he would have saved all 
his talk about matters that were as remote as the Chinese on the 
other side of the world are from us. If he is correct, that souls 
are damned endlessly, the fate of Judas ought to draw tears from 
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his eyes, instead of laughter from his lips; and, yet, he talks 
about a God who jeered, as though it were a good joke that Judas 
was damned forever. No wonder he took nearly a quarter of an 
hour to get out of the dilemma his own words have placed him in. 

Now, he says this resolution he is discussing is the composi- 
tion of a Universalist minister, as though he would apologize for 
its present shape. Let me say that my friend here (Mr. Becker) 
thought of leaving out the word reason, and Mr. Brown (the 
Methodist minister) insisted upon inserting reason, so that this 
form is the work of a Methodist minister and not of a Universalist. 
I mention it to the honor of Mr. Brown, or any other Methodist, 
who is willing, as any Christian ought to be, to acknowledge the 
divine light of reason as a guide to right and duty, and, also, to 
show you how sure my opponent is to blunder. Every time he 
opens his mouth, as the Irishman said, he puts his foot into it. 

In reference to the last part of my friend's speech here, I 
agree with almost every word of it, and I appeal to you, if I have 
not insisted that this life is probationary. I say it is not a proba- 
tion to the next life as a whole, but every moment is probationary 
to the next, and will be to all eternity. He goes on to say that 
you cannot force men into heaven. Good heavens 1 have not I 
said so myself, over and over again. He has been spending his 
time proving to you what I admitted in advance. I believe in 
freedom now and freedom forever, of the human will. He has 
spent a large part of his time in trying to prove to you what I ad- 
mit, almost every word of. Is it because he has not anything else 
to say? 

Now, as to the authority he quotes here from the Unitarian 
denomination. I have less sympathy with them than with 
his own denomination. These men reject the Scriptures; Dr. 
Bellows not receiving the Bible as authority, and Dr. Hedge 
being a destructionist and believing in the annihilation of 
the incorrigibly bad. He brings this testimony for the sake of 
prejudicing you and making you think I am condemned by my 
own authority. I would sooner accept the views of the theolo- 
gian from SlQux City, even after his exposition of the fifteenth 
chapter of First Corinthians, and that Is saying a great deal. We 
did not bring the people here to hear us discuss the merits of the 
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Unitarian denomination. If his remarks in this oonneotion are 
relevant, this proposition should read,— Do the Unitarian de- 
nomination and Beason prove the endless punishment of any por- 
tion of the human race? 

He has gone through his half hour, without having attempt- 
ed to take a single position in favor of his proposition! But 
every man to his own taste; let him treat his proposition in his 
own way. I have nothing to answer further. It i^ fearfully hard 
work to mow where there is no grass. Did you ever try to kick 
at nothing and hit it? Were it not that I have aright to intro- 
duce negative arguments I would be obliged to sit down for want 
of something to reply to. 

Now, if the doctrine of the endless misery of a single human 
soul be true, and found in the Bible, it ought to be everywhere 
declared. God, the Father, presiding over the destinies of the 
human family, would have it everywhere written and spoken. 
The thunderings of the sky would reverberate the dreadful tid- 
ings ; the peals would never cease in human ears. The lightnings 
flashing through the sky would be incessantly embroidering the 
awful tidings in letters of fire from zenith to nadir. The Bible 
would utter it from the first verse of .Genesis to the last verse of 
Revelations, and the people who believe the doctrine, ought to 
give neither sleep to their eyes, nor slumber to their eyelids 
until they succeed in impressing the fearful news on the ears of 
all men, and the ministers of the Gospel, instead of good-natured- 
ly enjoying their dinner and their joke, happy in spite of that 
fearful doctrine, ought to incessantly thunder it in the ears of 
their fellow-men. But I give them credit for not really believing 
what they preach. Ralph Waldo Emerson says, "Few men be- 
lieve; most men believe that they believe." My friend may 
thimk that he believes it, but if ' he believed it he ' could not 
be happy. He could not enjoy life. It would, as the French 
theologian Saurin has confessed, **render life a cruel, bitter," 
and with him he would say "I cease to wonder that the fear of 
hell hath made some men mad, and others melancholy." If true, 
it ought to run reverberating in thunder-peals from Genesis to' 
Revelations. But what]is the fact? 

We have no hint in the law as originally revealed^to men, 0{ 
eternal punishment. God stated in the very beginning what he 
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meant, in tdrms so clearly expressed that they could not be 
misunderstood by any reasonable or rational man. And I desire 
in my negative argument to say that 

ENDLESS PUNISHMENT CANNOT BE TBUE, BECAUSE OF THE SILENOE OP 
GOD ON^ THE BUB^CT FOB FOUKj^'raoUSAND YEABS. 

The Almighty Father of the human family certainly would 
not fail, in the very beginning of human history, to show to every 
man the penalty of the broken law. To conceal such a doom as 
endless woe from the very first being to whom he promulgated 
that law, would be certainly cruel treachery to those whom he 
had created, and who would have the right to expect that he, as 
a good Father, would disclose the consequences of disobedience. 

If you will take the Bible, and beginning with the first chap- 
ter of Genesis, read the promulgation of the law to Adam re- 
vealing the consequences of disobedience to sinners all the way 
down, you will find this to be true, (leading men in the gentle- 
man's own church confess it to be true) that the doctrine of 
endless punishment was not intimated for 4,000 years. 

Look at the first transgression,— 5ldam never was told if he 
violated the law, that he had incurred, or should receive endless 
woe. Read Genesis ii: 15, 17: 

**0f every tree of the garden thou mayest freely eat; but of 
the tree of the knowledge of good and evil, thou shalt not eat 
of it; for in the ctoy.that thou eatest thereof thou shalt surely 
die.'' 

Adam died in the day of his sin as the peujalty of his trans- 
gression. My friend slid over this very gracefully, as though it 
were not worth while to dwell upon it; but that is just exactly 
where the shoe pinches. After his violation of the law, Adam did 
not die in the body; he lived a long time after that, as a man 
But he diei in the day that he sianed, — died ^ uioral de^th. 
Paul describes it : — Eph. iv, 18 : 

Having the understanding darkened, being alienated from 
the life of God through the ignorance that is in them, because 
of the blindness of their hearts." 

He died a moral, spiritual death. Every man dies in the 
same way, when he sins after the similitude of Adam's transgres- 
sion. Is there anything else in that penalty than temporal conse- 
quentses? Can a double-convex "magnifying lentf of Me tho.dlstic 
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prejudioe conjure endless punishment out of that penalty? If God 

intended the endless torment of Adam what kind of a God and 

Father was he, to conoeal it from him, and give him no hint of 

the awful fate before him? And after the sin was committed 

» 

how was the penalty described? See Gen. iii: 17-19: 

*• Cursed is the ground for thy sake; in sorrow shalt thou 
eat of it all the days of thy life; thorns also and thistles shall 
it bring forth to thee ; and thou shalt eat the herb of the field; 
in the sweat of thy face shalt thou eat bread, till thou return 
unto the ground; for out of it wast thou taken; for dust thou art 
and unto dust shalt thoU return." 

If tt^e gentleman had been there beside Adam he would have 
said, "After you go to the dust you will pitch off into hell, and be 
damned forever." But after the sorrow of this life, **dust thou 
art and unto dust shalt thou return," is the full penalty of the 
broken law, as God declared it. The penalty is temporal tribula- 
tion and then "you shall return to the dust" You cannot find 
any other penalty, and the silence of God as to any other is an 
unanswerable argument gainst the theory of my opponent. God 
did not intend to inflict so dreadful a doom upon his children, or 
he would have explicitly announced it 

Bead aloDg a little further to Cain's punishment, in Gen. iv, 
the penalty of the law after Cain had committed his crime : 

"And now art thou cursed from the earth, which hath 
opened her Inouth to receive thy brother's blood from thy hand. 
When thou tillest the ground it shall not henceforth yield unto 
thee her strength; a fugitive and a vagabond shalt thou be." 

Where? In eternity wandering in fire forever? Not at all. 
"A fugitive and a vagabond shalt thou be in the earth."* And 
Cain said unto the Lord, "My punishment is more than I can 
bear." Where do you find anything about endless punishment 
here? Do you suppose God meant to bring a snap judgment, 
and not tell Cain beforehand what his doom was to be ? The 
gentleman would not do this by a child of his. He would not 
take his boy and throw him into the fire and burn him up, after 
merely threatening to keep him five days on bread and water, and 
yet that would be tender mercy, compared to telling a man he 
shall ;l>e a "fugitive and a vagabond in the earth," and all the 
time intend to pitch him into eternal fires. 

I say that the silence of Ood in these first transgressions 
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shows that he never intended, then, to inflict the dreadful doom 
that my opponent is setting forth to-night 

We will follow the transgressions to the aocount of the ante- 
diluvians, and of the people at the time of the flood. Noah« the 
"first great preacher of righteousness*' (Titus il : 6),did not threaten 
the people with endless sufferings. Can you believe that God 
would describe to Noah just how long it was going to rain, and 
all the little particulars of the flood, and leave entirely out of 
sight this fearful fact, that millions were going to be punished 
forever? Keep this all back from the people, and tell them mul- 
titudes of minutiae? It is preposterous. Bead what the aocount 
says in Genesis vi. : 

**And behold I, even I, do bring a flood of waters upon the 
earth to destroy all flesh wherein is the breath of life, from under 
heaven ; and everything that is in the earth shall die. * * 
^*Every living substance was destroyed which was upon the face 
of the ground, both mnn and cattle and the creeping things and 
the fowl of the heaven." 

Now, my opponent might say, and some may think that I 
teach that these people were drowned and went right to heaven. 
I don't believe those drowned people, who did not repent, would 
go right to heaven. Eight here, in reference to Judas, my oppo- 
nent says, according to my faith "Judas beat his Lord into 
heaven by about forty days." Don't he remember (John iii:13) 
that his Lord was in heaven all the time. "No man hath ascended 
up to heaven, but he that came down from heaven, even the son* 
of man which is in heaven." He believes Christ was God himself. 
I believe he was a divine being. Judas went to heaven a long 
time after the son of God was in heaven, for he was always there. 
I do not believe Judas went to heaven until his fearful sin was 
thoroughly atoned by discipline and repentance. When God takes 
the soul out of this world for purposes wise and good, the pro- 
cesses of correction will be continued until reformation is as- 
sured. But to resume : 

Bead the account of Sodom and Gomorrah, Genesis xix: 
24-28: 

"Then the Lord God rained upon Sodom and upon Gomor- 
rah, brimstone and fire from the Lord out of heaven, and he 
overthrew those cities and all the plain, and all the inhabitants of 
he olfc/es, and all that which grew upon the ground. And Abra- 
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ham got up early in the morning, to the place where he stood 
bc^fOre the Lord, and he looked toward Sodom and Gomorrah, 
and toward all the land of the plain, and beheld, and lo, the smoke 
of ' the country went up as the smoke of a furnace." 

Kow, yov see, the fire and brimstone were here in this world; 
and it was limited. It was here, not hereafter. And pay special 
attention to these words in Lam. iv : 6 r^^I'or the punishment 
of the iniquity of the daughter of my people is greater than the 
pv/nishment of the sin of Sodom, that was overthrown as in a mo- 
ment and no hands stayed on her." If Sodom was punished 
forever, how could the punishment of the Lord's people be 
greater than the punishment of Sodom? And you will find in 
!E^ek. xvi : 55, that the punishment of Sodom is limited, and 
Sodom is to be restored. 

**When thy sisters, Sodom and her daughters shall return to 
their former estate, and Samaria and her daughters shall return 
to their former estate, then thou and thy daughters shall return 
to your former estate :" 

, Now, Mr. Lozier quotes to you that Sodom is suffering "the 
vengeance of eternal fire," and tells you that etem^al means end- 
less. How can that be, when Jerusalem suffered even greater 
punishment than Sodom or Sodom's daughters, and Sodom is to 
b^ restored? You see by this account of Sodom that the endless 
suffering of some of the wickedest|of mankind is not proved in 
the Bible. These instances all show that punishment is limited, 
and so you will find it all through the Old Testament. You will 
look in vain for 4,000 years for a single word declarative of 
endless punishment. 

Paul tells us, in Hebrews ii : 2, that under the law, " Every 
transgression and disohedienoe received a just recompense of re- 
xoard," The punishment of all these persons is fully explained as 
temporal and limited, and it is expressly declared that this tem- 
porary, limited punishment is a "full recompense of reward,*' I 
submit that the Old Testament demonstrates that God never said 
one word on the subject of endless punishment for 4,000 years. 
And now to corroborate this, I call your attention to the views 
of eminent scholars. Warburton, in his Divine Legation, says : 

** Bpth the rewards and punishments promised by heaven aye 
teihporttl only, such as health, long life, peace, plenty, and do- 
mtnibn, etc. ; diseases, premature death, war, famine, want, sub- 
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jeptioQs and' captivity, etc. And in no (me place of the Mosaic 
J^iitutee, is there the least mention, or intelligible hint of the 
rewards and ptmiahments of an/otMr life.*- Jahp says : — " We 
have not authority, therefore, decidedly to say that any other 
motives were held out to the ancient Hebrews to purspie the 
good and avoid the evil, than those which were derived from the 
rewards and punishments of this life.*' Dr. Campbell: — ^^It is 
plain that in the Old Testament the profoundest silence is ob- 
served in regard to the state of the deeeased, their joys, sorrows, 
happiness or misery." 

This is the summing up of this line of thought, and I submit 
it is worthy of your candid consideration. I do not imitate nay 
opponent and ask you to plug up your ears lest what I u^y say 
shall peril your immortal souls. I would not if I could, and thank 
God, I could not if I would. I ask you to read the Scri|>tures 
without trembling, look upon the evidence with all the candor 
that a child should have when reading the will of God, his Father. 

These considerations show that the penalties of sin are of limi- 
ted duration, and that alone will explain the reticence of God on 
this great subject, even if the penalties shall continue in the future 
state. But did God mean all the time when he told the Jews they 
were going to have fever, and itch, and brief, temporal calamity, 
that they were to suffer endless torment, and never mention 
this supreme penalty? You can only say this on the ground that 
God was the cruelest of the cruel, if all the time he was talking 
about these minor details, he had this fearful fate in store for 
them. 

I desire to impress upon your minds the fact of the silence of 
God for four thousand years. lehallenge my brother here, to 
deny it. If he attempts to question this, he puts himself against 
the ablest men and commentators of modern times. And if end- 
less punishment was not then impending, under the severe dis- 
pensation of Moses, it certainly would not be found in the milder 
message of the Prince, of peace : 

'*Gk>d'B seryant, Moses, quaked and feared, 
When Sinlad's tbondering law he heard. 
Bat Gtospel grace with accents mild, 
Speaks to the sinner as a chUd." 

And yet though Moses gives no hint of it, it is claimed that 
the milder gospel comes and breaks upon the ear of the world 
the awful intelligence of the endless ruin of a portion of mankind! 
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I BBPBAT THAT THB SILEKOS OF OoD FOB FOUB THOUSAJTD 7BABS, IN 
BIIFBBENGB TO THIS MATTEB, IS AN UNAlfrSWIiBA^LB DBBCOKSTBATIOir IBAT 
OfOD T>TD NOT MBAN TO INFLICT ENDI^ESS PUNISHMENT THBN, AND IF HB 
I>ID NOT THEN, HB NBVBB CAN INTBND TO INFLICT IT, [Time.] 

-♦r 

Bey. Mr. Brown here arose and observed thjat he did not msiat 
on the use of the word reason in drawing up tiie proposition un- 
der disoussion. He had the proposition and submitted it to Mr. 
Becker, and decided if it was considered proper, and accepted by 
the parties in the discussion, it would be all right He added, but 
did not ** insist *• on the introduction of the word reason. 

Mr. Becker replied: — "Perhaps the word insist is a little too 
strong, but the original proposition was without the word reason, 
and after it had been submitted to Mr. Lozier the word reason 
appeared. I do not know that he insisted upon it, but it was his 
production." 



MR. LOZIER'S SECOND SPEECH. 

MoDEBATOBs, Ladibs AN© Gentlembn: — In reply to my friend, 
the Doctor, this much further may be said in reference to the 
form of this question : 

I did not care anything about the " form." If I had, I should 
not have consented to it. The proposition framed by Mr. Becker 
came with his challenge to me. That challenge entitled me to be 
the respondent, according to the usual order, in the opening of the 
discussion; but Mr. Becker not only wanted to name the question, 
but wanted me to open the fight, which is contrary to all custom. 
When a man is challenged he is not expected to take the ** lead* 
in the discussion. I objected to his putting me first in a contro- 
versy of his own choosing. That I should discuss his affirmation at 
the "start" was all I objected to. I want ** reason " there, just as 
it is written in the questions under consideration, for whatever is 
revelatibn must accord with the highest reason. 

The Doctor has been kind enough to invite us to correct him 
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if he hafi misled us in any respect. I shell not intimate that he 
has done anything so bad as he seems to think we suspect him of 
doing. He told you last night that God had pledged himself ** by 
his oath " to the final salvation of ihe race-^and, as I remember, 
gave in support of this Isaiah xiv, beginning with the twenty-fourth 
verse. I want to read you this " oath" that God there records: 

*" The Lord of hosts hath sworn, saying, Surely, as I have 
thought, so shall it come to pass; and as I have purposed, so shall 
it stand. That I will break the Assyrian in my land, and upon my 
mountains tread him under foot; then shall his yoke depart from 
off them and his burden depart from off their shoulders.* 

That is the " oath " the Doctor gave us upon which he was 
going to ** save everybody, finally and eternally in heaven,* as I 
understood it! 

Now, in reply to about all the Doctor had to say in his expres- 
sions of " pity * for me, and in relation to these words of ChriBt 
concerning Judas : — It is a common expression to be sure. I do 
not claim any originality for it, but some one has said, " I am re- 
sponsible for the argument, and not responsible for the capacity 
to understand it." So say I in this case. My friend has wasted his 
sympathy and your time. 

The Doctor left us with the proposition that if I would show 
where the Bible taught ** probation" then he would show us — (that 
which he did not show us in his afiOrmative argument) — where the 
Bible taught that man shall be ".finally holy and happy; " and he 
would give the chapter and verse. I was arguing in support of 
the proposition that all created intelligencies are ''on probation" — 
angels as well as men. I proceeded on the assumption which can 
not be questioned — that man is on probation, as shown in the case 
of Adam, and that was all I was undertaking to do. The Doc- 
tor will get tired of this distortion and perversion of my argu- 
ments before he gets through— see if he dop't See ilf I am not 
able to cure him, so that he will be well, before he gets back to 
Chicago, I wfi|.nt to say further, in answer, to his sophistries re- 
garding the alleged '' silence " of the Old Testament Scriptures 
uponthe sul:^jectof the eternal punishment of man, if the Bible 
were silent and had been silent through all the 4,000 yearp 0/ Old 
Testament history in reference to that matter, the reason might be 
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Riven thue:^God has always dealt with mankind with reference 
to their condition and the light that they posBessed. ^ 

And I am here to say most frankly to tffe Doctor and to this 
audience, that I don't believe that God dealt with these people in 
the infancy of their being as he will deal with us who have the 
ll^ht and the influence of the Gospel as we possess it in this day. 
The poet has said:—" We are living in a grand and awful time." 
We are living in a blaze of light — in a day of terrible accountabil- 
ity. 

The Doctor knows the teaching of- the Soripturea relative to 
to the policy of the Almighty toward the people in those days of 
d€u:kness and ignorance. Paul announced that policy to the 
Athenians in Acts xvii : 30, where he speaks thus : 

"And the times of this ignorance God winked at; but now 
commandeth all men everywhere to repent." 

The question^ is not, what was the policy of God at the begin- 
ning, with these " infants " he had in his hands, who had no more 
light than your little boy. The question is,what will God do with 
enlightened sinners of the present? He is not going to damn peo- 
ple if they don't know what are the moral results of offending. 
And this light came, and as the race grew older, accumulated. 
The Doctor has himself admitted that these people destroyed by 
the flood did not go to heaven. They went to the place where 
Judas has gone, according to the Doctor's theory. 

The Doctor brings Scripture citation to show that God 
warned these people of what was coming; and yet God did send 
that penalty upon them. He will not inflict penalty upon men of 
which he has not forewarned them, according to the Doctor's own 
assertion. 

We proceed with the "argument," which the Doctor is so anx- 
ious I should give you. It is conceded that man is in sin-^is in 
sin by his own free will, having failed to keep hie probation; failed 
to obey God in the probation which God has allotted man. 

And now I make this broad proposition as the foundation of 
all further argument that I intend to make upon this question : 

Faith in the Lord Jesus Christ, will alone prevent eternal pun- 
ishment of an/y human being to whom Christ is vntelligently pre^ 
sented. 

And upon this proposition I want to say once for all, that the 
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8oia«kiUing sin is the rejection of that Savior whom God found it 
necessary should come to the earth, and suffer and die that man 
might be saved.: The soul-killing sin is the rejeotion of this 
Ohrist And, I rei>eat, whoever, having had Christ presented to 
him for his acceptance, rejects him, suffers the penalty of eternal 
death and destruction. Observe, I do not mean the heathen, or 
infants, or idiots. I don't believe that sort of slander against the 
Almighty. Bemember, I say those to whom the Lord Jesus Christ 
is intelligently presented. 

I defy the Doctor to furnish a passage of Scripture intimating 
that any one who rejects the Lord Jesus Christ shall be eternally 
saved. It is a necessity that men shall believe on him in order 
to be saved. Our Lord Jesus Christ himself so declares in these 
words : 

" For God so loved the world that he gave his only begotten 
Son, that whosoever believeth in him should not perish, but have 
everlasting life.*'— John ill.: 16. 

To provide salvation through believing in the Lord Jesus 
Christ was the object that God had in presenting Christ for man's 
redemption. He came to die in order that men believing on him 
** should not perish, but have everlasting life." 

And now I will offer some Scripture additionally in support 
of the doctrine of the endless punishment of the wicked. The 
Doctor has told you there is nothing in the Old Testament Scrip- 
tures on this subject. But I will call your attention to the clos- 
ing words of the last chapter of the prophecy of Isaiah Ixvi : 24 : 

**And they shall go forth, and look upon the carcasses of the 
men that have transgressed against me ; for their worm shall not 
die, neither shall their fire be quenched, and they shall be an ab- 
horring unto all flesh." 

And there is much the same language, or rather the same 
thought in Be v. xiv: 10-11, showing a marked coincidence be- 
tween the close of the prophecy of Isaiah and the close of that of 
the Apocalypse: 

** The same shall drink of the wine of the wrath of God, which 
is poured out without mixture into the cup of his indignation; and 
he shall be tormented with fire and brimstone in the presence of 
the holy angels, and in the presence of the Lamb. And the smoke 
of their torment ascendeth up forever and ever, and they shcdl 
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hBi^B:no raati day.QQri)ig^,\'y4io wo(r»hip!the l^east and hia image, 
and whosoever repeiveth the ii[iark ot hia n^me." 

Now the Doctor will tell you,, I. have ao doubt, that, this hius 
reference to the " d^struotion of Jerusalem,'' • or fliat thjis punish- 
ment occurred hef pre Christ camei or soj^aethiQg of the kind* If 
ike aittempts taao di0po8e of thds prophieoy, I i^fr ant to ask the Doc- 
tor to explain what is meant just back in the twenty ^second verse 
by the " new heavens and the new earth " that the prophet speaks 
of, that God intended to create in connection with the event here 
set forth. 

Now, in reterenee to this expression, " where th^ worm dieth 
not, and the fire is not quenched," I presume ithe Doctor will have 
Bome light for ub on that subject, and W!e are all glaidto have any 
light that he is prepared to give us, but we will take an exposi- 
tion upon this subject in advance, firom Christ hiuMaelf. See Mark 
ixi: 4a-48: •. 

" Ai^d if thy hand offend thee, out it off. It i& better for thee to 
enter into life maimed than having two bauds to go into heU, into 
the fire that shall never be quenched. Where their worm dieth 
not, and the fire is not quenched. And if thy fbot offend thee, cut 
it off. It is better fbr thee to enter halt into life than having two 
feet to be cast into hell, into the fire that never shall be quenched. 
Where their worm dieth not, and the fire is not quenched. 
And if thine eye offend thee, pluck it out; it is better for thee 
to enter into the kingdom of God with one eye, than having two 
eyes to be cast into hell fire, where their worm dieth tiot and the 
fire is not quenched." 

"If thy hand offend thee cut it off." Now, the Doctor will tell 
you, perhaps, that these expressions argue nothing, — that Christ 
is talking about entering into the present life^ and that they are 
already In the life that is meant by the Savior when entering 
into life. ; 

It is the same 'Uife" that the Savior refers to, when he declares 
to these people,— ''And ye will not oome unto methc^ ye might 
ha^e lifej^-'John v: 40. It is this life they are to enter into, the 
etemM life that Jesus spoke of in bis declaration to Nicodeihus, 
when he used the words that I quoted a little while a^ n^" Who- 
soever believeth in him should not perish but have everlasting 
Ufe." The life that he speaks of here is the life he was speaking 
of in the former part of the chapter. 
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Now, turn again to Daniel xll: 2. The Doctor did not make us 
clear on that subject last night, and as long as he ha& taken occa- 
sion to say* that the doctrine of eternal punishment is not taught 
in the Old Testament Bcriptures, you must beg his pardon, and ask 
him to explain this phrase in Dattiel,— this deolarAtion that "many 
of them that sleep in the dust of the eaiiii shall awak^, some to 
everlasting Hfe, and some to shame and everlasting contempt." 

Now, the question simply is. Does that have reference to * the 
destruction of Jerusalem ?** Who were these ^'many that sleep in 
the dust of the earth," who came forth "to shame and everlasting 
contempt," at the destruction of Jerusalem? Who were they? 

And if sotftebody did come forth, hell have to tell us another 
thing: — What became of those who came fbrth "to shame and 
everlasting contempt?" If this "shamd and cont^mpf^ i8n*t ptm- 
ishmentt and everlasting punishment, then the Doctor *has g^ned 
his case. We come now to the New Testament; John iiit 86. "He 
that believeth on the Son hath everlasting life J and he tlfat be- 
lieveth not the Son shall not see life ; btit the wrath of Go4 abideth 
on him." The Doctor will perhaps give you a quibble upon the 
word "abideibh," such as, "Abiding, or to abide, does not indicate 
everlasting." 

Now, friends, the question is about life, B,nd not about the 
word abideth. The unbeliever " sJiall not see life,'' — hence the 
abiding wrath. That word "abideth," conveys the idea of the 
wrath of God remaining upon him, or hanging ofver him and fail- 
ing upon him. That is the way Jesus and the peoplfe Uhd^stood 
the word in the Bible. "Abideth" means the opposite of anything 
transient. Thus in Psalm xci : 1,— "He that dwelletJi in the i^ecret 
place of the Most Hi^ shall abide in the shadow of the Almighty." 

That, however, is not the point at issue. The quibble, if he 
makes it, must be made upon talis word, life. "He shttll not see 
life^" I^ is not this physical life, for he sees that before God A!^ 
mighty asks him to believe. It id ^ndther life, the "evcHfastln^ 
life^ that he speaks about in the beginning of the vetse^-^"&e (^lat 
believeth on the Son hath everlasting life." And ^^our intelligeiiee 
will not naturally accept any other construction. 

i Now, lest the Doctor might be disposed tb (^uilMe over th^ 
let us see how Christ interprets it. John iii; 14-16: 
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"And as Moses lifted up the serpent in the wilderness even so 
must the Son of man be lifted up : That whosoever believeth in 
him should not perish but have everlasting life. For God so 
loved the world, that he gave his only begotten Son, that whoso- 
ever believeth in him should not perish but have everlasting life.** 
Now, mark you — ^"perish" and '•everlasting life" are placed in 
antithesis all the way through. On the one side, everlasting life, 
and on the other side, perish, conveying the very thought that 
th.ey would not all accept of everlasting life. And Christ unques- 
tionably intended the people should so understand it So much, 
tlaen, with reference to the question of life. 

We come now to another matter, and the next case I 
want him to look into is not about everlasting life, but about 
everlasting punishment In this case, the Doctor will make you 
a splendid quibble, I have no doubt. I refer to Christ's utteran'ces 
in reference to the blasphemy against the Holy Ghost. 

The Savior, himself, says in Matt, xii : 32 : — "And whosoever 
speaketh a word against the Son of man it shall be forgiven him : 
but whosoever speaketh against the Holy Ghost it shall not be 
forgiven him, neither in this world, neither in the world to come." 
So says Christ in Matthew upon that subject, and in Mark, iii : 
29, he says : — *^But he that shall blaspheme against the Holy Ghost 
hath never forgiveness, but is in danger of eternal damnation." 
Now, the point is simply here :— The Doctor told us Christ 
ought to have given fair warning on this matter. . Here it is. The 
Jews had been saying that Christ cast out devils by Beelzebub, 
the prince of devils, and had blasphemed against the Holy Ghost. 
Now, Jesus says that this blasphemy against the Holy Ghost can 
never be forgiven, in this world or in the world to come. 

The Doctor will say Jesus meant "this age,"* or something of 
that sort. Christ repeats:— "He hath never forgiveness, but is in 
danger of eternal damnation.'* Now, if the Doctor can prove that 
this does not mean everlasting punishment, well and good. It 
must be shown, not, as in som^ other cases, dismissed with a mere 
verbal quibble. 

One thing further. The Doctor will say he don't believe it will 
be forglyen. He will tell you it will not be forgiven,— that they 
are to pay the penalty of it, and then receive everlasting reward. 
Are they to pay it ^without repentance? Are they to be brought 
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into heavetr without repentttnioe? IH he r^ady to say that? If so, 
I want him to re<5on<?lle this passage, wbichi jl leave him to grind 
over until you are satisfied asiv^ll aa himseH: Hebrews vi: 4-6: 

"For it is imposMble for those who were ono^ enlightened, ajid 
have tasted of the heavenily gift^ and were made partajcers of the 
Holy Gho9t, and have taat^ the good woixi of Oo4, and the 
powers of the world to. come, if they shall fall fl.way, to renew 
them again unto repentance; seeing they crucify to themselves 
the Son of God Afresh and put him to an open shame.** 

What led' td this note of warning? It appears that some of 
them were backslidiijig over their discussions. Paul did not want 
f people to be running around the country debating this question 
of eternal punishment. He tells them so in the preceding verses, 
-—exhorts them to let such things be and *^go on to perfection,'* 
concluding with the solemn warning cited above. 

Now, Paul says by inspiration, it is impossible to ren&w the 
people unto repentance, who sin against the Holy Ghost, and are 
putting Christ to open shame. They c^n not be renewed to 
repentance; the Doctor does not claim that they can escape with- 
out it. Now, let the Doctor get them out of hell if he can. I 
must beg him to do this, and to tak^ care of his friend Judas that 
he has so much sympathy for, or he will lose his case. The 
Doctor thinks we "ought to be in tears over it." Christ did not 
shed many over Jiidas. Jesus said concerning him, in his prayer, 
"While I was with them in the world 1 kept them in thy name: 
Those that thou gavest me I have kept, and hone of them is lost, 
but the son of perdition, that the Scripture might be fulfilled." 

Jesus says Judas was "lost." The Doctor says he was saved, 
but I believe Til take Christ's word on that point, even if the 
Doctor did "come from Boston." The Doctor don't believe in any 
levity on this subject,— none from this side. Yet the Doctor, with 
all his gravity and dignity, has ventured to make a play on this 
solemn subject; has ventured to make a play on my words about 
Judas, and the play was,' that because I said he' was the son of 
perdition, therefore h go to perdition^ "so, John wa6 the 

son of thunder, and 1 t g<p. to thunder." , 

If we accept the '^s proposition, it wjU take sofaie folks 

to hefl, after all, for 1 is o1^ illi and Others were called the 

sons of Belial, and tl go to' belial," aid the d'tildreM of the^ 
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devil, of whom Christ spoke, will "go to the devil,** under the 
same rule. 

As soon as he gets his friend Judas taken care of, I would 
furthermore like to have him fix up this matter about the Prodi- 
gal Son, that he left in a bad fix, last night. Look at it. Jesus 
represents the father as Haying to his son : — "Thou art always with 
me.* He had bieen at home with him in heaven. The Doctor 
tells us the Prodigal came out of hell and came into heaven. 

And How the Prodigal Son has come to heaven, and the other 
son vxm^t go into heaven, according to the Doctor's theory, and 
yet he is not in hell. He was neither in heaven nor in hell ! How 
about this new doctrine he has given us; this new doctrine of the 
next probation ; about this new heaven that the elder brother is 
in, where he is ** always with ** the fa,ther, and has all the father 
has, and yet is not in heaven? [Time.] 



MR. HANSON'S SECOND REPLY. 

• 

MoDEEATOBS, Ladibs AND Ggntlemen I — The first remarks of 
the brother who has just taken his seat, were to this purport:— I 
had shown that the purpose of God is to save all men, and then, 
after proving that, in direct terms from the Bible, I quoted sev- 
eral passages to show that the purpose of God, wherever re- 
ferred to, any and every purpose, will be accomplished. I quoted 
several passages of Scripture in which God speaks of his pur- 
pose, as in reference to tjie Assyrians, etc. Now that purpose was 
accompli€|h^d. Divine iji;ispiration records the fact that every 
purpose of God .has been or will be accomplished.^ My, opponent, 
instead of replying to the point made that God purposed this, and 
therefore it must be accprnp^shed, found it convenient in refer- 
ence to the Assyrians, to si^y. that I had quoted this passage in 
connection wijbh the aal^e^ijipp. ot.^ll men. If his ears were at- 
tending to me, he knows jt^at I.jdW. not quote it for that purpose. 
He misrepresents me. But his advantage with you is only tem- 
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porary» — it is no longer in your minds. God says he purposes^ 
ultimately, to save all mankind, and the account in reference to 
the Assyrians shows that the accomplishment of his purpose is 
certain. Thus we have the assurance that the purpose of God, 
wherever given, will be accomplished. 

I solemnly aver that my opponent has not produced one sin- 
gle, even temporary advantage in your minds, unless he has first 
misrepresented the Bible, or my position, as he has done in this 
instance. He seems to be afflicted with a mental strabismus that 
makes him look cross-eyed at every position of mine. I hope it 
is not intentional, though it certainly is actual. 

And then* he keeps reiterating concerning the probation of 
man beyond this life. But he has not, and cannot produce a 
single proof that the condition of eternity hinges on this life. 
Every moment is probationary, one moment to the next. Where 
is his proof that eternity is determined by human conduct here? 
He has given none, — he can give none. 

I am very glad that he admits here, virtually, that in the Old 
Testament, certainly for a long time, men were not aware of the 
penalty of endless punishment. God, he says, will not judge men 
harshly, but will deal kindly with those who have never heard of 
Christ. According to this, Jesus Christ is the greatest calamity 
that ever came to man, and his Gospel, that is announced as good 
news to all creatures, is really the worst possible tidings to men. 
My friend says that those i^ho never hear of Christ and never 
reject him, will not be damned forever. Now, what an awful 
calamity for ministers of the Gospel to go and preach Christ 
when, if a man happens to reject him, his immortal soul is to be 
damned, while if he had never heard of him he would be saved ! 

He says the heathen who never heard of Christ, are not going 
to be subject to the same laws that we ane. The heathen are not 
to be dcimned forever, because they have never heard of Christ. 
The idea then of sending money to the heathen, if by enlighten- 
ing them we secure their damnation ! Why, it is the greatest, 
the awfuUest cruelty that ever was thought of by man. How can 
any one, believing 'as he does, send a missionary to enlighten the 
ignorant and thtls secure their itomortal woe? He laid down the 
proposition with a great deal of force, that faith In Jesus Christ 
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alone Will preTent eternal punishment, and those who intelli- 
gently reject Christ, and those alone will be damned forever. 
Now, then, I would say, if you, believing as he does, — if you have 
£L child, you ought to immure that child somewhere, so he shall 
never hear of Christ, for fear he shall do what the majority of 
men have done so far, — reject Christ. To secure ignorance, 
under the light of this doctrine, becomes a cardinal obligation, 
solemnly incumbent on all. 

After these preliminaries he comes at last to the Bible, and 
says there are some passages in the Old Testament that do teach 
the doctrine of endless punishment, notwithstanding the quota- 
tions and testimonies I made and gave you. What does he do to 
prove it? He does not begin at the beginning of the Bible; does 
not show you where the law is originally announced, but goes 
almost to the'New Testament, and all at once stops'at Isaiah ixvi, 
and reads a part of the account where somebody is going to be 
damned forever and ever. Now I am going to read you the whole : 
"And it shall come to pass that from one new moon to an- 
other, and from one Sabbath to another, shall all flesh come to 
worship before me, saith the Lord.*' 

If he had read all the words of the passage he would have 
shown you that the whole transaction is one in this world, and 
Umlted. 

**And they shall go forth and look upon the carcasses of the 
men that have transgressed against me, for their worm shall not 
die, neither shall their fire be quenched ; and they shall be an ab- 
horring unto all flesh,"" 

Do you suppose there are carcasses festering in the eternal 
world? By no stretch of the imagination can the language be 
applied to the eternal world, — surely there will be no new moons 
and Sabbaths, and carcasses festering with worms hereafter. The 
scene is in this life. 

As to the words the "fire is not quenched," and soon, they 
should not be literally understood, — the word that is rendered 
unquenchable all through the Old Testament, as well as in pro- 
fane Greek literature, and in the New Testament, does not de- 
note a fire that never goes out; but a fire that will not go out 
xintil it accomplishes the purpose for which it was kindled. We 
find similar language in Jeremiah, vii : 20 : 
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''Therefore, thus saith the Lord God; behold mine anger and 
. ^yfury shall be poured out upon this place, upon man and upon 
beast, and upon the trees of the field, and upon the fruit of the 
ground, and it shall burn, and shall not be quenched.** 

Here is the unquenchable fire, not only for man but for 
"beasts" and "trees'* and "the fruit of the ground." The un- 
quenchable fire means simply a fire that cannot be quenched 
until it accomplishes its purpose. The idea is given in Jeremiah 
xviL: 

"But if ye will not hearken unto me to hallow the Sabbath 
day, and not to bear a burden even entering in at the gates of 
Jerusalem, on the Sabbath day; then will I kindle a fire in the 
gates thereof and it shall devour the palaces of Jerusalem, and it 
shall not he qv,enched" 

And what is the use of the language that my brother quotes 
about "the worm that shall not die?" In Parkhust's Lexicon we 
have the authoritative explanation:— "Our Lord seems to allude 
to the worms which continually preyed on the dead carcasses 
that were cast Into the valley of Hinnom, Gehenna, and to tiie 
perpetual fires that were kept burning to consume them." 

We are told that near Jerusalem at the time of our Lord, the 
valley of Hinnom had been turned into a receptacle for refuse 
and seweage, and that the bodies of criminals were cast there 
till it became very loathsome, and a fire was kept constantly burn- 
ing, and the allusion to the fire burning had reference to that 
place, which was made an emblem of the punishment that should 
come upon the sinner. The unquenchable fire, Hammond says:— 
"Is a fire never quenched until its work has been done." Dr. Clark, 
on the passage. Matt, iii: 12: 

"Whose fan is in his hand, and he will thoroughly purge his 
fioor and gather his wheat into the garner; but he will bum up 
the chaff with unquenchable fire.** 

"It will bum with a fire that cannot be extinguished by man." 
Bishop Pearce says : — " It signified utter destruction of the Jews. 
In the whole verse the Jewish state is expressed in the terms of 
the husbandman. This was a common expression among the 
Greek writers in the time of Christ." And in describing the mar- 
tyrdom of several Christians at Alexandria, Eusebius says: — "They 
were carried on camels through the city, and in this elevated po- 
ition, were scourged and finally consumed or burned in puri as- 
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besto, (Greek rendered) unquenchable fire," and yet^^these bodies 
were burned in a few hours. 

The unquenchable fire, wherever found in the Old Testament, 
in reference to carcasses of men, or in reference to tree and plant, 
means that it shall burn until it shall accomplish its purpose. You 
will find it used exactly so by Plutarch in [his biographies. He 
says the fire in the temple is "unquenchable," but that fire has 
long since gone out. Our Lord and Savior says the same thing, 
but that unquenchable fire has gone out. The fires sent upon 
man and beast and plant were unquenchable, though they have 
gone out long ago. 

And now, I ask you, reasonable men and women, what right 
has my brother to stand up here and say that the blessed Jesus 
meant something entirely different from the uniform usage of the 
term in the Greek? I wonder if he feels as though I have ex- 
plained the matter of the meaning of unquenchable fire, as he has 
kindly requested me to do? 

But, he asks me what life they go into when they go into life 
maimed ; and Til ask him if it means endless life in heaven ? Do 
souls enter the realms of endless blessedness maimed? No; this 
is the idea of the language : — It is better that you have one foot 
or hand and go into life maimed, than to have both feet and hands 
and be cast into unquenchable fire. The meaning of the lan- 
guage is that a person should cut off an offending hand or foot 
which represents some worldly advantage, rather than to forego 
the enjoyments of the Christian life. This is as true now, as then. 
In the light of Christianity, it is better to surrender any worldly 
advantage, if it be necessary, in order to enter upon the Christian 
life. 

Now, he wants me to give some more light on that verse in 
Daniel. I have given him all the light the Bible has. He wants 
me to explain all the particulars. All that I am called upon to do 
I have done. This everlasting shame and everlasting contempt 
were to be experienced before some people died, who heard our 
Savior. His words were: — "This generation shall not pass away 
until all these things shall be fulfilled." Christ refers to that res- 
urrection of which Daniel speaks, showing that it shall come to 
pass immediately, before some persons die, who hear his words. 
In reference to "eternal judgment," in Hebrews, vi: 4-6, he 
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says it means that people should not be going around the countay 
challenging others to debate; but if he is willing to accept a chal- 
lenge, why may it not refer to him? It may mean those who ac- 
cept as well as those who give challenges. 

He says that it is "impossible," after certain persons have ac- 
cepted Christ and then rejected Christianity, to renew them to 
repentance. Now, he ought to know, as a student of the Bible, 
how that word "impossible," is used. Do you not recall that pass- 
age of Scripture where our Lord said:— "How hardly shall they 
that have riches enter into the kingdom. It is easier for a camel 
to enter into the eye of a needle, than for a rich man to enter into 
the kingdom of God." The disciples said:— "Who then shall be 
saved f and the Savior answered : — " With man it is impossible, 
but WITH God all things are possible." In the sense indicated, 
these persons who were apostates, were more difficult to renew 
than if they had not apostatized. 

One little point I have overlooked, and I will allude to it — it 
is a very curious phenomenon presented here. My opponent and 
myself seem about to have changed sides, and, for once in his life, 
he is advocating a doctrine that seems more merciful than mine. 
Those who were drowned in the deluge, were immediately saved, 
he says, because they did not know any better. Now, I say, they 
did not go to heaven at once, and he certainly ought to compli- 
ment me for teaching a doctrine that is more like his than his 
own belief. If the deluge swept millions into heaven in all their 
sin, his hell is of little use to him. According to the teachings of 
my opponent, Christianity is the greatest calamity of modern times, 
inasmuch as it renders hell certain to millions of people who, if 
they had never heard of Christ, would have gone to heaven and 
been saved, notwithstanding their sins, while millions of people, 
far better, are damned ! 

I believe I have touched upon all the points he has mentioned, 
and now I want to say that the real point, the real question be- 
tween my opponent and myself, turns on certain words in the 
Bible that denote duration, rendered everlasting, eternal, forever, 
etc. These words do not, in any instance, themselves alone, unless j 
they derive additional meaning from the subject to which they I 
are applied, mean endless ; and I will proceed to show, in the little 
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time I have left this evening, that everlasting, forever, and the 
like, from the beginning to the end of the Bible, are used to sig-^ 
nify limited duration and never endless duration, unless they are 
oonnected with some subject that gives them additional meaning. 
To illustrate:— I say a great apple, a great dog, a great house, a 
great horse, a great mountain. Great is an elastic word. A great 
clog does not mean a dog as big as a house. Just so the word ever- 
lasting applied to different subjects has different meanings ; and 
where it seems to mean endless, in connection with a passage, a 
careful examination will show that it means nothing of the kind. 
I will give you, the first of all,the definitions given by the lexicog- 
raphers of the day, which teach that the words everlasting, eternal 
&nd forever, do not mean endless, intrinsically. Then I will show 
you their usage in the Old and New Testament, and in the writ- 
ings immediately following Christ, to prove that the meaning is not 
endless usually, and, having shown that, will ^ quote passages re- 
ferring to everlasting punishment. Everlasting, applied to pun- 
ishment, derives its meaning from the word punishment, and 
must be limited. Applied to God, the everlasting God, then it 
means endless, because it derives its meaning from the infinite 
God. Applied to the hills, everlasting hills which will one day go 
away in smoke and vapor, the meaning is limited. So you per- 
ceive it must be used in a limited sense, when connected with 
punishment. 

I will call your attention, in the first place, to the opinions of 
critics and lexicographers. The oldest lexicographer known, 
Hesychius, who wrote between the years 400—600, gives the 
meaning of the word rendered forever, and the like, — "life of 
man,** "time of life,'' — a limited meaning. Theodore t, another 
lexicographer, says : — "An interval, denoting time, sometimes in- 
finite, when spoken of God; sometimes proportioned to the dur- 
ation of the creation, and sometimes to the life of man." John 
of Damascus, in 750, says:— "The life of every man is called aionJ' 
Phavorinus, another lexicographer, in the sixteenth century, 
gives:— "-4 ion, time; also life, habit, or way of life. Aion is Also 
the eternal and endless, as it seenis to the theologian ;" thus admit- 
ting that the theologians had then incorporated a new meaning 
which the word did not have up to that time. Next, Fll quote 
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Schleusner, one of the most eminent and learned writers on sa- 
jcred literature:— "Any space of time, whether longer or shorter, 
past, present and future, to be determined by the persons or things 
spoken of." Donnegan, a well-known lexicographer, says the 
word means **time, space of time and life, ordinary period of man's 
life, age of man, man's estate, long period of time, eternity ; aion- 
ios, of long duration, lasting permanent, eternal** Dr. Taylor, 
who wrote the Hebrew Bible three times with his own hand, 
says: — '*It signifies eternity, not from the proper force of the word, 
but when the sense of the place or the nature of the subject re- 
quires it, as God and his attributes." McKnight, Scotch Presby- 
terian, thinks the words "being ambiguous, ought always to be 
understood according to the nature and the circumstances to 
which they are applied." He thinks the word sustains endless 
punishment, but adds : — "At the same time I must be so candid as 
to acknowledge that the use of these terms, forever, eternal and 
everlasting in other passages of Scripture, shows that they who 
understand those words in a limited sense, when applied to pun- 
ishment put no forced interpretation upon them" And this is the 
language found in the writings of difiPerent commentators — Jones, 
Alexander Campbell, Whitby, Pearce, Scarlett, Prof. Stuart, and 
various others ; and I will close the list by giving the words of 
Prof. Tayler Lewis, a most eminent Greek scholar and Presbyte- 
rian clergyman. He says the word means, pertaining to the world 
to come, in the passage, Matt, xxv : 46, "They shall go into ever- 
lasting punishment," (and I commend it to my dear brother, not 
as coming from me, but from a^strictly orthodox scholar): — ''The 
preacher, in contending with the Universalist and the Restoration- 
ist, would commit an error, and it may be, suffer a failure in his 
argument, should he lay the whole stress of it on the etymological 
or historical significance of the words aion, aionios, and attempt 
to prove that of themselves they necessarily carry the meaning of 
endless duration. These shall go away into the restraint, impris- 
onment of the world to come, is all we can etymologioally or exe- 
getically make of the word in this passage." 

And, now, I will sum up this branch of the meaning of the 
word everlasting by saying, that I have before me the definitions 
of seventy lexicographers and commentators, and that nearly 
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all of them show that the word usually denotes limited duration/ 
the signification of endless always depending upon the nature of 
a special suject to which the word is sometimes applied, as God 
or laeaven, when the word derives a meaning not inherent in it- 

tTlme.] 



MR, LOZIER'& THIRD SPEECH. 

Before I proceed to advance any further argument in the 
question at issue, I must again beg your indulgence and call the 
attention of my friend, the Doctor, to his very unfortunate habit of 
overlooking the particular point at issue. I do not say the Doctor 
does this intentionally ; but it is his misfortune that he does not 
happen to Bee the point. You are aware, he has confessed his in- 
firmity in this direction several times. Notice his treatment of 
the citation which I gave in the last chapter of Isaiah. I particu- 
larly called his attention to the 22d verse, and to the "new heav- 
ens" and the "new earth;" but the Doctor found it convenient to 
^begin with the 23d verse and read on from there, instead of the 
22d verse. I may remark, however, as I pass, that this is the 
Scripture to which I alluded, in which the prophet spoke of a time 
when there was to be a new heaven and a new earth, and in which 
he used the figures alluding to the "new moon" and "Sabbath," 
and concluded with the expression, "Where their worm dieth not," 
etc. Now, the Doctor attempts to ridicule the idea of this having 
reference to the eternal state, by raising the question if there are 
to be moons and Sabbaths, etc., there. The Doctor knows, and 
we all know, that in many utterances, in reference to the heavenly 
estate, there are allusions intended to convey ideas to the minds 
of the people, which may be poetical in themselves, but which 
never fall below the reality. And then he asks the question :— 
"You don't imagine there are going to be carcasses, and worms 
crawling on the carcasses; you don't imagine that, do you?" 

I want the Doctor to understand, that he is not ridiculing me ; 
but be is ridiculing the exposition that the Lord Jesus Christ him- 
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self gives in reference to the "worms," as well as **the fire that is 
not quenched." He is the person who did not want anything like 
'tightness or trifling," or anything of that sort! He would have 
you believe it was only the Valley of Hinnom, outside of Jeru- 
salem, to which reference is made. I call your attention to the 
fact that the Lord Jesus Christ, in exposition of this very express- 
ion, uses it in reference to the place, ^Gehenna," and, I want to 
say to the Doctor, (and he knows it, very well; I don't know 
whether he will tell you so, or not); that "Gehenna, "which is here 
translated "hell," is not used by any other person than the Savior, 
except once by Saint James, in the New Testament. In every in- 
stance, where it is used by the Savior, it was intended by him, 
and understood by the people, to have reference to the place of 
final and everlasting punishment of the wicked. Now, the Doe- 
tor knows that, as he knows a good many other things that he 
does not tell you, about the meaning of these terms. But I 
admit that the figure that is used, has reference to Hinnom. I 
admit that the word "Gehenna," means Hinnom; the 'very place 
that he will tell you about. That valley had come to be so ob- 
noxious, so terrible, so low in the estimation of the Jewish 
people, that it came to be a synonym for hell itself. Just as 
we use that.word "crookedness," in these times, for stealing or 
iraud, or anything of that kind; and "bulldozing" is a synonym* 
for attempting to override or "beat" somebody in some improper 
way. These terms give an intensity of meaning that cannot be 
expressed in any other way. There was additional force in this 
word ** Gehenna," in the minds of those people, over and above 
what any such word could have in our minds. 

I will just notice in passing, this citation which the Doctor 
gave us, upon the subject of "punishment." I do not allude, 
now, to his citations in the case of Adam and ijQ the cases of those 
"Antediluvian sinners," whom he did n't take to heaven, although 
God would never punish anybody without giving them 'warning 
in advance. He did not send them to hell, or dare to take them 
to heaven, on his own logic. I refer to his citation concerning 
Sodom and Gomorrah, and to the lamentation made by Jeremiah, 
to the effect that the punishment that his people suffered was 
greater than the punishment that Sodom and Gomorrah suffered. 
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Now, all I need to say in reply, is simply this:— If it were true, 
aiS he affirms, that this punishment was all over long ago ; if that 
^were true, it would avail nothing for his argument, because the 
p-usishment of Sodom and Gomorrah, and the* punishment of 
Israel, were national punishments, iniaicted for national crimes. 
Such punishments must, in the very nature of the case, be in- 
flicted in time ; for, as such, nations do not go into eternity, and 
clo not very often last through long periods of time. That is the 
reason why, and such is the punishment alluded to by the pro- 
pliet. I would have the Doctor to understand that the punishment 
of individual sins; the punishment of the inhabitants ot Sodom 
and Gomorrah, has not come to pass yet, unless there has a day 
of judgment come to pass, like this "final resurrection" of the 
Doctor's, which we have not been able to discover as yet, nor he,, 
either, Jesus said, on a certain occasion : — "It shall be more tol- 
erable for Sodom and Gomorrah in the day of judgment than for 
that city." So, if he has punished them before the day of judg- 
ment, he is going to give them another round after the day of 
judgment. 

It takes them a long time to get through, considering their 
limited light, if the Doctor is correct in saying that their punish- 
ment began before Jeremiah prophesied; unless their "reforma- 
tory h^U" is a more comfortable place to wait in, than we have 
any evidence of in the Bible. Now, I want to call attention to 
another expression of the Doctor. He wanted me to write down 
that citation about Sodom. I did so, and have, answered his ar- 
gument. I want the Doctor to now make good his declaration. 
He said, last night, "God says he purposes to save all mankind." 
I wrote down his words, and I ask again where he says he "pur- 
poses to save all mankind?" That would be "light," right upon 
his point, and the dear Lord knows he needs light on that partic- 
ular point, and he ought to give you all he can spare on that 
point. Wliere does God say he purposes to save all mankind? 
Do not let him dodge out with some other word as he dodged on 
the "unquenchable fire." Because I did not use the phrase, "un- 
quenchable fire," at all, he found it convenient to use it for me,, 
and then annihilate it! and he proceeded to play upon the mis- 
sionary work and to sneer at the missionary work. To sneer at 
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the cause whereby millions were enlightened and saved, is to 
sneer at the commission that Christ gave to hie disciples ; Matt, 
xxviii: 19-20. I discover now why. the Universalists are not more 
in favor of missions. The Apostle Paul did this work, and the 
Doctor sneers at the best man this world ever knew, when he rid- 
icules missionaries. In reference to the heathen — to the work 
of sending missionaries to the heathen '.—There are .millions of 
good heathen worshiping in^ ignorance, and bad heathen worship- 
ing in darkness, and we are to come to them and say, as Paul said 
to the Athenians who had erected an altar to the unknown Ood: — 
^*Whom therefore ye ignorantly worship, hiih declare I unto you." 
Acts, xvil : 23. Surely the heathen need to become enlightened in 
their worship, because you know that the heathen used to use 
^vain repetitions'* in^ their prayers; that is, say the same thing 
over and over, unless they are enlightened on this point. It is 
possible that they do this in order to have a portion of their pray- 
ers "date back to cover accidents." 

Now, I want to ask you, if the women who, in obedience to 
the requirements of their religion, cast their infants to the croco- 
diles, or used to do so until the British government interfered ; if, 
while feeling out in the dark after God, that mother, who loves 
her child as fondly as you love yours, will thus sacrifice the treas- 
ure of her heart, how should she sacrifice her means, labor and 
time, were she properly enlightened, for the promotion of the work 
of Christ? And that is the reason why we go to give them Gospel 
light and Christian civilization. Why, they will put to shame the 
devotion of many church members in this civilized land ! There 
is danger of their having done it already, for people who can flip- 
pantly ridicule missionary enterprises. 

The Doctor was in a great hurry to go at the "Greek root**- 
ing business, last night, and omitted some of the points I made. 
I suppose I understand the reason. It is the old saying, you 

know :— "Boot, H H ^Hanson, or die." And I want 

to do like the folks do out on these prairies — put a ring in the nose, 
when there is danger of the "rooting" business being run too fast 
or too far. And the "ring" that I want to put in his ecclesiastic nose 
IS, that he be careful with his attempts to dispel the force of aionion, 
and all similar terms. While he is trying to "root" up hell, that 
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lie be careful that he does not root up heaven as well ; that when 
IxG roots up everlasting punishment, he does not root out the 
** everlasting" Qod. 

I want him to be careful while he is engaged in this "rooting.** 
'B.G will delve among these Greek roots and give us what he has 
^written on "Aion ; " he will befog the minds of the people, and do 
Inarm, although I do not intend he shall do very much of it,.except 
as I shall endavor to undo it, by talking in the dialect that you 
"were born in, — as clearly as I can do so. I will say to the Doctor 
it is not because I don't understand the dialect that he uses, for I 
tihink I can convince him if he wants me to. 

Aion is equivalent to the Hebrew olani, which means, in the 
Septuagint, eternal, (the root of the word in dispute is ''aion.**)-^ 
and its Latin synonym is seniper, everlasting. These words are 
synonymous, — they all mean the same thing : — olam, Hebrew, 
aion, Greek, semper, Latin, and everlasting, English. 

Thus according to Aristotle,— and the Doctor doesn't want 
any higher authority than Aristotle, — *" The word aion is com- 
posed of ai, ahoays, and on, being. The critical meaning of the 
word is : — always being, always existing ; — still running on, but 
never running out*' 

Now, the Doctor said he had some seventy authorities he 
could present on this subject, and cited a number of them. 

The majority of those he quoted made the word to mean, — 
among its earliest meanings — ''always, everlasting.** His own 
authorities declare that to be the case. But, for that matter, I 
will say to him, that for every good authority he can bring who 
will declare that aion, or any of its derivatives, means anything 
less than what we are accustomed to attribute to it in our ordi- 
nary understanding of the Bible, I will bring tivo equally good 
authorities afflrming that' everlasting, eternal, and without end, 
are its primary meanings. I'll bring these in addition to more 
than two score of the most eminent men of this day, who have 
given their views of the scholarship of [the period in which the 
translation was made. 

The Doctor said, last night, that I did not place any arguments 
before him, and that he "hadn't anything to kick against," — that 
it was "very hard to kick at nothing.** 
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** Placed no arguments before him I " I confess to an over- 
sight. I forgot that man was the only kind of being that could 
"kick" before him, I did not place the arguments in the position 
that is most convenient for some animals to kick at. So, if he 
finds it necessary to turn his back to the audience in order to 
''kick" at my arguments hereafter, you must excuse him. 

WJiere was my argument in regard to the blasphemy against 
the Holy Ghost? Now, I want him to " kick" at that. And this 
declaration of Christ in Matthew ziii — this whole parable where 
he declares the tares to be children of the wicked one; and that 
they will be burned up. 

And ril call his attention to the tenth chapter of Matthew, 
twenty-eighth verse, where Christ tells his disciples that they 
shall not fear them which kill the body but are not able to kill 
the soul, but fear him who is able to destroy both soul and body 
in hell—this "everlasting" hell. 

And I will direct the attention of the Doctor to the twenty- 
fifth chapter of Matthew, and the whole 'parable of the " sheep 
and the goats," particularly the declarations that are made at the 
conclusion of that chapter, ooncerning which he has been firing 
off his amunition a little in advance : — 

"And these shall go away into everlasting punishment; but 
the righteous into life eternal." 

Then, I want him to be careful and not again overlook the 
blasphemy against the Holy Ghost, and direct his attention to 
Phil, iii: 18-19:— "Whose end is destruction." Your "final resur- 
rection and happiness" must come after this "end" — that is the 
point I would have you remember. 

I will direct your attention to Thess. ii, where the Apostle 
says, beginning with the 7th verse : 

"For the mystery of iniquity doth already work, * * * 
and then shall that wicked be revealed whom the Lord shall con- 
sume with the spirit of his mouth and shall destroy with the 
brightness of his coming." 

Then I want to direct your attention and the attention of the 
Doctor to Rev. xiv : 9-10 : 

"And the third ang^l followed them saying with a loud voice. 
If any man worship the beast with his image and receive his 
mark in his forehead, or in his hand, the same shall drink uf the 
wine of the wrath of God, which is poured out without mixture 
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into the cup of his indignation ; and he shall be tormented with 
fire and brimstone in the presence of the holy angels and in the 
presence of the Lamb.** 

I present these passages of Scripture to the Doctor, hoping 
that he will not, with all his anxiety to befog you concerning the 
plain meaning of the word of Christ, — the plain meaning of the 
Bible as you have always understood it, — in reference to "end- 
less** and "everlasting punishment," — ^fail to define the "forever 
and forever** that is spoken of here. 

While he is endeavoring to do this with his extraordinary pro- 
fundity on the subject of aion, aionios, etc., I would have him 
remember that he himself has afiBrmed that the Lord Jesus Christ 
^' ought to make this matter plain,'* It ought to have been written 
everywhere, and especially in the word, not only from the begin- 
ning of the Christian era, but back, back through the ages before ; 
back to the time where he dodged the prophesy of Isaiah; back 
to Daniel, where he repeats, in spite of all I can say to him, that 
the resurrection "to shame and everlasting contempt,** that Daniel 
speaks of occurred before that generation died, who lived at the 
time that Jesus was speaking. 

I have told him, and you have heard me tell him, that there 
is another paragraph relating to the "abomination of desolation." 
He knows it as well as he knows that he is in the Methodist 
-church at "West Side, la., to-night; and along to the very last, 
the same thing is Repeated. According to his logic, the whole 
Christian world is in darkness upon this great question, up to this 
very moment. [Time.] 



MR. HANSON'S THIRD REPLY. 

Moderators, Ladies and Gentlemen : — I do not suppose there 
is a person here, not one of these children on the front seat, who 
mistakes the last part of my friend's speech for argument. He 
refers me to passages of Scripture, which I know are there as 
well as he does, without once taking the trouble to read the'^" 
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and asks me to give an exposition of a large number of passages 
of Scripture that I could scarcely recite in the whole evening! 
There is hardly time for me to read the words. He surely does 
not think that passes for argument, or is anything that I am 
called upon to answer. There is not a man, woman or child here 
who does not see the absurdity of the idea. I told you I would 
answer every argument I can not stop to give an exposition of 
the parable of the sheep and goats from our point of view, or 
of the many passages he has referred to. Why should he bring 
such absurd propositions before intelligent men and women ? I am 
afraid It is something like his " argumentum ad ahsurdum;'* like 
most "arguments," of his, in fact, — the ahsurdum is very apparent, 
but you must wait a good while before you find the argumentum. 

He asks me to give you an exposition of a passage in Daniel, 
but I shall do nothing of the sort. I have shown you already 
that the "everlasting shame and contempt" is a thing of the past, 
and to ask me to go into that exposition and take up my time in 
that way, though a shrewd trick on his part, will not avail. You 
yourselves see the absurdity of my undertaking to explain forty 
or fifty passages of Scripture unless the debate should be pro- 
longed beyond what he is willing to continue it. 

He appeals to the word hell now, as to the origin of the word 
Gehenna, I agree with him, and all Christians agree with him. 
^ The word Oehenna is the Greek name of a place, which was in 
Hebrew the valley of Hinnom, a valley just outside of Jerusa- 
lem. We are agreed upon that, and that it came to be in process 
of time a symbol of severe punishment, just as he said the word 
bull-dozing is used at present. I agree with him ; but it is for 
him to prove that Gehenna means or ever meant endless punish- 
ment. I will here, however, prove a negative. I will prove that 
it does not mean endless, on the authority of Jewish writers and 
scholars themselves. I have before me selections from Jewish 
authors showing just what the word Gehenna meant at the 
time of Christ. One Jewish rabbi says:— "The Jews do not 
teach endless retributive sufTering." Dr. Deutsch declares "There 
is not a word in the Talmud (which is the only authority in 
existence, giving the meaning of the word at the time of 
Christ), that lends support to the damnable dogma of endless 
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torment" Dr. Dewes, in his "Plea for Rational Translation'* 
says, that "Gehenna** is alluded to four or five times in the 
Mishna thus : — "The judgment of Gehenna is for twelve months. 
Gehenna is a day in which the impious shall be burnt" Bar- 
tolocci says that "the Jews did not believe in material fire, and 
thought that such fire as they did believe in would one day be 
put out." Babbi Akiba S€dd:— "The duration of the punishment of 
the wicked in Gehenna is twelve months." Some rabbis said 
Gehenna only lasted from Passover to Pentecost. A passage in 
Othoth, attributed to Babbi Akiba, declares "that Gabriel and 
Michael will open the forty thousand gates of Gehenna and set 
free the damned." And in Emek Hammelech we read:— "The 
wicked stay in Gehenna till the resurrection, and then the Mes- 
siah passing through it redeems them." 

Now, why does he stand here, if he knows these facts, and 
say that Gehenna meant endless punishment? The Savior must 
have used Gehenna as the Jews did, as an emblem of sufferings 
and all then unanimously considered Gehenna a place of limited 
suffering. If, he has the evidence to show that it means a place 
of endless punishment, let him bring forward his passages. 
What is the unavoidable effect upon your minds, after hearing 
these quotations from Jewish literature, showing how the word 
was understeod at the time of Christ? The Jews of course, used 
the word exactly as it is used in the Old Testament, that is, de- 
noting limited suffering. Now, it is for him to prove that it 
subsequently meant endless, and thus had a construction that 
the Jews did not give it, and when he does that, — which he can- 
not do. — he gains hia case. Where is the evidence that Christ 
gave to Gehenna a meaning entirely different from that which^it 
had with his hearers? In giving these accounts of how Gehenna 
was understood at the time of Christ, I have been reading from 
Canon Farrar's recent work, "Eternal Hope," in which he recites 
these and a great many other Jewish authorities, that Gehenna 
always denoted a place of limited suffering. That Is all the at- 
tention Gehenna requires. 

He asks me to do another thing, and there is also a trick in 
that. He wants a single passage that declares the purpose of 
God to save all mankind. I have already given several, and I 



Digitized 



by Google 



107 

have also given you proof that the purpose of God will be aocom- 
plished, and I do not really want to do it again, as it will take my 
time ; but I do not want him to go away and say I did not answer 
his request, and so I refer him to the first chapter of the letter 
of Paul to the Ephesians, 9-11 : 

"Having made known unto us the mystery of his will, accord- 
ing to his good pleasure which he hath purposed in himself : that 
in the dispensation of the fullness of times he might gather to- 
il ether in one, all things m Christ, both which are in heaven, and 
which are on earth ; even in him. In whom also we have obtained 
an inheritance being predestinated according to the purpose of 
him who wobketh all things afteb the counsel of his own wHiL." 

It is the purpose of God to gather together all things in 
one. We (the apostles), already have been gathered, and the 
fact that God's purpose has been accomplished in us, asi^ures us 
that the whole purpose will finally be accomplished. I have said 
all that before, and I do not know but he will want me to repeat it 
I shall not, however, accommodate him again. 

He says I have sneered at missions. I have sneered only at 
the absurdity of his position ; I have sneered at the folly of send- 
ing missionaries among people whose salvation is secure without 
hearing of Christ and who are damned by hearing of him — the ab- 
surdity of making known Christ when whoever rejects him, is sure of 
damnation as the price of the knowledge. I say he had better bum 
every dollar that he would give to that work, sink every ship that 
starts for Africa or Asia, and let every missionary be drowned, rather 
than that the Gospel shall be made known to the heathen, whose 
salvation is secure without it, according to his views, and who are 
sure of damnation in consequence of sending the Gospel to thena. 
I am sneering at the inconsistency of men whojwill be guilty of such 
folly. But he tells us that in the East the poor mother casts her 
ohild to the crocodile. Had not she better cast her babe to the 
crocodile and let the monster eat its body, and let its little soul 
go up to heaven, than send a missionary to the child to tell it 
about Christ, and thus damn its soul forever? Give me crocodiles 
every time ! 

In his exposition of the words olam and aion, there was one 
little touch of originality in giving the etymology of the terms. 
He cannot produce one authority on the face of the earth that the 
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Hebrew word olam means endless, I defy him to produce a single 
Hebrew lexicon, commentator or writer that will give any such 
definition of the Hebrew olam. The exact meaning of it is to cover 
or to conceal ; this is the only meaning ever given. It literally means 
hidden, unknown, indefinite. 

Now, I have not said very much about Greek and Hebrew, 
He accuses me of going into this and seems to think it is deep 
-water, but it is not because it is deep, but because he has made it 
muddy that he cannot see bottom. His floundering makes it 
muddy, so he gets out of sight in very shallow water. 

The blasphemy of the Holy Ghost. I will give a very brief 
exposition. I went to him at the closa of the meeting last night, 
telling him that I had inadvertently overlooked this subject in my 
notes, but would refer to it this evening ; and you observe he was 
very particular to call my attention to it again, as though I had 
intentionally omitted it; but this has been his style all through the 
discussion. The blasphemy of the Holy Ghost, instead of being 
against the doctrine of Universalism, is most harmonious with 
it. What he thinks is against us is perfectly satisfactory to us. In 
reference to that passage there is something that he does not seem 
to take into account. He told you last evening that only those per- 
sons should be damned who had had the offer of Christ and re- 
jected that offer. I offset his declaration with this language : — 
"All manner of sin (all sin) shall be forgiven unto men, and all 
manner of blasphemy wherewith they blaspheme." 

If this language be taken literally, then the theory he has laid 
down here, that by rejecting Christ the soul becomes lost, is false, 
for this declares that all sins shall be forgiven, except the sin 
against the Holy Ghost. This sin consisted in saying that Christ's 
wonderful acts were performed by the devil ; and all sins, except 
calling Christ's acts works of the devil, shall be forgiven. That is, 
drunkards, profane swearers, every sinner of every kind and every 
grade whatever shall be forgiven^ all except those who say the 
works of Jesus were done by the devil. 

Now, he does not believe that you must take this literally. 
Very well, if you don't take it literally, how shall you take it? 
The idea is that the sins of man are comparatively light and small 
compared to the one sin of ascribing the works of Jesus to the 
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power of the devil. But if the first part of the passage is not lit- 
eral, then this word never is not literal. These terms are all used 
figuratively. It shall never be forgiven, that is, with greater difiB- 
culty than any other sin. Let me show you how the word never is 
used in the Bible. I call your attention to Leviticus vi: 12-13: 

"And the fire upon the altar shall be burning in it; it shall not 
be put out, and the priest shall burn wood on it eyery morning, 
and lay the burnt offering in order upon it; and he shall bum 
thereon the fat of the peace offerings. The fire shall ever be burn- 
ing and it shall never go ouV^ 

But that fire has been out eighteen hundred years. We have 
another passage in n. Sam. xii : 10 : 

"^ow, therefore, the sword shall never depart from thine 
house." 

The sword should never depart from the house of David. 
This word 7iever is habitually used in this way as a strong expres- 
sion, not to be taken literally. In this passage the never is not 
more literal than the first part of the sentence — shall not be for- 
given in this world or in the world to come. This expression, as 
it reads in the Scriptures, is a very strong one, not to be lit- 
erally taken. 

Having shown how the word never is applied, I will speak of 
this language " in this world or in the world to come." 

I have here before me the words of Dr. Adam Clarke, from 
whom I have quoted so many times. Giving the translation of 
the phrase in Hebrew rendered "world to come," he says, that 
"world should be age. This world and the world to come mean 
the Jewish agey and the age to come." That is literally the mean- 
ing of the word aion in Greek ; the Greek word meaning world is 
kosmos. The phraseology should be " this age and the age to 
come,'' that being, says the Doctor, the common language of the 
Jews in the Savior's time, — "the reign of Moses and the age of 
Messiah." 

And then what is the whole meaning of this passage concern- 
ing the man who ascribes the works of Jesus Christ to the devil? 
That this sin is a less forgivable sin than any other. But there is 
a passage of Scripture to which I wish to call my friend's atten- 
tion, which proves that this language cismnot be taken literally: 

" The blood of Christ cleanseth from all sin." 



Digitized 



byGoog-k 



110 

Does my brother believe that passage? If he does not, he 
does not believe in the sheet anchor of the Methodist church, in 
the great text of the camp meeting, the main stay of the Metho- 
dist circuit rider. Wherever he preaches, whether in the remote 
outposts or in the metropolitan pulpit, he always insists that the 
blood of Christ cleanseth from all sin. If this be true, then it can 
not be true that the blasphemy of the Holy Ghost shall never be 
forgiven. It is an intense expression not to be taken literally; if 
it were, it would destroy the force of the strongest passages to be 
foun^ in the Bible relating to the divine forgiveness of human sin. 

Another point : — I want to show that Hades, one of the words 
rendered hell, whenever it is spoken of in the New Testament, 
does not imply endless duration.- This is the term employed in 
the parable of the rich man and Lazarus, and I want to show 
you that this is a place of limited punishment. It is recorded in 
several passages that Hades is to be destroyed. First, it is to de- 
liver up its dead, and then to be destroyed. Hades will deliver 
up its dead. My opponent got some one into hell and wanted 
me to get him out. How is he going to get him back into hell 
after he is once delivered from it, and the place itself de- 
stroyed ? 

Hosea xiii: 14: "I will ransom them from the power of the 
grave, (Hades) I will redeem them from death. O death, I will be 
thy plagues; O grave, (Hades) I will be thyjdestruction." I. Cor- 
inthians, XV : 55: — "O death, where is thy sting? O grave (Hades) 
where is thy victory?" 

Hades is to be destroyed, and deliver up its dead. But I 
have another authority here, which I am very glad to be able 
to present in this connection, concerning the hell into which 
Lazarus was cast. Just before coming away from home, I re- 
ceived a package in which was this little book, "The New Testa- 
ment Idea of Hell," written by this gentleman's own Bishop 
Merrill, one of the finest scholars in his church, and a man whose 
statements, on a matter of fact, I will not question. In regard to 
Hades, the hell into which Lazarus was cast, in this "New Testa- 
ment Idea of Hell" the author says, "There is no disagreement 
among scholars." Possibly ordinary Methodist ministers may 
disagree. I forget what you call the circuit preacher,— the proper 
name — (circuit rider, — ) well, never mind, one who occupies the 
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same position as my friend here. He (Merrill) says there Is no 
disagreement among scholars as to Its meaning. Its duration is 
limited. Bishop Merrill says of the hell of the rich man In the 
parable: — "Its duration Is limited so far as humanity is con- 
oerned, to the period of this world's history, or to the time of the 
existence of souls in the disembodied state. In the resurrection 
it will give up its dead, and pass away, at least so far as we are 
<5oncerned, therefore the punishment in ms not forev-er/* Now, 
the gentleman talks about authority, and I want him to put this 
in his pipe and smoke it. Here he has the declaration of one 
who talks so familiarly about the regions of the damned, that 
one would almost think he had a telephone connected with the 
place. We may believe that some of those who hold my oppo- 
nent's belief, are approaching the kingdom, when this fine and 
oandid scholar gives this opinion. 

Now, I have shown you that hell, when translated from Ge- 
henna, is a place of limited punishment. I have also shown and 
been corroborated by this scholar, that Hades is a place of limi- 
ted duration, and these are the only words translated hell, ex- 
cejpt in one place where the word Tartarus occurs, and as Tarta- 
rus is a department of Hades, it goes into the lake of fire with it. 
He wishes me to ^ive an exposition of all the passages he has 
<luoted, but I cannot accommodate him in the short time I have 
here. I have Invited him to discuss the matter when we can have 
a week or two to devote to it, and in that case, will try to give a 
lull exposition of these points. I have given all that need be 
«aid concerning hell in the New Testament, and now I will allude 
to a remark,— [Time.] 



MR. LOZIER'S FOURTH SPEECH. 

Moderators, Ladies and Gentlemen:— I will take a little of 
your time just at the beginning, to refer to an item in the matter 
of " authorities," speaking in reference to the Hebrew word olam, 
and the Greek aionioti, and the Latin semper. I said these were 
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terms that in their signification were synonymous. I did not say 
the primitive form ot the word, but I meant the word with its 
various forms as used in Scripture. 

I have not denied that Hades was a place of, in a sense, tem- 
porary imprisonment, — I'll take back the term imprisonment, — a 
place of temporary location of the departed of this earth. It is a 
generic term, and comprehends both the abode of the good and 
of the bad after their departure from this life. 

It is a place which comprehends within its territory (if I may 
use that phrase) both the "Elysium" and the "Tartarus" of the an- 
cients,— two phrases that were anciently used in reference to the 
place of happiness and the place of punishment, and the charac- 
ter of the punishment or happiness of the inhabitants of that re- 
gion was determined by their conduct here, and their relationship 
to Christ on their departure from this world. That character 
(and the Doctor does not deny that, of course), determines the 
nature not only of the relationship in this intermediate worlds 
comprehended by the term Hades, but it determines that rela- 
tionship beyond this intermediate world. It is "a half-way place,'^ 
if you choose so to call it,— the half way place where they meet on 
the road to the everlasting happiness of the saints and the ever- 
lasting punishment of the sinners. 

Now, Dr. Hanson has read you Bishop Merrill on the duration 
of that " Hades." Dr. Merrill expresses just the same idea that I 
have expressed already, upon which I make no quibble, and have 
not entertained any diverse thought. As Dr. Hanson has quoted 
Bishop Merrill on the duration of Hades, we will hear him in 
another matter : 

"Depart from me, ye cursed, into everlasting fire, prepared for 
the devil and his angels."— Matt, xxv: 43. 

Here is what the Doctor has been " rooting " over for the last 
half hour. Bishop Merrill thus comments : 

" We think that there can be no doubt that this * everlasting 
fire, prepared for the devil and his angels,' is the same and means 
the same as the * everlasting fire ' and the * Oehenna fire,* in the 
passages above." — New Testament Idea of Hell, p. 230. 

Now, the " Gehenna fire " that he speaks of in the passages 
above is the fire that " shall never be quenched,** and to which 
Christ added the significant allusion to the valley of Hinnom, — 
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"where their worm dieth not, and the fire is not quenched." That 
is, he says that Christ, when he spoke about the worm that dieth 
not and the fire that is not quenched, spolce about this " everlast- 
ing fire," the same ** everlasting fire" that the Doctor has been 
trying to put out with his " aio7i" So Bishop Merrill's " sauce " 
for the poultry is good on both sides ! 

• In reference to all this newly discovered aiithority that he 
has given us, let me call your attention to the fact that the au- 
thority — the rabbis that he bases his proof upon that " Gehenna 
did not mean everlasting fire," — these authorities are Jews, who 
have not happened to be very friendly to the Lord Jesus Christ 
ever since about the time of that transaction on Calvary, and be- 
fore it for a while, and it you can .not bring any other testimony 
than that of his crucifiers and vilifiers, and of those who would do 
it again, you have a pretty bad case on your hands, in my judg- 
ment. 

He goes on " eternally " quoting these " authorities." After 
quoting that it was the valley of;Hinnom, audit was not a place of 
eternal punishment, but a place of six months or a year, he cites 
another authority showing that all this is to come yet, when the 
"forty thousand gates of Gehenna will be opened, and everything 
will be purged," and all that sort of thing! 

My dear brother, you must make your quotations agreCy or 
you are going to have trouble with them the next thing you know. 
Here is some more " authority " that is about as good for him as 
Bishop Merrill is for Bro. Lozier. 

I quote from T. B. Thayer, who is one of the most thorough 
and best recognized divinity authorities of the school that my 
brother belongs to. He says : 

" It was the popular doctrine of the day in the time of the 
Savior — that doctrine of everlasting punishment." 

"Endless punishment" is the term he uses. It was the popu- 
lar doctrine in that day and he asserts that " Christ maintained 
and urged it," and that is stranger still. 

Perhaps we m'ay as well here have Dr. Clark, as he is good 
authority with Brother Hanson. It may give him a little help in 
the case of his friend Judas : 

" Woe unto that man by whom the Son of Man is betrayed. 
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It had been good for that man if he had not been born." — Matt, 
xxvi : 24. 

"Can this be said of any sinner in the common sense in which 
it is understood if there be any redemption from hell's torments? 
If a sinner should suffer ihillions and millions of years in them 
and get out at last to the enjoyment of heaven, then it was well 
for him that he had been born, for still- be has an eternity of 
blessedness before him. It would have been well for that man if 
tie had never been born! Then he must be in a state of con- 
scious existence, as non-existence is said to be better than that 
state in which he is now found." 

That is Clark. That is the best lift he gives you on Judas, 
and if that don't help you save him, I guess he is in. He turns again 
and declares that " ninety-nine hundredths of the heathen are to 
perish if the Gospel is taken to them,'* and he Is the man who de- 
clares that the Gospel of the Lord Jesus Christ is the power of 
God unto universal salvation, and yet it is going to bring about the 
damnation of ninety-nine hundredths of them ! He would take his 
child and throw it to the crocodile rather than take the chances of 
that salvation which I believe in. I will say to you, dear friends, 
one and all, that instead of throwing your children to the crocodile, 
or shutting them up in cloisters, you would better train up your 
children " in the way they should go," and God stands pledged 
that they shall be saved. They may wander far away, but I afQrm 
on authority of God's own covenant, if you train your children in 
the way they should go, God will see to it that they are saved, 
and you will see them in heaven. And if you don't do this, it is 
not to be wondered at that God takes them away into heaven in 
their infancy. It is not strange that they are taken away from 
the evil certain to come to them. I suggest to the Doctor to try 
this with his children in preference to " immersing " them. 

In reference to the teaching of Christ about all sins being 
forgiven, except sins against the Holy Ghost, the Doctor says : — 
** If we take it literally, all sins are to be forgiven except this one 
sin." Now, we hold that all sins are "to be forgiven" through re- 
pentance and Godly sorrow for sin. That is orthodox doctrine, 
and by that we stand, — we stand or fall. We believe all sins will 
be forgiven by the appliances of the Gospel, where they turn to 
God and seek his loving favor. 

The Doctor admits that sin against the Holy Ghost is certainly 
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involved in a good deal of doubt, to say the least. Christ an- 
nounces possible forgiveness for every sin but that. Taking the 
language of the Savior at its probable meaning, that sin shall not 
be forgiven. 

" But when the Pharisees heard it they said, This fellow doth 
not cast out devils but by Beelzebub, the prince of the devils.**— 
Matt. xii:24. 

Much as if they said, " This spirit in him is that of the prince 
of devils." Christ clearly intended to teach that such contempt 
of the Holy Ghost is blasphemy that shall not be forgiven, either 
in this world or the world to come. That means forever and for- 
ever. So the Doctor has got his foot in it again. He has let 
these Pharisees, who thus sinned, fall into hell when they said 
that thing. 

I cited passages of the Scripture to the Doctor last night in 
reference to the impossibility of those being forgiven who, having 
been made partakers of the Holy Ghost apostatize and utterly fall 
away. [Heb. vi : 4^6.] It is impossible because they have grieved 
the Holy Spirit by speaking against him. Impossible because 
they have despised the blood of Jesus Christ, and crucified the 
Son of God afresh. It is impossible because God will not save 
men without the interposition of the Holy Ghost, through our 
Lord Jesus Christ. And this class has sinned against the Holy 
Ghost and defied both of these persons in the Trinity. The Doc- 
tor says the " blood of Jesus Christ cleanseth from all sins." 
Amen to that! That is the doctrine of the Methodists. Christ's 
heirs to that blood will be cleansed by it, but not those who de- 
spised Jesus Christ and the " blood that bought them." Where 
Christ is intelligently presented, if they do not repent and find 
forgiveness in Christ, then forgiveness can not come and the 
blood can not cleanse. Such is the end of these people who 
sinned against the Holy Ghost. Now, Doctor, you take care of 
your Pharisees, who slipped into hell under that h^ad, if you 
please. 

The Doctor says that he wants me to explain a difficulty in 
reference to this last citation, which I made about the "smoke of 
their torment ascending up forever." Bevelation, xiv : 11. He 
cites the context : 

"The same shall drink of the wine of the wrath of God, which 
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is poured out without mixture into the cup of his indignation, and 
lie shall be tormented with fire and brimstone in the* presence of 
the holy angels. And the smoke of their torment ascendeth up • 
forever and ever and they have no rest day or night." 

He wants me to help my suffering people out here a little ; 
says it will be harder for me to get these people back into hell 
than it would be for him to get his people out, whom, he says, I 
put into hell,— his grief stricken Judas and those unfortunate 
Pharisees. I will just read the description of the great white 
throne and the last judgment, in Rev. xx : 13-15 : 

"And the sea gave up the dead which were in it; and death 
and hell delivered up the dead which were in them, and they were 
judged every man according to their works. And whosoever was 
not found written in the book of life, was cast into the lake of fire." 
Thatsets them back into hell again, and there the curtain 
falls upon them forever. 

I now want to review, just as hurriedly as I can, some of tt^e 
fallacies, and to show you the dilemma in which the Doctor has 
placed himself during this discussion. 

In the first place, he has admitted that man is in sin, — and he 
is in sin either &v God's will or against Gbd's will. And I wish 
the Doctor would just take one of the horns of this dilemma. 
They point in opposite directions, and we cannot find the truth by 
looking both ways. He says "man has always been free," and yet 
he is in sin by God's will, if God's will is what brought him into 
sin. What then becomes of the Doctor's declaration that "man is 
free now and forever?" 

Then again, if he is in sin against God's will, what becomes of 
the Doctor's other declaration that " the will of God is omnipo- 
tent? " 

Now, I want to say to the Doctor,' he may take either horn of 
the dilemma and it will pierce him just like "the sword of the spirit 
which is the word of God," which has pierced him, and is 
piercing him through and through. If the "will" of God neces- 
sitates human action, then there is no sin, and no sinner, for he is 
only God's "tool" in the matter. Ood is the sinner, and God is 
the only sinner in the universe, or rather the only sinner that 
could be, were sin possible. And if man is in sin against God's 
will, then, Doctor, how are you going to "restore" him? Is man the 
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sinner a kind of a "colt" that hds got loose from God accident- 
ally? Is he like a frisky, unreasoning colt? And is God chasing 
around after him, but unable to catch him, with all his omnipo- 
tence ? And is hell some kind of a place where he is going to "corral" 
the sinner and halter him up by and by? And after he has fastened 
him, why can't he get away again, if he is going to contravene 
God's will in that way? Let us take o. reasonable w\e>v7 of this 
"omnipotent will" that the Doctor is talking about. God 
"willed** to make man free. He "willed" to give man a probation 
in this life, just as he gave the angels a probation, from which 
the devil and some of his angels fell. 

God shows and sets before him "good and evil," — the Doc- 
tor admits it in the case of Adam in the garden of Eden. God 
shows his love by the precepts he affords to man, and by his 
promises, — by providing for him salvation through faith in the 
Lord Jesus Christ ; by the agency of the holy spirit which God 
has sent forth to bless man through this life; by warnings as 
well as by precepts and by entreaties, and everything that 
God can do with a free agent, everything he can do ex- 
cept by compulsion. God says to man, " take your course 
and take the consequences." He sets the choice before all, as 
you know it is before you .to-night. You are free; take your 
course, and take the consequences. Life molds the character of 
. your future destiny. Death cools the molds! The tree falls; and "if 
the tree fall toward the south or toward the north, in the place 
where the tree falleth there it shall be." [Eel. xi : 3.] Man's pro- 
bation ends when he passes from this life. The Doctor will say :— 
"Then meLn^s freedom ends — the very thing I have been contending 
for." Not so ; I am here U> say in reference to the future of the 
soul, while it is naturally possible for the glorified saints to fall 
from their blessed estate, it is morally impossible that they 
should do it. 

And this is the very thing we are coming to. In this life 
we have the Gospel, which "is a savor of life unto life, or of 
death unto death." We go through this life, and at the end of it 
our reception or rejection of the Gospel will have brought about 
a condition of things which fiores this possibility of falling or 
being reclaimed, either. And yet this is compatible with free 
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will. For though it is morally impossible to fall, it is naturally 
jyossible. 

I will illustrate my meaning: — [pointing to a lady in the pew 
before him.] Here sits a mother with her little child lying asleep 
on her lap. Suppose that woman were to take a razor, and care- 
fully feel the edge of it, and then deliberately draw that razol 
across the throat of her child and end its life. Do you imagine 
that a woman, — a mother, in her right mind, — would do any such 
a thing as that? Still, it is naturally possible for her to do that 
very thing, though very far from being morally possible for her 
to do it. Do you understand? It is naturally possible, yet mor- 
ally impossible. She can do it, if she will; but we know she 
" can not will" to do it while in her right mind. 

Now, the question is. Will man fall? Will he fall out of heaven 
when once in there? I answer, that there is a moral impossibility 
of man's falling, for the reason that there, in heaven, he is with 
Gad, — God manifest in Christ Jesus. He is with him, and the 
wounds on the Savior's hands are still there. He can look upon 
the very wounds that cost the Savior the suffering whereby he 
he was brought to glory. The victim of the cross is there before 
him, and Abraham, and Isaac, and Jacob, — those who gave the 
early church the emblems of the sacrifice of Christ, in the period 
during which they were on the earth, are there with him also. 
Job is there, rejoicing that he did not yield to those "lusts of the 
flesh" that ** went forth from the presence of the Lord," after they 
had tormented and afflicted him in the manner in which they did. 
David is there, still singing and rejoicing over the kingdom hav- 
ing been given to Christ for his inheritance, and the uttermost 
parts of the earth for his possession. They have "kissed the Son," 
and have been saved by him. 

The Apostles will be there, who went out on missions, notwith- 
standing what the Doctor thinks about missionary enterprises. 
A vast multitude " of all nations, and kindred, and people, and 
ongues," are there "before the throne and before the Lamb." 
The infants who have died are all there, — that comprises more 
than half the race ; — more than half die in infancy, as your bills 
of mortality will show. The good heathen are all there, and not 
"one in a hundred" of the heathen, as the Doctor would have you 
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understand will be the case under the Gospel. The idiots and 
imbeciles are all to be there, (let us take comfort, Doctor,) and 
then the Christians are all there, and they are legion. And if we 
start cut with more than half the race saved in infancy as to 
moral accountability, the proportion of the lost, after all, in the 
infinite annals of eternity, will not be anything like what the 
Doctor would have you imagine. 

Jesus Christ prepared the way for you, and people have been 
finding it. The way is being found, notwithstanding those who 
have diverted and are still trying to divert the attention of the 
people to another way unknown to this Bible. Til leave this 
question simply adding, in reference to the saints falling in 
heaven, that it is morally impossible, surrounded as the glorified 
saints shall be by all those warnings against apostacy in the vision 
of the "prison house" of the devil and his angels and victims, as 
it shall be seen beyond the "gulf," which from analogy will doubt- 
less extend beyond the judgment and on through eternity. It is 
morally impossible to fall in heaven. I make this argument now, 
for fear the Doctor may say I am robbing people of "free agency** 
after they go beyond this life. [Time.] 



MR HANSON'S FOURTH REPLY. 

Moderators, Ladies and Gentlemen : — I am very much amused, 
indeed, at some of the features of my opponent's argument con- 
cerning the rich man and Lazarus. He says I contradict Christ 
because I say there will be freedom in the future world, and now 
he has affirmed the very thing I have been arguing. He says 
there will be natural freedom, and illustrates his idea of freedom 
by referring to this lady here in the front seat, saying she could, if 
she chose, do a certain thing. Then he went on to say that she 
could not do it. I agree that she cannot do it; she cannot do that 
which he so cruelly implies, for it is naturally, humanly, and every 
other way impossible for her; and yet, when he says it is possible, 



Digitized 



by Google 



120 

ti.e contradicts his own version of the rich man and Lazarus, for 
tlie record says that they can not go back and forth. I deny his 
a.ppiication of the parable ; but when, in his version, he says they 
oannot go back and forth, he knocks down his own theory of the 
fceedom of the human will. 

But how about this "gulf thrt was "fixed" in the parable of 
tiie rich man and Lazarus? He has told you that he "knew all the 
time" that the gulf was temporal. So that he confesses that 
lie tried to palm off an argument here that he knew was false ! 
He says I may take either horn of a "dilemma" which he declares 
he has presented. I have carefully examined what he calls a di- 
lemma, and tried to get hold of the "horns," but I find on examin- 
ation that what he pretends to be horns, are nothing in the 
world but a pair of remarkably long ears ! 

My friend has given up his case entirely, by confessing that 
the Hebrew word olavi is exactly equivalent to aion, I have 
shown that olam means concealed, hidden, indefinite — nothing 
more. I will not go to work to prove that aion and everlasting are 
limited, because he concedes they mean the same as olam, and all 
authorities agree that olam means nothing else, except what I 
have told you. I could cite fifty passages where alonios means 
limited duration; that is the usual meaning of the word, ac- 
cording to the authorities* At least six out of eight give the 
word the sense of limited duration; that is, "a H/e," "life-time" 
''space of time," ''indefinite time,^ and once in a while eteimal is 
given, but not an average of three out of ten times is eternal 
brought into the lexicon. It never means eternal or endless ex- 
cept when it acquires that meaning from the subject with which 
it is connected, as, for illustration, the character of God. 

My brother has given up the rich man and Lazarus, but he 
will continue to use the parable, I have no doubt, time and again, 
to prove endless punishment. He agrees with Bishop Merrill, 
and admits that Hades is limited; therefore, the "fixed gulf is 
not fixed, but is to pass away, so that his admission lets the rich 
man out. 

He complained because I used Jewish authority to prove the 
meaning of Gehenna. Who else can tell us what the views of the 
Jews, contemporary with Christ, were? Nobody else is com- 
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petent to testify. It has been a disputed question as to how Ge- 
henna was used at the time of Christ, until within a few years; 
but now Jewish literature has been exhumed, arid we now know 
that the Jeivs, to whom Jesus addressed the word, regqrded it as de- 
noting a place or state of limited duration. And about the lake of 
fire : what does that amount to ? He does not find any word mean- 
ing endless, attached to it. 

He cites Dr. Thayer to show that the Jews, at the time of 
Christ, believed in , endless punishment. But, if he will consult 
the Universalist Quarterly, 1878, since these new authorities 
in Jewish literature have been found, he will find a statement 
which modifies that opinion, and which holds that the Jews never 
believed in the doctrine of endless punishment. Gehenna meant 
a place of limited punishment to the Jews to whom Christ spoke, 
and, of course, he used it as they understood it. 

I will now proceed to point out some of the proofs of what I 
am endeavoring to establish. He has conceded my main position 
in this matter, that olam and aionios are identical. The meaning 
of these words, which are rendered everlasting, according to all 
the authorities, is not endless but limited duration. Now, where 
do the lexicons get their authority? Let me give you some of 
the passages of Scripture on which they found their definitions : — 

Genesis, xiii: 15:— -"For all the land that [thou seest, to thee 
will I give it, and to thy seed forever." Exodus, xii: 17 : "And ye 
shall observe the feast of unleavened bread ; for in this selfsame 
day have I brought your armies out of the land of Egypt: there- 
fore shall ye observe this day in your generations by an ordinance 
forever." 

That forever has long since passed away. Then in Genesis 
xvii: 8: 

"And I will give unto thee and to thy seed after thee, the land 
wherein thou art a stranger, all the land of Canaan, for an ever- 
lasting possession." 

Here olam and aionios are clearly limited. 

A very important point is made, he thinks, when he refers to 
that verse in Matthew, where the same term is applied to punish- 
ment and to the happiness of the righteous: — "An: I these shall go 
away into everlasting punishment, but the righteous into life 
eternal*^ Now he says the word aionios must mean the same in 
both places. Not at all. I will give him a parallel passage in Hab. 
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iii : 6 : — " He stood and measured the earth ; he beheld, and drove 
asunder the nations and the evei^lasting mountains yf ere scattered; 
the perpetual hills did bow; hia ways are everlasting.'' * 

Here we have the same word used as in Matthew, in two 
different senses in the same sentence. Of course everlasting was 
used in a. limited sense in reference to the mountains, for they 
'were scattered, but the ivays of God are unchangeable; and, 
laence, the word applied to God denotes unlimited duration. Ap- 
ply his logic to this passage. If God's ways are eternal, then the 
mountains must be eternal, and if the mountains are temporary, 
then God's ways cannot be eternal. This is in harmony with 
Greek usage. Even in the same sentence the word has different 
meanings, according to the subject to which it is applied. Ap- 
plied to God, it means endless; applied to man's affairs, it is 
limited. And then take the passage where Jonah says, when he 
came out of the fish : — " Earth and her bars was about me for- 
ever.'' 

Thus he says everlasting means endless, according to 
Webster. Everlasting is applied to punishment in the Bible, 
therefore it means, according to his logic, endless punishment. 
Let us apply his reasoning : 

Everlasting, in the dictionary, means endless; it is applied to 
punishment, therefore the Bible teaches endless punishment, he 
says. The Bible says Jonah was in the whale's belly forever. 
"Earth with her everlasting bars was about me." Then Jonah 
will forever remain in the whale, on the authority of Webster 
and the Bible and the gentleman's logic. Is Jonah swimming 
around in the fish now, and will he swim on to eternity? Either 
that or the word does not mean everlasting. It strikes me that 
those horns of my brother look more than ever like ears. 

Take another strong case. Webster says everlasting means 
endless. The Bible says the priesthood of Aaron and the Mosaic 
. institutions will be everlasting. If this be true, then Christ is an 
impostor, Christianity is a delusion, and, on the gentleman's logic 
he has no business to be a Christian minister. The gentleman 
makes himself a Jew, and he might make himself a Hottentot by 
such logical processes as these. It is the easiest thing in the 
world. 
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I will not dwell longer on the Old Testament, but will quote 
some passages from the New, teaching the same idea. For in- 
stance, there are many places where the kingdom of Christ is 
called aionios, or everlasting, and yet Christ delivers up his 
kingdom unto God the Father, that " God may be all in all." 
Christ's kingdom is temporary though " everlasting,'* and in that 
passage which is so often quoted, where the apostle says a " far 
more exceeding and eternal weight of glory;" the word eternal 
cannot mean endless, because the glory exceeds aionios. The 
word aionios does not usually mean endless duration. And 
so it can not be understood thus in this passage, — Matt, xxv : 46. 

I am conscious that these, my last words, are too brief, and I 
hasten to say that the Christian fathers, immediately after Christ, 
used this eocpression, everlasting fire, Origen, a XJniversalist, used 
the terms, "everlasting fire," "everlasting punishment." Sonae of 
the Christian fathers repeatedly used the words everlasting punish- 
ment to express their ideas of future punishment, and yet they 
believed in universal salvation. Origen taught that the wicked will 
be punished with everlasting fire, but he taught that the fire is of 
a purifying character, and will end with the reformation of the pun- 
ished. Those right after the time of Christ who believed in univer- 
sal salvation, and in the annihilation of the wicked, used ever- 
lasting and applied it to punishment, showing? that th'e meaning 
of the word at that time was not endless duration. 

I desire here to adduce proof that the word denotes limited 
duration, because of the meaning of the word punishment with 
which it is connected. The word punishment in Matt, xxv : 46, is 
rendered from the Greek word kolasin, meaning chastisement, and 
therefore it demonstrates that the passage "these shall go away 
into everlasting punishment," means that those thus sentenced 
will be purified, correcte^, chastened, improved. 

The Greek word kolasin rendered punishment is defined by 
Greenfield to mean chastisemient, punishment, trimming of the 
luxuriant branches of a tree to make it fruitful. Donnegan says 
it means clipping, pruning, restriction, restraint, reproof, check 
chastisement. Liddel, "pruning, checking, punishment, chastise- 
ment, correction." Max Miiller, the greatest of linguists, says :— 
"Do we want to know what was uppermost in the minds of thosa 
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'Who formed the word for punishment? The Latin pcena or puniQ^ 
to punish, means to cleanse, purify; not mere striking or torture; 
but cleansing, correcting, deliveriDg from the stain of sin." .And 
the Greeks thus understood kolasin, Plato uses the same 
word which is rendered punishment in Matt, xxy : 46, (Protag, Sec. 
38., Vol. I., page 252,) in addressing Socrates : 

"For if, O Socrates, you will consider what is the design of pun- 
ishing (kolazein) the wicked, this of itself will show you that men 
think virtue something that may be acquired, for no one punishes 
(kolazein) the wicked, looking to the past only, simply for the 
wrong he has done, that is, no one does this thing who does not 
act like a wild beast desiring only revenge without thought; hence 
he who seeks to punish (kolazein) with reason, does not punish for 
the sake of the past wrong deed but for the sake of the future, 
that neither the man himself may do wrong again, nor any other 
who has seen him chastised." 

Now, here is the very word found in Mattxxv: 46:— "Go away 
into everlasting punishment " (kolazein). Thus 'I have shown by 
an overwhelming weight of testimony that the word means lim- 
ited duration. The Christian fathers who were Universalists 
and who wrote in Greek used precisely the same terms that 
Jesus uses in Matt, xxv: 46, showing that the word translated 
punishment in the Greek meant to correct, chastise, to improve. 
These shall go away into long continued correction, chastisement, 
improvement, is the exHct meaning of the verse; that is, God 
will do with the wicked just exactly as you would do— punish them 
for their good ; for love could not dictate any other form of pun- 
ishment. My opponent admits that Hades is a limited place of pun- 
ishment He confessed it, for I extorted it from his lips. I have 
shown that Gehenna means a place of limited punishment. I have 
shown you that the word punishment means correction or chas- 
tisement, and must, therefore, be limited, and nothing further need 
be said upon that point. These positionjs cover and refute all his 
assumptions. 

The great array of testimony I have given of the pleasure, 
purpose, promise and oath of God declared in a multitude of in- 
stances, to save all mankind, harmonizes perfectly with the threat- 
enings of the Bible, as I have explained them. These threaten- 
ings harmonize on my theory, but if his idea of the character of 
God be correct they never can be reconciled. Look at the char- 
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acter he gave of God, a God who is going to laugh over the tor- 
ments of men I It his view be correct, a Sioux Indian dancing 
around his shrieljing captive would be his fittest emblem. If 
this be the kind of God they worship in Sioux City, we had 
better send the missionary there rather than to foreign lands, for 
you may ransack the annals of Paganism and you won't find a 
God to be compared with this, any more than a speck of dust 
could be compared with Ohimborazo. 

I will devote the rest of my time to noticing a few of the 
points my friend made in his last speech. 

He read a quotation showing that Bishop MerrilFs views as to 
the future were in conflict with my views. Merrill gave the fact 
in reference to Hades, but he gives Merrill's opinions in regard to 
the lake of fire. So with Dt. Clark. Dr. Clark gives reasons for 
the statement I made. His facts are valuable ; his testimony as 
to a matter of fact is entitled to great weight; but his opinions 
are to be weighed, like any man's opinions, and taken for what 
they are worth. Bishop Merrill's facts are valuable. His opin- 
ions are worth— what they are worth. I have given him something 
he will have to swallow,— that Bishop Merrill proves that Hades 
is a place of limited punishment. This ''gives away" the popular 
construction of the parable of the rich man and Lazarus. I do 
not care about the opinions of Merrill on the lake of fire. I have 
no interest in them. 

Another remark of his : — He says that God's will is not done 
now, and wants to know how I know it ever will be, inasmuch as 
the sin of man is contrary to the will of God. I have explained 
over and over that man is free, and he wants to know how it is 
that God can be triumphant hereafter, if man is not doing God's 
will now. I take God at his word. When he threatens I in- 
terpret those threatenings by the character of the divine love. 
When he tells me of that great purpose of his, for which he cre- 
ated man, for which he endowed him in his own image— that he 
has willed that all his children shall come unto himself— I take him 
at his word, and believe that what he says is true. What is the 
will of God in reference to man? His will is seen only in man's 
final and perfect condition, and not in man's present condition. 
We contemplate a building in process of erection. It is surrounded 
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"by brick, mortar, rubbish, etc. You come and ask what is going 
on. "I am building a house," is the reply. "What kind of a house?** 
"Oh, a handsome building.** "Why don't you have it now? It is 
your will to make a building, you say. If it is your will to have 
it, why don't you have it now?** It is the will of the architect to 
"build, and the plan of the architect is seen in the complete edifice, 
and not in the half quarried stone. Just so the great temple of 
humanity is being erected. We have seen the adjusting of the 
corner-stone, which is Christ, and the building is going up slowly 
We see the plan of the divine architect in the Word of God, and 
we do not refuse to believe that this building will be completed, 
because we do not see it standing now. We see the great work 
advancing, and wait for its completion. Only a skeptic or an athe- 
ist should say it never will be done because he does not see it 
finished now. I tell you to-night that these prairies shall smile 
with fiowers, and wave with grass and grain. You say, "Why don't 
they grow here now?** Wait until the time comes. There is a 
promise of Spring in the earth; first we must have rain and snow 
from heaven to water the earth and make it bring forth and bud, 
before we can have the seed to the sower and bread to the eater. 
God did not mean we should have grass and grain and fiowers in 
March ; we must wait till June. So the great work is going on in 
the moral world, and the plan is on the chart of our salvation. 
"God will have all men to be saved.'* That is the plan. He 
endowed Christ with the spirit without measure. He promises 
over and over that the great work shall be done. I say, a man 
who don*t believe it, who cannot reconcile the sins of men and all 
punishments of wrong, and all evil, with these promises, arrays the 
Bible against itself and denies all the positive declarations of the 
Almighty, and he is a doubter — such a doubter as Thomas, when 
he had not seen the nail marks, and would not believe. If the 
will of God is not done now, we must not say it never will be, for 
the Apostle, himself, says: — "He who denies that God will accom- 
plish his purpose, makes God a liar.** [Time.] 
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MR. LOZIER'S CLOSING SPEECH. 

Gbntlebien Moderatobs, Ladies and Gentlemen: — ^Replying 
to the points the Doctor has suggested in his closing remarks, I 
have to say, that in spite of the earnest cautioning that I have 
given him, he has insisted upon "rooting" ; and, upon rooting out 
the eternity of God and heaven, and everything else, with that 
aionion, and its cognate terms; in spite of all that could be said 
to him in expostulation and entreaty, that he should not undertake 
to blind the peeple with his sophistries, upon the words concern- 
ing which they— almost all of them— have not had the opportu- 
nity of investigating, he has gone on and has determinedly refused 
to answer the propositions I have made and the arguments I have 
offered. And yet, I have proceeded in just precisely the manner 
in which he has offered his Scriptures all the way through his ar- 
gument, — by reading one passage of Scripture, and giving cita- 
tions of Scriptures of like import. And what is this last fallacy 
that he has been trying to cram down the throats of you people? 
He says that the mother could not naturally take the life of her 
child. Anybody who has brains enough to be allowed to run out, 
knows better; and the Doctor has mistaken the crowd he is talk- 
ing to, when he makes such a foolish proposition as that. 

Now, the Doctor has said that aionion, wfien it related to 
God, meant eternal; but that when it related to man, — when eter- 
nal is applied to man, — it does not mean endless. Then, it is just 
as I Haid :— If it does not mean endless in reference to man's pun- 
shment, it does not mean endless in reference to m&n's reward 
in heaven. That is why I said he had been rooting out the etern- 
ity of heaven ; for, in the original, the same word applies to both. 
The terms in the very citation in question, are identical : — Matt. 
XXV : 46:— "These shall go away into everlasting {aionion) punish- 
ment, but the righteous into life (aionion) eternal." These are the 
words, and if any one doubts the correct use of these words, I will 
show the original. I will do so for any one who chooses to call 
on me after the debate, if he has doubt of the correctness of my 
quotation. If the rewards of the redeemed in heaven be eternal, 
the punishment of the damned in hell will be eternal. And that is 
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the end of the argument, bo far as it relates to the endless punish- 
ment of the wicked, and we leave the Doctor to get through it as 
best he can. He told you that the Greek' kolasin does not mean 
punishment, but it means **purifying," or something or other 
equivalent to that. I want to show the Doctor the difference be- 
tween him, on that subject, and our Savior, and Saint Luke, and 
others. Now, in Acts iv : 21, in reference to the apostles, Peter 
and John:— "When they had—." [Here Dr. Hanson objected to 
the presentation of the text above cited, on the ground that it 
was new matter and in violation of rule IV of the articles of agree- 
ment. Pending a decision of the point of order by the Modera- 
tors, Dr. Hanson said he would consent that Mr. Lozier proceed 
with the testimony, if he might have ten minutes at the close of 
Mr. L.'s speech. Mr. Lozier said he was willing, provided that he 
had the closing of the debate after the Doctor was done. Here 
the Moderators decided Mr. Lozier in order; but Mr. L. declined 
to consume, the remnant of his time in examining the passages 
in detail, and proceeded as follows] : *I was only going to give 
passages showing the difference of opinion between him and 
Christ, and Saint Luke, upon the meaning of the Arotosin— punish- 
ment. He has said it meant "cleansing," "purging," and the like; 
that it does not mean punishment itf the Bible. I was going to 
read Saint Luke, in Acts iv : 21, in which the word "punish" is 
used, and to cite a passage from I John, iv : 18, in which the same 
word is rendered "torment," substituting the Doctor's defiftnition 
of koladzo. And I was going to cite II Peter, ii : 9, in which the 
phrase "to be punished," is used ; but let it go as it is. This audi- 
ence will be satisfied to know that the dread of my proposed ap- 
plication of his interpretation of kolasin, in every case where it is 

* KoTE. The passage in brackets is not from the notes of .the reporter, but is inter- 
polated by Mr. Lozier. It differs entirely from the actual occurrence, which we here 
give, from the published report of Mr. Becker, in the Christian Leader. It conveys my 
understanding, exactly. J. W. H. 

" He was called to order for bringing in new matter, contrary to one of the rules of 
. the discussion, and persisted in talking several minutes after his time was called by 
the moderators, bringing in points that nad not been even alluded to throughou^he 
entire discussion, and exhibited a temper that ill became a professed minister of Jesus 
Christ. The unanimous and unsolicited verdict of the moderators accorded Dr. Hanson 
^e right to speak so long after Mr. Lozier had concluded, as he had transcended his 
time, after time was caUed. Mr. Lozier protested violently against the verdict of the 
moderators, and Dr. Hanson merely said that he would prefer that his opponent should 
continue, for every effort he made reminded him of",— etc. See concluding paragraph 
of report. 
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used in the Bible, caused the Doctor to break his own rule, and to 
"squeal" about as loudly as did those pigs that had "the lusts of 
man" in them, when they "ran down a steep place" into the bot- 
tomless pit, and fell through, as we may suppose, and came up 
the "Poland-Chinas" that w.e have now-a-days! Before I go on, 
let me say to the audience, that no one was to be interrupted dur- 
ing the discussion ; that is one of the rules the Doctor especially 
insisted upon, and it was read in your hearing by the Moderators. 
Now, I will show another fallacy of my friend, in his argument 
about the "house" being built. How can we tell when the archi- 
tect has completed his work? 

The Do'ctor confesses the very thing he has been denying all 
the time. For the timbers and materials of the "house" have no 
volition of their own. Suppose the "timbers" were running about 
and resisting the process of construction ? Then the cases would 
be parallel. It must be "wooden" heads that the Doctor expects 
to accept the theory he is indicating here. It may apply to 
"wooden men," not to free agents. The Doctor ignores man's 
moral agency, and I hope J%)u will keep it in mind, if he wants 
ten minutes after I am through. He has refused to observe the 
point that I made in my argument about those who shall be 
coum^ted worthy being "as the angels of God;" and he keeps 
harping on that argument about "the new heaven and the new 
earth." He dodges the matter in controversy. He has been 
playing the part of the "artful dodger" all through this discus- 
sion. He dodges the impossibility of renewing the apostate 
again m\X) repentance that I urged him to answer. He dodges 
the comment of Dr. Clark in reference to Judas. He dodges. the 
Scriptures that I have read from John iii : 36, about everlasting 
life, — said it was not everlasting life, but "Gospel life" that was 
meant. Dodges about some sinners' "end" being "destruction." 
I read the Scriptures and wanted him to answer; and now he 
says I did not read them, or something to that effect. He dodges 
the question of "everlasting destruction." Dodges the descrip- 
tion of "the smoke of their torment," — ascending "forever and 
forever." And yet he stands with brazen effrontery,* and talks 
about "consistency." 

♦What Mr. Lozier really said, in place of "brazen effrontery," was much coarser 
than what appears, but when he returned the reporter's notes "revised," he had substi- 
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So much sympathy has been elictited from his breast because 
of the fact that "no arguments have been presented." I wonder 
if he thinks his audience are a pack of fools when he talks such 
nonsense as that? What has he done except this dodging? 
"Weil, he has told you that "the will of God was to bring people 
to heaven;" but "in perfect accordance with man's free will." He 
has gotten you up a "reformatory" hell. I call it Dr. HaDson's 
new "sulphurous reformatory school,"— an institution that is 
not read of, or heard about at all, in the Bible. 

He has told you about the- wicked who are to be "cast" into 
that hell, and tells you it is a "prison." In Bible time? many pris- 
ons were pits» The Bible speaks of hell as this kind of a prison. 
What pit of this kind is there out of which a man may come, 
whenever he says,— "I will arise and go to my father?" He has 
talked about "reformatory punishments." Reformatory punish- 
ments in time, he argues, "logically imply a continuance of them 
in eternity." 

There is a logical defect in that argument. He leaves out 
one of the premises in his logic, fe ought to show that refor- 
matory punishments in time accoTjkplish their purpose; but he 
leaves out that premise. His "logic" is: — ^**Eeformation in time 
is God's policy, hence it will be in^ eternity." I might reply:— 
God's "policy" don't avail in time; hence it will not avail in eter- 
nity. What else is he going to do? How are you going to get 
them out of hell? You say, "The Gospel is going to be preached 
to them." Then the question is: — Will the Holy Spirit enforce 
that Gospel? If not, it won't do any good to preach to them. 
Are there going to be any preachers there ? Yes, there will be 
some "preachers" there! The old "boss" will be there himself, 
who began preaching universal salvation in the garden of Eden. 
He will be the boss preacher there. The "false prophet," who 
hides the truth away from this world, will be there. I do hot 
think the Doctor is going to be there, because the Universalists 
are abandoning their errors so fast. I think he will not be there. 

tnted the former phrase. He characterized his opponent as possessing "the cheek of a 
goyemment mule,** but he took the liberty of erasing the offensive terms from the re- 
porter's language, without any right to make such a change. This evidence of repent- 
ance would have been accepted, and no reference made to the language employed but 
for the spirit of what follows, and we aUude to the temper of our opponent in debate, 
that the readers of the discussion may understand his exact method. 



Digitized 



by Google 



131 

I opine that before that time the Doctor will have abandoned his 
theories of aionion, and will be ashamed to be called the father 
of the new belief, — that the probation of man does not end at 
the judgment day. Just as modern XJniversalists are ashamed of 
the theories of the elder Ballou, — that "Christ came with all his 
holy angels'* at the day of Pentecost, and that the "goats" that 
were sent away into everlasting punishment at the "destruction 
of Jerusalem" because they did not visit the sick, them that were 
in prison, were ''the angels of the devil,'* and that sort of thing. 

John Winchester believed in literal "fire and brimstone," and 
believed that the shortest possible period of punishment would 
be the enduring of six thousand or four thousand years of fire 
and brimstone in hell; and he believed in no future judgment at 
all. 

[Time was called and Mr. Lozier observed, "Under our ar- 
rangement, I have a little extra time, as the Doctor had in his 
closing speech."] 

The question is. Who will do the preaching there? The XJni- 
versalists will not be there to preach, and the Doctor, in particular, 
will not. And if he were dispdjped to go and preach to them there 
he could not find any text tO;prove that they could escape from 
there. He could not find one here; and if he wanted to preach 
his " Hell Eedemption " doctrine to them in that country, they 
would say: — "That's the doctrine that got us into this place, and 
we don't want any more of that in ours!" He might attempt a dis- 
course upon "God is going to put all enemies under his feet," and 
tell them that that means that they are all to be taken into heaven. 
But they will say:— "Then the devil is going to heaven, too, be- 
cause he is one of his enemies. God says so, and if that is the 
case, we are going to stay out with that * elder brother ' of the 
Prodigal Son! He is out, according to your teaching, and enjoy- 
ing his father's inheritance at the same time." So they will say, — 
"We will stay out with the Prodigal Son's brother, and have a good 
time where there is no devil to trouble us ! " No, Doctor, don't 
undertake to preach to them, but just send them each a copy of 
"The New Covenant" and in the first issue print the Lord's Prayer, 
"with the variations." I have not time to pursue this argument 
upon the Doctor's absurdities. I want to conclude, my friends, 
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by saying:— Fear God and strive to do his will, then you need not 
fear the future. Do right to-day, and have no fears in reference 
to the end. 

In the day when God shall settle the destinies of our souls, 
after all the ''judgments'' the Doctor has talked about; on that 
''pillar of cloud," that shall settle down between heaven and hell 
—(for the " impassable gulf * shall extend on through eternity) — 
on the light side of this cloud hanging between God and his ene- 
mies, will be written:— "He that is holy let him beholy still." And 
on the dark side will be written: — ^"He which is filthy, let him be 
filthy still." 

Now, I will conclude this discussion with Lincoln's story of 
the man on "Sugar Loaf Bidge" who was a great bully, and who 
heard of a man who had recently moved into another part of the 
country, who was a great bully, and determined that he would go 
down and whip him. So he went over into that neighborhood, 
declaring he could whip any man on "Sugar Loaf Eidge." Find- 
ing the new-comer, who was supposed to be a pretty heavy man, 
out in the corn-field, and riding up to him he told him he came down 
on purpose to whip him. The stranger said, " I don't want to 
fight." But he insisted upon whipping him, anyhow, and, finally 
"sailed in." And then the man went to work and thrashed him 
most egregiously. And getting through with thrashing him, he 
pitched him over the fence into the road. After a while, the fellow 
slowly got up, and brushing the dust off of his clothes, looked 
around a little bit, and said, "My friend, if you will throw me over 
that mule, I believe I'll go home." 

The orthodox, being challenged to do so, agreed to find a man 
who would meet any XJniversalist preacher that could be found in 
the State of Iowa, They agreed that the Northwestern Iowa Con- 
ference would produce that man. After that agreement I was 
produced by the orthodox, and then their Iowa "champion" failed 
to appear, and this discussion was supposed to be abandoned, un- 
til the gentleman who is conducting the Universalist interest here, 
wrote me and challenged me to meet the Doctor. I did so, simply 
because I would not refuse after the former agreement.^ 

I don't want to run around the country accepting Universalist 
challenges, but I accepted this because the Scriptures enjoin us to 
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resist the devil, and to oppose evil of any sort I have tried to do 
^o in this case, and now, if my friend, the Doctor, will be kind 
enough to take this half dollar from me, and send me The Nbw 
Covenant— until his report of this discussion is over, at all events, 
I will be glad. And now, I give him my hand, and say that I 
thinkhim a very clever gentleman, indeed, and bid him good-bye. 



Moderators grant Dr. Hanson five minutes after Mr. Lozier's 
address but there is objection, and calls for Dr. Hanson, who de- 
clined, simply saying that he would give him ten dollars if he 
would continue ten minutes longer in the same vein, for that dur- 
ing the last part of his speech, his course was like that of a pig 
swimming. Every stroke he made cut his own throat deeper and 
deeper, as must be perfectly evident to the audience. 
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